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Paul admonishes the leaders in Ephesus to guard the flock whom God gave them
oversight, to develop their spiritual insight by advancing their Scriptural aptitude so they would
be able to withstand opposing forces outside the church as well as threats that would emerge
from inside the church (Acts 20:28-30). Christ often engaged religious leaders in Judaism,
accusing them of evangelizing to others (Matt. 23:15) and misleading those whom they had
evangelized and proselytized (Matt. 15:1-13). The Bible is replete with Scriptures that require
the shepherd to protect the sheep from wolves, thus the impetus for this report. This report
analyzes the reason(s) there is a decline in Messianic congregations and church growth resulting
from Jewish counter-apologist’s misunderstandings of selected Messianic passages in Psalms
and Isaiah that has influenced Messianic Jewish parishioners and even Christians to abandon the
faith in Christ.
This report reviews current literature and scriptural guidance, as well as establishes a
training program, modules, and exercises to outline optimal practices for congregants and leaders
who need to improve upon their spiritual convictions and develop their Scriptural acumen in
order to successfully defend the advent and ministry of Christ. Additionally, this report uses a
multi-tiered survey to gauge the knowledge, skill, and comfort level of parishioners who
participate in this project report to determine their ability, or lack thereof, in arguing for Christ as
the prophesied Messiah. Data from the survey highlights areas that needs improvement and
further research. This report then integrates the academic research with applied research, all in

light of scriptural guidance to detail best practices as it is delineated in the Bible to benefit
congregants and to advance the ministry. Finally, this report provides a guidebook that will
address how to mitigate the decline in church attendance by disambiguating passages in Psalms
and Isaiah, thereby making it translatable to the congregants so that they may successfully relay
their theology to one who inquires or challenges their faith. Peter says “but in your hearts honor
Christ the Lord as holy, always being prepared to make a defense to anyone who asks you for a
reason for the hope that is in you; yet do it with gentleness and respect” (1 Pet. 3:15). Peter says
that a believer should always be prepared to make a defense in one’s belief in Christ. Therefore,
this report will enumerate common issues for the decline in church attendance and membership,
and the decline in churches and synagogues due to congregant’s inability to successfully mount a
defense to Jewish counter-apologists and introduce material that will mitigate attrition.
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Chapter One
Introduction
This report investigates the decline in attendance and membership in this Messianic
Jewish assembly, which occurs due to the “ease” of access to different Jewish mediums of
varying doctrinal views through social media such as Reform Judaism, Orthodox Judaism, and
Secular Judaism within a postmodern frame. Although this report does not research
multiculturalism within postmodernism, this report will speak briefly upon it as it involves
church or membership attrition encouraged by secular Judaism. This report will also speak
succinctly about the various catalysts for decline in church membership, as some of these reasons
intersect with Messianic Jewish assemblies. This research will primarily address attrition in this
Messianic Jewish congregation influenced by Orthodox and Secular Jewish counter-apologists.
In the past fifty years, there have been changes in behavior that have become the catalyst
for many Messianic Jews to seek an alternative belief system, what Millard Erickson refers to as
“different types of maps.”1 These proposed maps supposedly can lead one to the same salvific
destination ordained by God, which the prophets and Christ refer to as the word of God. These
maps are subjective, biblically unsustainable, and are designed to promote a sense of “selfsalvation:”2 a sense of creating and guiding one’s own salvific map. However, they are various
forms of heresy that the apostles commanded the church not to entertain.3 Solomon wrote,

1

Millard J. Erickson, Truth or Consequences: The Promise and Perils of Postmodernism (Downers Grove,
IL: InterVarsity Press, 2001), 13.
2
Charles Asbury Stephens, Natural Salvation: Immortal Life On the Earth from the Growth of Knowledge
and the Development of the Human Brain (Norway Lake, ME: The Laboratory, 1909), 130.
3

Gal. 1:6-9; 2 John 7-11.

2
“There is a way that seems right to a man, but its end is the way to death.”4 He also says, “Trust
in the LORD with all your heart, and do not lean on your own understanding.”5 The maps that
are introduced in this era are maps designed to encourage people to create their own salvation
apart from the one true God and His salvific process.
A study of these doctrines introduces a different map from what has been conveyed by
Christ’s message of salvation. This suppositional statement is controversial in this postmodern
era due to people’s desire to find God outside of the premodernistic frame: the frame that has
guided believers for hundreds of years. However, many Messianic Jews are now believing that
there are alternatives to God as well as alternatives to Christ. As a result, there has been a steady
decline in membership as well as attendance in this Messianic congregation,6 just as there are in
many Christian denominations which this report will demonstrate.
Messianic assemblies, like churches, are in a decline, and the decline is based upon
capricious reasons, such as postmodernistic views, anti-Christian propaganda, doctrinal
disagreements, etc. Today, the clergy, such as those within this researcher’s assembly are
strategizing how to identify the specific reason(s) for low attendance and member attrition so
they can negate the decline. The catalyst for the decline in attendance and membership is
different for every congregation. Some congregations have low attendance because congregants
are no longer interested in long irrelevant sermons as some have expressed in this researcher’s

4

Prov. 14:12.

5

Prov. 3:5.

6
Messianic Judaism is a doctrine within Judaism that expresses the fulfillment of God’s righteousness
through the observance of the Torah (Instructions) or the first five books of the Bible in the faith of the Messiah
Yehoshua (Jesus). Messianic Jewish congregations are not monolithic. Most hold to halakha laws (Jewish
traditions) while others reject them. These groups are normally identified as Messianic Karaites (readers) or other
sects of Messianic Jews.
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assembly.7 They are looking for sermons that are practical to today’s issues presented in a
succinct manner (which is understandable). In the past, some have left this assembly because the
overseeing Elder was disenchanted with troubled parishioners or the board. This disenchantment
became the impetus for their resignation, and in the process, they took members with them.8
This project report is not written to enumerate all the reasons parishioners have left this
assembly. The previously mentioned reasons were mentioned because this Messianic Jewish
assembly experiences a decline in membership as other churches experience, and for the same
reasons. But the most prominent reason lies in parishioners lacking the ability to defend the faith
against a growing modern culture. This culture is a culture that introduces various forms of
Judaism that offers alternative salvific plans advocated by Jewish counter-apologists. These
alternatives are subjective and normally emanate from one’s immanent frame.9 There are a
number of Jewish counter-apologists whose interpretations of the Bible are unorthodox and their
position challenges the veracity and inerrancy of the Bible, seemingly due to the NT author’s
misquotations of the OT.10 Jewish counter-apologists seizes upon these presumed contradictions
and errors, and uses them to attract parishioners to their doctrines. D. A. Carson acknowledges
these perceived challenges when he says, “the essential problem, simply put, is the apparent

7

Thom S. Rainer, I Am a Church Member: Discovering the Attitude That Makes the Difference (Nashville,
TN: B&H Publishing, 2013), 10.
8

Thom S. Rainer, Autopsy of a Deceased Church: 12 Ways to Keep Yours Alive (Nashville, TN: B&H
Publishing Group, 2014), 56.
9

Charles Taylor, A Secular Age (Cambridge, MA: Belknap Press of Harvard University Press, 2007), 539.

10

Paul J. Achtemeier, Inspiration and Authority: Nature and Function of Christian Scripture (Grand
Rapids, MI: Baker Academic, 2010), 72-73.
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occasional discrepancy between the meaning of the OT texts in their original settings and the
meaning the NT authors appear to give them.”11
These perceived misinterpretations and quotations have become provender for Jewish
counter-apologists to attack the New Testament books, and at times the Old Testament because
the arguments seem plausible to those who hear their opinions. These revelations from some
theologians are not only affecting individual members, but it has also affected Messianic Jewish
associations that have partnered with seminaries who propagate such unorthodox positions.
These associations include the Messianic Jewish Alliance of America (MJAA), the largest
Jewish federation in the country with over 400 congregations within its association,12 and the
Union of Messianic Jewish Congregations (UMJC), whose members have left over the years due
to doctrinal changes in the association propagated by their seminary.
Loren Jacobs, senior rabbi and founder of Congregation Shema Yisrael in Bloomfield
Hills, Michigan severed his relationship with the UMJC, which has “a network of over 75
congregations in 8 countries,”13 because it’s seminary program shifted away from a basic salvific
tenet (the belief in Christ for salvation) and presented challenges to the inerrancy of the Bible. In
other words, Jacob’s disenchantment with the association’s seminary, and thus theology,
required him to sever his and his congregation’s relationship with the UMJC due to congregants
leaving or expressing concerns about leaving due to these theological errors.14

11

D. A. Carson, ed., The Enduring Authority of the Christian Scriptures (Grand Rapids, MI: William B.
Eerdmans Publishing Company, 2016), 702-703.
12

“Messianic Jewish Alliance of America,” Messianic Jewish Alliance of America, accessed April 4,
2019, https://mjaa.org/our-history-2/.
13
14

“Our History,” UMJC.org, accessed April 1, 2019, https://www.umjc.org/learn-1.

Jacobs, Loren. “Problems with the Union of Messianic Jewish Congregations.” Shema.com. accessed
April 1, 2019. https://www.shema.com/very-serious-problems-with-the-union-of-messianic-jewish-congregations216/.
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The congregation analyzed in this report is the author’s congregation. This author’s
congregation is a Messianic Jewish assembly that attracts people of all ethnicities. These
worshippers claim Jewish decent and want to embrace Christ, or they are transitioning from
other religious denominations because of their desire to study the Bible from a Hebraic
perspective. In this type of venue, members are attracted to other Jewish perspectives because
many of them believe that Judaism is a monolithic faith, but with different views on how God
should be worshiped. Therefore, their belief is that they should entertain other aspects of
Messianic Judaism or Judaism as a whole. These ideas have exposed congregants to the
doctrines of Reform, Orthodox, Hasidic, and atheistic Jewish doctrines. Subsequently, these
engagements with non-messianic groups often stifle the growth of newer members to the
Messianic faith because they lack an understanding of Judaism and the tactics Jewish counterapologists use to challenge the existence of Christ as the Messiah and his prophetic role as
defined by the Old Testament prophets.
This researcher’s assembly has seen strong growth, then a sudden decline in attendance.
The reason for such erratic attendance is the congregant’s inability to successfully rebut claims
from Jewish counter-apologists who argue against the veracity of the New Testament and the
existence of Christ as the prophesied Messiah. For example, one of the most popular prophesies
of the Old Testament is found in Isaiah 53 and is called “The Suffering Servant.” This passage
has been the cornerstone for the Messianic Jewish faith for over 2,000 years. Yet, Jewish
counter-apologists rebut the supposition that this passage is a prophesy pertaining to the Messiah
as a single agent within God’s salvific plan. A counter-Jewish-apologist group called Jews for
Judaism writes:
Many Christian missionaries have focused on Isaiah 53 as a powerful proof-texts to prove
that Jews should embrace Christianity. When read out of context and mistranslated,

6
Isaiah 53 gives the impression of a prophecy describing the suffering and death of the
messiah, specifically Jesus dying for our sins. This Christian interpretation is absolutely
incorrect for several good reasons. Isaiah commonly uses familiar metaphors and often
speaks of the people of Israel as a single individual referred to as the Servant of God.
Moreover, in nine previous passages, Isaiah identifies the Servant to be Israel, as we see
in Isaiah 41:8, “Israel is my Servant…,” and Isaiah 43:10, “You are My witnesses says
the Lord, and My Servant whom I have chosen....” Chapters 52-53 describe the reaction
of the nations of the world when they witness the future and ultimate redemption of the
Jewish people.15
Judaism is not a monolithic faith. It is a religion that is divided into a very large number
of incompatible groups: Messianic, Karaitic, Orthodox, Reconstructionist, Reform, Liberal,
religious, secular and atheistic. These various sects create mediums to introduce their doctrines
to those who are seeking a clearer understanding of what it means to be a spiritual or ethnic Jew.
Not only are Messianic Jews within this researcher’s assembly challenged by Jewish counterapologists who reject the New Testament and the Messiah (yet, they believe in the coming of the
Messiah), they are challenged by Jews who are atheist and seek to redefine Judaism within a
modern frame. Dan Cohn-Sherbok is one of these Jewish apologists who offers alternatives to
both the Old and New Testament doctrines that some within Judaism have found appealing.
Cohn-Sherbok is Professor Emeritus of Judaism at the University of Wales and writes:
Despite the significance of the messianic idea for Jewish life in the past, modern Jews
have found it increasingly difficult to believe in a miraculous divine intervention which
will change the course of human history. Further, doctrines connected with the coming of
the Messiah including the belief in the resurrection of the dead, the miraculous
ingathering of the exiles, final judgment, and reward and punishment in a Hereafter –
have seemed implausible. With the exception of strictly Orthodox Jews and the Hasidim,
most Jews have ceased to adhere to these traditional convictions. Thus, it is not necessary
to reformulate a new Jewish theology relevant for the modern age.16

15

“Isaiah 53 in 53 Seconds,” Jews For Judaism, accessed March 27, 2019, https://jewsforjudaism.org/

isaiah53/.
16

Dan Cohn-Sherbok, Jewish Messiah (Edinburgh, Scotland: T&T Clark LTD, 1997), 171.

7
The basis for one’s world view has been established upon religion (Zoroastrianism,
Judaism, Christianity, Islam, etc.) for thousands of years. These religions are traditional
narratives (premodern) that postmodern scholars refer to as metanarratives. 17 The replacement of
the metanarrative is the micro-narrative, which is a view centered upon the idea that an
individual’s truth is the formulation of his or her own individual ideology. Thus, truth and reality
are constructs created by them as an individual.
Cohn-Sherbok introduces a postmodern perspective within Judaism, in which he denies
and rejects all traditional and historical metanarratives for micro-narratives. Hence, what
emerges is a multicultural pluralistic position in which beliefs, opinions, and ideas may be held
as true and valid, although the concepts are revealed to be in direct conflict with one another.
This report introduces this ideology because some congregants have entertained Cohn-Sherbok’s
Jewish philosophy and introduced it to others, which has created doubt in the minds of believers.
This report is written to address these doctrines that have crept into the congregation and
to submit an effective rebuttal to them that will restore and reassure members of the certainty of
their faith. The thesis for this project is that Old Testament passages, corroborated by
extrabiblical Jewish literature, attest to the manifestation of Christ in the first century AD as
affirmed by the Gospels and the Pauline epistles. This report will present Old Testament
passages used by Jewish counter-apologists and explain their immediate context, as well as how
these passages were viewed in Judaism during the first temple period and how they developed to
have a different meaning in the post-second temple era. The latter interpretation of the Old
Testament passages in question is what this report will challenge.

17

Stanley J. Grenz, Beyond Foundationalism: Shaping Theology in a Postmodern Context, (Louisville,
KY: Westminster John Knox Press, 2001), 19–24.

8
This report will present data from a survey facilitated to Messianic Jews, discuss the
results of this survey, and introduce a guidebook that will address issues that the survey reflects.
This report will also present to the reader a biblical understanding of the text to equip
congregants with the information, knowledge, understanding, and skill they will need to
effectively respond to Jewish counter-apologists.
Statement of the Problem
Messianic Jewish congregations are in a decline just like Christian congregations. This
author’s congregation has been faced with intermittent challenges with growth due to
congregational attrition. The primary reason is due to the congregant’s inability to effectively
defend the gospel when they interact with, and then subsequently are approached by, Jewish
counter-apologists. The second problem is the lack of skill the teachers have in this congregation
in Messianic Jewish apologetics and their lack of foresight into such challenges. These issues
have had an adverse impact on the growth of this assembly. It is this researcher’s position that
the study done in this area, and the action plans resulting from this research, will mitigate
attrition in this congregation.
The congregant’s inability to defend Christ in the New Testament beginning with Old
Testament revelation has caused some to doubt the very existence of Christ, which has led to a 2
percent attrition rate from this issue alone. The problem not only rests with the congregant’s
inability to defend the gospel but leadership’s failure to have seen this as an issue. The leaders
did not envision such adversity, and they should have, because vision is at the core of
leadership.18

18

Bill Hybels, Courageous Leadership (Grand Rapids, MI: Zondervan, 2002), 31.

9
Finally, an analysis of leadership demonstrates that many of the elders are ill-equipped to
rebuff the arguments that have emerged from these Jewish counter-apologists. While the premise
for the arguments are the same, the way they are argued is constantly changing. But this is no
excuse, because “pastors are stewards of the mysteries of God (Col 1:24–25) and will someday
give an account for their work (Matt 25:19, James 3:1).”19 Therefore, envisioning these
challenges and creating programs to effectively negate opposing views is paramount to a leader’s
role. So, the problem is threefold, and intervention will consist of training congregants and
teachers on Old Testament Christocentric passages that will enable them to respond scripturally
when engaged.
This report presents both academic and applied research to develop a guide for
congregants, ministers, deacons, boards of elders, planters, and evangelists in order to equip the
assembly with what it needs to exegete the Father in Christ. Paul says, “And he gave the
apostles, the prophets, the evangelists, the shepherds and teachers, to equip the saints for the
work of ministry, for building up the body of Christ.”20 Data derived from this research will be
more than enough to identify weaknesses in the Scriptural acumen and comfort levels of this
assembly to successfully rebuff and retort Jewish counter-apologists.
Key Terms
This report delves into the anatomy of various parts of Judaism. Therefore, before
delving into this report, there are some key terms that need to be defined to provide clarity in this

19
Matthew D. Haste, “Why a Pastor’s Spiritual Life Matters,” Southern Seminary Magazine, Spring 2016,
accessed October 11, 2018, http://equip.sbts.edu/publications/magazine/magazine-issue/spring-2016-vol-84-no1/why-a-pastors-spiritual-life-matters/.
20

Eph. 4:11-12; see 2 Tim. 3:17; Heb. 13:21.
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study. The first term is Torah. Torah means instruction or teaching ()תּוָֹרה. It represents the first
five books of the Bible (Genesis, Exodus, Leviticus, Numbers and Deuteronomy), where God
codified these laws in a book which He extracted from the moral principles He instilled in Adam
at his creation and later the Israelites to demonstrate to them unequivocally how to live holy,
righteous, and blameless before Him. Thus, the “Torah means the whole of Jewish teaching, the
total picture of what it is that God wishes us to do.”21
Restorationism is a term used to denote a return to Christian primitivism. It is the belief
that modern Christian practices, thought, and religion are not in harmony with the belief structure
of the apostolic faith of the New Testament. The ideology attempts to erect faiths that mirrors the
first century church.22 Such faiths claiming this initiative are Church of God in Christ, Jehovah
Witnesses, Messianic Judaism and Seventh Day Adventist. These are just a few organizations
who are defined as Restorationists seeking to promote and practice the purity of primitive
Christianity.
Modern Christianity is a term used in this report to denote a different form of Christianity
than what was first proclaimed in the first century. The first form of Christianity is referred to as
primitive Christianity or Judeo-Christianity because it was a Christianity that adhered to the
Mosaic law as well as some Jewish traditions. Modern Christianity divested itself of these
traditions and laws through councils and creeds over a 500-year period. Today's Christian
processes Christianity through a mixture of creedal statements and modern rationalism.23

21

Louis Jacobs, The Book of Jewish Belief (Millburn, NJ: Behrman House, 1984), 19.

22
M. Eugene Boring, Disciples and the Bible: A History of Disciples Biblical Interpretation in North
America (St. Louis, MO: Chalice Press, 1997), 364.
23

Michael S. Heiser, The Unseen Realm: Recovering the Supernatural Worldview of the Bible
(Bellingham, WA: Lexham Press, 2015), 10.
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This report also introduces the term hasidic  חסידותfrom the Hebrew term hasid חסיד
meaning “pious.” It is a term that is used for exceptional respect for those considered to be
righteous, patient, and loving of God and people. Thus, the literal meaning of hasid derives from
chesed meaning kindness. The term was applied to a Jewish party in the second century BC who
were involved in the religious and political affairs of Jerusalem during the Maccabean period.
Another term used occasionally in this study is halakha, derived from the Hebrew word
halak ()ָהַלְך, meaning “to walk, to go towards.”24 It represents the collective body of Jewish
religious laws derived from the Torah, rabbinic laws, and oral laws bound in the Talmud. The
term is often associated with tradition, law of the Jews, or the Jew’s religion.25 Halakha laws are
still a part of Messianic Judaism and is one of the reasons the patristics rejected this form of
Christianity. The UMJC writes the following:
In the Messianic Jewish way of life, we seek to fulfill Israel’s covenantal responsibility
embodied in the Torah within a New Covenant context. Messianic Jewish halakhah is
rooted in Scripture (Tanakh and the New Covenant writings), which is of unique sanctity
and authority. It also draws upon Jewish tradition, especially those practices and concepts
that have won near-universal acceptance by devout Jews through the centuries.
Furthermore, as is common within Judaism, Messianic Judaism recognizes that halakhah
is and must be dynamic, involving the application of the Torah to a wide variety of
changing situations and circumstances.26
Patristic is another term this report introduces to give insight to the development of
modern Christianity. Patristic comes from the Greek word pätār (πατήρ), meaning father.27 It is a
term that is applied to the second century church fathers or their writings covering a period from
AD 100 - 450. The next term is rabbi. Rabbi is derived from the Hebrew word rab  רבmeaning

24

Gen. 5:22.

25

Matt. 15:1-3; Acts 15:10; Gal. 1:13-14.

26

“Our History,” UMJC.org, accessed April 1, 2019, https://www.umjc.org/defining-messianic-judaism.

27

Matt. 2:22.
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“master.” When used possessively it is spelled and pronounced rabbi ( ַרִבּיra-bee) meaning “my
master.” The plural form for rabbi is rabanim רבנים. These are the two terms used within all
facets of Judaism.
Midrash is another term used in this report. It is the Jewish process of biblical exegesis.28
The Hebrew word midrash is derived from the root of the verb darash  ָדַּרשׁwhich means “to seek
or to inquire.” Midrash  ִמְדָרשׁis an interpretive act that seeks answers to spiritual questions (both
practical and theological) by examining the meaning of the words bound in the Law and the
Prophets to acquire a clear understanding of God and process of redemption.
Sanhedrim, also called Great Sanhedrin meaning “a sitting together, or a council,” was
the highest court of judicature in all circumstances and over all people within its purview. They
judged both ecclesiastical and civil issues within Judea and people within Judaism both locally
and abroad. The council consisted of 71 members, who began exercising authority in the second
century BC.
Tanaim  תנאיםmeans “the repeater or teacher,” namely a teacher of the Law. It is a term
used in this report to represent rabbinic sages whose views are recorded in the mishnah,29 from
approximately AD 10-220. The period of the tannaim, also referred to as the mishnaic period,
lasted about 210 years. Tanach or Tanak is the vocalization of the Hebrew acronym TNK, ַתַּנ״ְך
which means Torah (first five books of the Bible), Naveem (Prophets) and Ketuvim (the
writings). The acronym represents the entire OT Bible.

28
29

Jacob Neusner, What Is Midrash? (Eugene, OR: Wipf and Stock, 2014), xi.

Mishnah שׁנָה
ְ  ִמmeans to “study or to review.” It also means “secondary.” It is the first major written
collection of the Jewish oral traditions known as the “Oral Torah” encompassing Torah and Halakah laws. The
Mishna represents the first major work of Rabbinic literature.
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Postmodernism is another term used in this report. Succinctly it is defined by Gene Veith,
Professor Emeritus of Literature at Patrick Henry College as “a worldview that denies all
worldviews.”30 These world views can be considered as metanarratives or world religions that
articulate objective truths from their religious construct. Postmodernism denies truth in an
objective form, insomuch that truth cannot be known or isolated in anyone frame or construct.
This glossary of words is used in this report as a functional part of the Messianic Jewish
vernacular within the Jewish society and the postmodern world that impresses its ideology on
Messianic Judaism.
Assumptions
There are several assumptions this report will present. The first assumption is that 40
percent of this assembly lacks the skill to effectively argue their theological and Christological
position against a well-trained Jewish counter-apologist. Therefore, this particular group, when
researching biblical passages through various mediums such as YouTube, chatrooms, websites,
and books, are being lured into an unfamiliar doctrinal matrix that counters their beliefs in Christ
and the veracity of the New Testament in a very subtle manner. It is within this group that
research has identified an opportunity to preempt Jewish counter-apologists’ arguments by
presenting an exegetical treatment on commonly disputed passages.
The second assumption this report makes is that Scriptures elaborated upon by Jewish
counter-apologists are not Scriptures that are unfamiliar to this congregation. However, how they
are explained in a Jewish context by Jewish counter-apologists within a lexical construct has
presented challenges to the congregant due to their incapacity to respond. It was previously
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assumed that a congregant’s lack of response was due to the believer’s inability to read Hebrew
in order to effectively rebut or retort the Jewish counter-apologists’ argument(s). But in this
report, research will demonstrate that it is not a matter of reading Hebrew, but a matter of
identifying when Jewish counter-apologists use biblical passages in an amphibolic manner as
well as when they are equivocating.
For example, Jewish counter-apologists often rebut Christ’s prophesied crucifixion by
saying that his body was not a guilt offering, rather it was an offering for him being guilty: “Yet
it was the will of the LORD to crush him; he has put him to grief; when his soul makes an
offering for guilt.”31 The Hebrew word for guilty is ashem שׁם
ֵ ָא. Isaiah does not use ashem; he
uses asham שׁם
ָ ָא, the Hebrew word used for a guilt offering on behalf of one who is guilty of a
sin.32 This does not dismiss the fact that congregants are still unskilled in exegeting a
Christocentric passage lexically; it just demonstrates that this project must not only disambiguate
selected passages making them cogent in defense of Christ, but to demonstrate when amphibolic
fallacies are used in defense of an opposing view.
Statement of Limitations
While every effort is prepared to provide an exhaustive and comprehensive coverage on
this report’s topic, there is no manual or guidebook which can foresee every possible scriptural
challenge, complexity, or situation that emerges when training members on how to defend Christ
to Jewish counter-apologists. Passages that will be examined in this report are the passages that
have been introduced by Jewish counter-apologists. Yet, there are many other passages that are
offered with a different degree of complexity (lexical, historical, cultural) that this project cannot
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plan for. This project can only address the passages that have been submitted by parishioners for
clarity. Thus, this report does not address every potential threat indicated by the results of this
research. Neither this report, the guidebook for parishioners, nor its leaders can exhaustively
cover every aspect of this topic.
Jewish counter-apologists are continuously introducing Scriptures that Messianic Jews
have always understood to be Christocentric. Their motivation is to demonstrate that the present
meaning of these passages have a different meaning than what Messianic Jewish apologists have
asserted over the past 2,000 years. Normally their argument is an appeal to the linguistical
element of a passage or the grammatical structure of a passage that has been overlooked by
Messianic Jewish apologists. This report will introduce such complexities and demonstrate
unequivocally that the grammatical and lexical structure of the passages does not mitigate or
negate the revelation of the Messiah. However, not all passages submitted by Jewish counterapologists with the same complexities will be examined, thus, limiting the scope of this research.
Regarding the applied research, this project hopes to have more than fifty parishioners
partake in the survey component of this report, but how many will actually participate lies
outside of this researcher’s control. There are no incentives offered to partake in the survey; each
individual has volunteered to partake in the survey and will be rewarded with training as a direct
result of the data retrieved from this report. Thus, the sample pool could be relatively small.
However, taking into consideration a small sample pool, the data gathered from the
participants will be enough to identify troubled areas in participants’ knowledge of Scripture and
their ability, or the lack thereof, to defend the Messiah within the confines of the Old Testament.
The advantage the researcher has is creating the survey and facilitating it to those who volunteer;
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therefore, data will be produced, gathered, and analyzed, allowing a substantive report to develop
in order to address the decline within this congregation.
Theological Foundations
The theological basis for this report lies within several key passages found in the New
Testament. John writes, “Jesus said to him, ‘I am the way, and the truth, and the life. No one
comes to the Father except through me’.”33 Christ says that no one enters a relationship with God
unless they go through him. This position is challenged by Jewish counter-apologists who state
that any man can come to God on his own accord without intercession or advocacy.34 However,
the reality is that Jews still needed an intercessor and mediator to approach God through the
Levitical and Aaronic priesthood that Christ would later fulfill and replace with his sacrifice
(Heb. 10:1-21).
Judaism’s arguments rejecting the Messiah for direct access to God after the Sinaitic era
is biblically indefensible from an OT perspective as well as the NT perspective. There has
always been an intercessor between man and God, even if they were the priests, such as
Melchizedek and patriarchs such as Abraham and Job. Frances Anderson says, “Job's religion
was inward and spiritual, but it recognized the need for ceremonies and sacrifices. His own act of
intercession, in offering burnt offerings to restore the holiness (sanctify) of his children, shows a
belief in the power of a mediator that will lead to his desire later on that someone should do the
same for him.”35 After Job’s trial, God commanded Job to intercede (mediate) for his friends for
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not speaking correctly about Him,36 exactly what Job prayed to be granted between him and
God.37 In the last days, God sent a mediator in Christ (Yehoshua the Messiah) to offer
intercession between men and God for not speaking right or doing right concerning Him.38 Thus,
in this scenario, Job serves as a type of Christ.
Christ’s evangel and theology of mediation, intercession, redemption, and restoration has
to be proclaimed and defended to Jewish counter-apologists who do not see the need for the
Messiah or a mediator, although the concept for a mediator is present in the OT. This has been
Peter’s claim. Peter says, “but in your hearts honor Christ the Lord as holy, always being
prepared to make a defense to anyone who asks you for a reason for the hope that is in you; yet
do it with gentleness and respect.”39 Peter uses the word defense. In Greek, it is the word
ἀπολογίαν (apologian) meaning “to defend” or “to vindicate.” This project is designed to recover
and analyze data from congregants to better understand their present scriptural aptitude in verses
that have been proposed by Jewish counter-apologists as problematic Christocentric verses.
Paul writes to the assembly at Thessalonica and says, “Do not despise prophecies, but test
everything; hold fast what is good.”40 This report is designed to identify weaknesses in the
congregant’s faith, to test their Scriptural acumen, measure their confidence and their comfort
level in apologetics, and to teach congregants how to test Messianic prophesies against the NT to
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successfully defend the supposition that the Messiah of the NT is the prophesied Messiah of the
OT prophets.
Theoretical Foundations
This report is not designed to break new ground in analyzing and critiquing the decline in
congregational membership. Many studies have been performed on why membership and
attendance in churches are in a decline and what needs to be done to mitigate it. A Gallup study
has been done on this subject which reflected a 4 percent decrease in attendance from 2008 when
they first began the study to 2017. Their study reflected a 19 percent decrease from the 1950s to
today.41
The Pew Research Center has done an exhaustive study on this subject and found a
significant drop in attendance among Christians. Their report reflects that among Orthodox
Christians, approximately 69 percent attends once or twice a month (or seldomly) compared to
31 percent who attend regularly.42 Mainline Protestants reflect 67 percent of their group
attending twice a month (or seldomly) compared to 33 percent who attend regularly.43 The
highest in attendance among the Christians are the Evangelical Protestants with 58 percent
attending weekly while 42 percent rarely attend.44 Catholics reflect about a 39 percent attendance
rate versus 60 percent that rarely attend.45 Thom Rainer is one researcher who studied attendance
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in churches and saw a steady decline in church attendance by 12 percent globally.46
Theories have arisen for the decline in church attendance, such as inconvenient worship
times, lack of parishioner involvement, absence of membership classes and expectations, and the
lack of urgency to attend services.47 However, another reason that is often overlooked is online
options. Many people are choosing to stay home to watch services online or via television for
convenience. It saves money on gas, cuts into the stress of traffic, etc. Then there is the theory of
self-directed spirituality which was introduced earlier in this report; namely, a segment of the
populous are finding spirituality or spiritual nirvana within an immanent frame, thus,
congregational worship is obsolete. Therefore, research has been and is being performed in this
area.
However, what has not been fully explored is the decline in congregational attendance for
Messianic Jewish congregations, hence the need for this study. What is interesting about the Pew
data is the number of congregants that attend Jewish congregations regularly. This research is
plowing ground with a new theory mentioned in this report’s assumption, and that is roughly 40
percent of Messianic Jews in this assembly lack the ability to defend the Messianic faith, and
consequently loses faith, which causes attrition. The Pew data shows that about 19 percent of
Jewish congregants attend weekly while approximately 80 percent rarely attend services.48 So,
this research is not unique but the impetus for the decline in Messianic Jewish congregations is.
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This study compares with previous theories in this genre by studying Messianic Jewish
attendance and the potential reason for its decline. Models and practices performed by research
centers and theologians mentioned previously inspires more research on the subject and how to
minimize the decline in attendance as well as attrition. Rick Warren has performed studies on
this subject, and one of the things he has observed is that “Churches that rotate pastors every few
years will never experience consistent growth.”49 He says, “I believe this is one reason for the
decline of some denominations.”50 Andy Stanley addresses the concern by saying that vision has
to be articulated to the masses to minimize decline, 51 and Lyle Schaller focuses upon passion
emanating from the leaders to raise the interest and urgency among the congregation.52
Like other studies on this topic, this report also seeks to introduce plans to minimize
attrition which will be accomplished through education and mentoring, as Howard G. Hendricks
proposes, to address this type of problem.53 The models that the previously-mentioned
theologians and pastors have created to address their congregation’s attendance and growth is
applicable to Messianic Jewish congregations as well. The weakness in their proposals is
apologetics training. Vision, passion, a consistent pastor, evangelizing, lack of parishioner
involvement and mentoring are all practical theories and practices to engage.
However, in this information age where people have access to various mediums that are
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dedicated to challenging their theology, these theories and practical applications will wilt.
Therefore, this is a weakness that this report identifies within these researchers and theologians’
approach. Their perspectives are warranted and good, but none of them have mentioned an
apologetics-oriented environment in order to keep up with the times, namely a multicultural
dynamic that opposes premodernistic views. This is a weakness that this report has identified and
will present a solution to rectify.

Statement of Methodology
This report uses academic and applied research to identify the most controversial
Messianic passages in Psalms and Isaiah as well as determining the comfort level of the
participants in responding to, as well as rebuffing, Jewish counter-apologists. The objective of
the research is to identify scriptural passages that are problematic for the parishioner when they
are addressed by a Jewish counter-apologist. This study will use the descriptive survey method
consisting of forty questions modeled around the Likert scale that will allow this report to
analyze data that will identify the participants scriptural aptitude and comfort level in defending
the gospel. The survey is anonymous, and congregants will be notified by recruitment letter.
Notification of the study and their participation will be given to them along with the consent
form. Once consent has been given, each participant will receive a survey. The participants have
two hours to return them back to the facilitator.
The results of this study will yield data that will be used to create a survival guide that
will train parishioners and teachers (pastors, deacons etc.) on how to exegete controversial
passages through several methodologies. These methodologies are as follows:
1. Historical (how did the Judeans view these passages)
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2. Cultural (what Jewish idioms and metaphors were used to explicate the text)
3. Lexical (what does a word in question mean grammatically and textually)
4. Scriptural (what does inductive reasoning produce from the text).
The objective of this project is to obtain data from research and convert that data into training
classes and manuals that will help parishioners, pastors and teachers defend the gospel against
Jewish apologists. Data drawn from this survey will result in ongoing programs created to lower
membership attrition, improve attendance, and to develop congregants’ scriptural aptitude as
well as to inform them of the various biblical passages Jewish counter-apologists uses to negate
the Messianic faith.
Chapter two provides an extensive listing of verses that need defending from a
Christocentric perspective in light of the interpretations of Jewish counter-apologists. This report
lists the survey questions and its results in order to evaluate apertures in the participants’
knowledge which will determine what type of training, seminars, and guidebook(s) to construct
for members. This chapter will also highlight the academic and primary sources used to defend
this report. Chapter three details the reasoning and justification for each question addressed in
the survey, and Chapter four will examine each controversial passage and respond exegetically to
them. The information from the survey will result in a book designed to introduce the Jewish
position on each passage and how scholars and extrabiblical sources effectively rebuffs the
Jewish counter-apologist position in Chapter five. Chapter six is the conclusion and summarizes
the first five chapters.
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Chapter Two
Messianic Construct

The threat to Messianic Judaism, as it relates to attracting and sustaining members, are
other Jewish doctrines within Judaism or what can be defined as the Jewish community. There
are sects of varying kinds within Judaism. One of these sects is the Lubavitch (Chabad) sect
established in 1775 by Rabbi Schneur Zalman of Liadi (1745-1812). The organization is
regarded as the largest Hasidic (Haredi) group in the world maintaining an ultra-orthodox
perspective and practice in Judaism. They can be viewed as the Pharisees of the New Testament
in this present era.
Next is Reform Judaism, also called Progressive Judaism, which believes that Judaism is
a progressive religion that has evolved pass orthodox and conservative traditions and the Torah,
as many Torah laws are no longer applicable in this era. This form of Judaism was inspired by
Abraham Geiger (1810-1874). There is also Reconstructionist Judaism, created by Mordecai
Kaplan (1881-1983), who started this ideology as a branch of conservative Judaism. This form of
Judaism holds a similar belief structure of conservative and reform Jewish ideologies. The
doctrine believes that Judaism needed to change with the times.
Also, there is Conservative Judaism, which occupies the middle of orthodox and reform
Judaism. The proponent of this form of Judaism was Zachariah Frankel (1801-1875), a
Bohemian-German rabbi and historian who studied the historical development of Judaism.
Frankel advocated for the freedom of exploration, while upholding the authority of conventional
Jewish belief and tradition. Frankel created the conservative Jewish movement before his death
in 1875.
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Within the Jewish framework there emerged another form of Judaism called Messianic
Judaism. The biblical name was Nazareneism (Nazarene Judaism). It is a Judaism that began in
the first century AD after the death of Christ. Christ lived in Nazareth and began his ministry
from there. Matthew records that Christ fulfilled a prophecy found in Isaiah 11:1. This prophecy
stated that he would be a netzer, a Hebrew word for branch (Matt. 2:23; John 1:45).54 Christ
would establish a Jewish sect within Judaism that would be called Nazarene Judaism, of which
Paul was regarded as one of its generals: “For we have found this man a real pest and a fellow
who stirs up dissension among all the Jews throughout the world, and a ringleader of the sect of
the Nazarenes.”55 The Nazarenes would be called Christians by the Gentiles in Antioch Syria
representing the first time the word Christian was used.56
The Nazarene, or Christian, sect was regarded as a Jewish sect within Judaism and the
appellation Judeo-Christian was applied to the practice because the first Jews where Christians,
and, thus, the Christian movement was led by Jews. It was a Jewish sect that retained the laws of
Moses and only abrogated the sacrificial laws and pharisaical traditions known as halakha.57
Beyond these two amendments within Judaism, it remained a fully Jewish theology with Jewish
cultural thought and practices which many would call primitive Christianity. Biblical expositor
and French theologian, Edmond de Pressensé (1824-1891) wrote, “‘Judaeo-Christianity held on
an obscure existence under the name of Nazareneism wherever it did not coalesce with Oriental
and Gnostic idea.’ It nevertheless exerted an indirect influence upon the Church, diffusing
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through the general atmosphere ideas and influences, the traces of which we shall discover again
and again.”58
Shirley Jackson Case (1872-1947), Professor of The History of Early Christianity and
Dean of the Divinity School at the University of Chicago comments on primitive Christianity.
He writes, “To begin with, the new community was scarcely conscious of being more than a
messianic sect within Orthodox Judaism.”59 In other words, the Nazarene theology, also referred
to as primitive Christianity, was a part of Judaism with the only differences centered upon the
belief that Christ was the Messiah and that the practice of halakha laws was unnecessary to
receive eternal life.
The Nazarenes would record their belief system in the New Testament gospels and
epistles.60 The patristics would continue to record their belief system after the apostle’s death in
the second through the fifth centuries that was often congruent with what the apostles taught.
However, the patristics would sever from Nazarene Judaism (primitive Christianity) or apostolic
theology61 in order to remove Jewish ceremonies from Christian practices.62 The patristics
formed what they understood was the form of Christianity that Christ died for and Paul
evangelized by abrogating the ceremonial laws. This form of Christianity is often referred to as
modern Christianity because it is predicated upon the principals of the Old Testament
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(principlism) and the doctrine of the New Testament gospels and epistles undergirded through
the creedal formulas and canons of the patristics and church.63 Reform, Hasidic, and Orthodox
Jewish counter-apologists oppose any form of Messianic Judaism, and when an opportunity
avails itself to attack it, they will.
Jewish Counter-Apologists
As previously mentioned in chapter one, churches, including Messianic Jewish
assemblies, are in a decline, in that parishioners are leaving their churches in search of
alternative spiritual guidance. The catalyst for the attrition varies. As this report mentioned in
chapter one, some parishioners leave because sermons are not relevant to their present trials and
circumstances or infighting or politics in the church has caused pastors along with parishioners to
leave and form other churches. Messianic Jews have done the same.
Various strategies have been conceived as to how to negate the decline in church
attendance which has led associations like the Southern Baptist Convention (SBC) to hinder this
decline by placing an emphasis on evangelizing, apologetics, and church planting. Yet, while
they have established more small churches, their evangelistic success, measured by a baptismal
metric and church attendance, has continued to reflect a decline in church growth. “‘It breaks my
heart that the trend of our denomination is mostly one of decline,’ said Thom S. Rainer, president
of LifeWay. ‘This new data confirms SBC President Ronnie Floyd's call for next week's
convention to focus on prayer for a great awakening. Programs and meetings are not going to
revive our people – only prayer and repentance will lead our people to revival’.”64
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Messianic Jewish assemblies are not immune to this type of decline. Messianic Rabbi,
Murray Silberling’s congregation Beth Emunah has been under attack by Reform, Orthodox, and
Hasidic Rabanim (Rabbis), who were trying to draw out Messianic Jews into their respective
congregations by convincing them that the Messiah had not yet arrived and that Messianic
Judaism is a heretical religion that has infused Jewish symbols with Christianity. The Jewish
Federation's Valley Alliance representative Debra Laskow says that, “Judaism understands that
the arrival of a Messiah will be accompanied by a time of shalom--peace and wholeness.”65
These conditions are not found throughout the earth, therefore, for one to postulate or even
believe based upon Old Testament prophecies ratified by the New Testament that the Messiah
appeared in the first century AD is inaccurate and misleading.
Bentzion Kravitz, founder of Jews for Judaism and the author of The Jewish Response to
Missionaries, says that the “Messianic movement is a cult.”66 In response to this commonlyexpressed view, Silberling says that when Jewish counter-apologists address Messianic Jews,
they do it unethically and with the highest degree of vitriol,67 insomuch that the Jewish counterapologists are arguing against Messianic passages in Isaiah and Psalms claiming that Messianic
Jewish apologists have misused, misinterpreted, and misunderstood these texts, and thus,
introduced a condemnable heresy. Therefore, the results usually demonstrate that new converts
to Messianic Judaism revert to either Reform or Orthodox Judaism or leave Judaism altogether.
This researcher has discovered that attrition in this assembly is largely due to a change in
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doctrinal philosophies presented by Jewish counter-apologists that they (parishioners) are not
able to successfully defend against.
Kravitz and Jewish counter-apologist Gerald Sigal often engage Messianic Jews, which is
the purpose of their ministry, to win Jews back to Jewish orthodoxy. One of the questions they
ask is centered around atonement. Messianic Jews believe that Christ died to atone for the sins of
humanity. But Kravitz and Sigal and many other Jewish counter-apologists respond according to
the following:
According to the Hebrew Scriptures, the only animals permitted for sacrificial purposes
are those that have split hooves and chew their cud. The carcass of an unclean animal
defiles (Leviticus 11:26). On these grounds alone, human beings are disqualified for
sacrificial purposes. Jesus, as a human being, was unfit for sacrificial purposes. An
animal blood atonement offering must be physically unblemished (Leviticus 22:18-25).
According to the evangelists, Jesus was physically abused prior to his execution
(Matthew 27:26, Mark 15:15, John 19:1; John 20:25; Matthew 27:29, Mark 15:17, John
19:2). According to Paul, Jesus’ circumcision constituted “mutilation” (Philippians 3:2)
and is likened to “castration” (Galatians 5:12). As a result, Jesus would again be
disqualified as a valid sacrifice.68
This chapter analyzes the literature that will be used to rebuff Jewish counter-apologists’
interpretations of various passages in Psalms and Isaiah which has been the strength of the
Messianic and Christian faiths. This report uses primary and secondary sources to support the
argument that the passages Jewish counter-apologists argue as non-Christocentric passages were
viewed in the first century BC by Jewish exegetes as Christocentric passages. The authors of
these primary and secondary sources will support the prophesies mentioned in the OT that Christ
arguably fulfilled in the first century.
These sources also argue the Jewish apologetics claim that these Christocentric passages
in Psalms and Isaiah do not correlate with the activities seen in the first century with Jesus. The
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sources will effectively demonstrate that the Jewish counter-apologists’ position on the Messiah
of the first century is a newer revelation in Judaism developed by Jewish counter-apologists to
respond to the polemical attacks on Judaism by Christians in the second century. Consequently,
this report will demonstrate that the Jewish counter-apologists’ position pertaining to the
Messiah is indefensible when they are examined critically. Several sources will be used to
support this report.
Review of Literature
This report uses academic research to reveal the challenges within this author’s assembly.
This report will use primary and secondary sources to serve as the literary corpus for this project
and an extensive survey to gather substantive data. The authors are experts in this field of study
and will argue in defense of this researcher’s report. Two primary sources will be used to defend
this report: the Targum and Dead Sea Scrolls (DSS). The Targum introduces vital information
that undergirds this researcher’s argument and exegesis of passages that this researcher will
argue are Messianic. The data retrieved from the Targum will challenge the Jewish counterapologist premise that the OT passages in view are not Messianic and were not fulfilled by Christ
in the first century AD.
The DSS present literature that reveals the mind of first century BC Judeans who used
Messianic passages as manifestation markers for the Messiah that can be identified in the first
century AD. The passages they quote are the passages that Christians quote in defense of Jesus.
However, these passages, such as Isaiah 52 and 53, are challenged by Jewish counter-apologists
and argued that they are not Messianic. The Jewish counter-apologists perspective is that
Christians have Christianized these verses, and this is not how Jews have always interpreted
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these passages. Origen’s interaction with Jews in the third century is offered as support for their
argument.
Messianic Isaiah
As early as the third century, Origen (AD 185-254), Greek scholar and Christian
theologian, documents a discourse with a sect of Jews who understood Isaiah 52 and 53 to be the
nation of Israel.69 This proposition has not always been held. A Jewish rabbi and sage named
Rashi (AD 1040-1105) interprets the text as the righteous remnant of Jacob. Later, in the twelfth
century, another scholar in Judaism, Ibn Ezra, would propose that Isaiah 53 was speaking of the
people of Israel after admitting that the passage was difficult to interpret.70 Ibn Ezra’s
supposition is the present premise from Jewish counter-apologists and is the impetus for this
study. Scholars in the field of Hebrew and Old Testament literature provide data that contradicts
the position that most Jewish counter-apologists hold pertaining to Psalms and Isaiah. Isaiah
speaks of the suffering servant being lifted on high or highly exalted.71 For Christians, this holds
prophetic Messianic implications, and so concurs North.
Christopher R. North, Professor Emeritus of Hebrew at University College of Wales says
that, “many medieval commentators, whatever their own views might be, began their expositions
of lii. 13 by quoting the Midrash to the effect that it refers to the Messiah, who will be ‘higher
than Abraham, more exalted than Moses, and loftier than the ministering angels.’ They had great
reverence for the opinions of the fathers, but they sometimes felt constrained to explain them
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away. The commonest way of doing this was to say that the equation of the Servant with the
Messiah was only intended as allegory.”72 This project will develop North’s proposition with
additional historical Jewish exegesis, called Midrash, in defense of this project’s report.
Jonathan Ben Uzziel translated the prophetical books into Aramaic, leaving the book
called the Targum to the Prophets in the first century BC (30 BC). It was done to remove all
impediments to the understanding of the Scriptures. He was one of the most revered students of
Hillel, a key figure in the development of first century and modern Judaism. His Targum
represents one of the earliest attestations of the Messiah in the book of Isaiah 11:1-3; 42:1-4;
52:12-15; 53:1-12. It gives some insight on how the Jews viewed the prophecy of the suffering
servant in the first century BC and the first century AD. Ben Uzziel’s interpretation of the
Hebrew Bible as Pauli writes, “is held by the Jews in the highest esteem. His paraphrases are
considered by the Synagogue as inspired.”73
Franz Delitzsch (AD 1813-1890), German Lutheran theologian and Hebraist provides
commentary on Isaiah 11:1 as the Jews understood it in the first century. He writes:
Out of the stumps of Jesse, i.e., out of the chosen royal family which has sunk down to
the insignificance of the house from which it sprang, there comes forth a twig (choter),
which promises to supply the place of the trunk and crown; and down below, in the roots
covered with earth, and only rising a little above it, there shows itself a netzer, i.e., a fresh
green shoot (from natzer, to shine or blossom). In the historical account of the
fulfillment, even the ring of the words of the prophecy is noticed: the netzer, at first so
humble and insignificant, was a poor despised Nazarene.74
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Delitzsch was a well-known and highly respected Hebraist and theologian in the nineteenth
century and adds great depth to this study.
Géza Vermès, (AD 1924-2013), Professor Emeritus of Jewish Studies at the University of
Oxford, UK and one of the world's greatest experts on the historical Jesus, Christian beginnings,
and the Dead Sea Scrolls, writes in the chapter titled Testimonia or Messianic Anthology
(4Q175), “This short document from Cave 4 (4Q175), dating to the early first century BCE and
similar in literary style to the Christian Testimonia or collections of messianic proof-texts,
includes five quotations arranged in four groups.”75 His materials provides insight into the
Qumran community and how they viewed the Messiah in the first century. Vermes’s data
demonstrates how modern Jewish apologists’ interpretation of Messianic passages differ from
Jews of the first century BC.
Millard J. Erickson is a former seminary dean, theologian, pastor, and the author of Truth
or Consequences: The Promise and Perils of Postmodernism. His work on postmodernism plays
an integral role in defining people’s new pursuit of enlightenment outside of the premodernistic
frame that Christians and Messianic Jews have been inspired by. Erickson defines
postmodernism “as an intellectual movement, a sociological characteristic of much
contemporary Western society and a sophisticated way of thinking.”76 His work reveals the
interests that many have in pursuing an intellectual understanding of God outside of its
premodernistic frame.
Paul Enns is an evangelical Christian pastor, Biblical scholar, and Professor of
Systematic theology at Southeastern Baptist Theological Seminary. He has served as scholar in
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residence for the Lockman Foundation since 1989, where he functions as an editor and translator
of the New American Standard Bible. His work contributes to this report by exploring
theological terms used in defense of this report as well as arguing for the advent of the Messiah
in the first century according to elements found in OT prophecy. He is the author of Approaching
God: Daily Reflections for Growing Christians and The Moody Handbook of Theology. In his
book, Approaching God: Daily Reflections for Growing Christians, he asks “Is Jesus God? An
important testimony to Christ’s deity is found in the words of the writer of Hebrews as he
contrasts Jesus to the angels. Whereas the angels are servants, the Son has a more significant
status.”77 Critical aspects of his work will be used in this report.
Donald H. Juel, Professor of New Testament Theology at Princeton Theological
Seminary reinforces Vermes’s translation and supposition of the Messiah’s advent deriving from
Isaiah 11. His analysis is paramount to demonstrating univocally that Judeans of antiquity saw
passages that are refuted by Jewish counter-apologists as Messianic. He writes in his
commentary of Isaiah 11:1, “Though the small fragment is badly damaged, enough remains to
catch the drift of the exegesis. The nezer, ‘stem,’ of Isa. 11:1 is identified as the zemach David,
the ‘Branch of David who shall arise at the end of days.’”78 Juel provides a significant amount of
data that will support this report.
Philo Judaeus (20 BC-AD 50), Hellenistic Jewish philosopher who lived in Alexandria,
the Roman province of Egypt demonstrates in his writing how first century Jews outside of the
New Testament interpreted Deuteronomy 18:15-19. Philo Judaeus establishes the premise that
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the prophesied prophet, the controversial Messiah had not appeared in his era, the first century
BC.79 His treatise addressing such a matter in Special Laws I, XI. 64-65 will provide the catalyst
to arguing for the Messiah’s presence in the first century AD.
This project will spend time extracting Messianic data from the DSS and will use Joseph
Augustine Fitzmyer’s work for this study. Joseph Augustine Fitzmyer (AD 1920-2016),
Professor Emeritus at The Catholic University of America in Washington, D.C. specializing in
biblical studies and the New Testament, who made contributions to the study of the Dead Sea
Scrolls and early Jewish literature says, “This text is called the Pierced Messiah text of Qumran
Cave 4 (4Q285). It is related to the War Scroll.”80 The Pierced Messiah text is one part of the
DSS that will be used to show how the cross came before the crown, in that Christ was expected
to die before he was glorified. Craig Evans, Professor of Christian Origins and Dean of the
School of Christian Thought at Houston Baptist University in Texas and Professor of New
Testament writes, “The image of the militant, victorious royal messiah is consistent with the
biblical picture of King David of old, and it is consistent with the imagery of the Davidic
messiah in the Psalms of Solomon 17-18.”81 His work in this area of study will contribute greatly
to this project.
Michael L. Brown is a Messianic Jewish apologist, author, and Professor of Old
Testament and Hebrew. He has authored several books defending the advent of the Messiah in
the first century as well as refuting claims that he is a Christian myth and false prophet. His
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books are listed under Answering Jewish Objections to Jesus which consists of (1) General and
Historical Objections, (2) Theological Objections, (3) Messianic Prophecy Objections, (4) New
Testament Objections, and (5) Traditional Jewish Objections. Brown’s work is used in this report
to examine Messianic passages in Isaiah, juxtaposed with how they are viewed within Jewish
orthodoxy as argued by Jewish counter-apologists. Brown argues against the Jewish orthodox
teaching that “nowhere in the Hebrew Bible are we told that we must ‘believe in the messiah’.”82
He states that “believing in God, his prophets, and his Messiah is basic to the biblical faith, while
one of the thirteen principles of the Jewish faith as articulated by Maimonides (Rambam), is that
we must believe in the coming of the Messiah, awaiting him every day with unwavering faith.”83
Dan Cohn-Sherbok is a rabbi of Reform Judaism and a Jewish theologian. He is
Professor Emeritus of Judaism at the University of Wales. Cohn-Sherbok offers a different
perspective of Reform and Messianic Judaism. He gives histories of Messianic Judaism as well
as modern Judaism. In his book titled Messianic Judaism: A Critical Anthology, Cohn-Sherbok
notes how the Nazarenes or primitive Christians continued to advance the gospel until they were
absorbed by the Christian church due to various persecutions. His book gives the origin and
history of Messianic Judaism and unravels many misunderstandings about the sect. CohnSherbok writes,
After the destruction of the Temple 70 CE, they [Messianic Jews] were perceived as
outsiders. Fleeing to the city of Pella in Transjordan, they remained loyal to Yeshua until
the Bar Kochba revolt against the Romans in the second century. In the following
centuries Messianic Jews were overwhelmed by the Gentile Church. In the view of the
Christian community, only those in the Church could be saved; as a consequence, Church
leaders became bitter opponents of Judaism, and Jewish believers were compelled to
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conform to the Gentile oriented Church. In subsequent centuries only, rare individuals
sought to remain faithful to the Jewish tradition while accepting Yeshua as Saviour.84
By the fifth century AD, the Nazarenes were either absorbed by orthodox Judaism or by the
Gentile church, leaving an almost nonexistent Nazarene body that emerged from the apostolic
faith in the first century.85
Messianic Psalms
The book of Psalms contains a number of Messianic passages that are argued by Jewish
counter-apologists. This section reviews the literature that this researcher will use to defend this
project’s report. Thomas Aquinas (AD 1225-1274) comments briefly on one of the psalms this
report will argue as a Messianic psalm. Some within Judaism have asserted that David speaks of
himself as God’s vessel that will not see corruption; however, the context is clear. David speaks
of another person, and Aquinas comments on this passage to demonstrate that it has Messianic
implications.86
The first Messianic psalm is Psalm 16:10. David says, “I have set the LORD continually
before me; Because He is at my right hand, I will not be shaken. Therefore, my heart is glad and
my glory rejoices; My flesh also will dwell securely. For You will not abandon my soul to Sheol;
Nor will You allow Your Holy One to undergo decay.87 In this passage, David speaks of the
resurrection when he says that God will not leave him in the grave (Sheol). David knows God
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will redeem him from the pit. The challenge with this passage is when David says, “Nor will
You allow Your Holy One to undergo decay.” The issue here is either David is speaking of
himself (which orthodox Jews believe), or he is speaking of another person. The reality is that
anyone who lies in the grave for an extended period shall see corruption, “which occurs in
decomposition.”88
Those who lie in the grave decay, unless David is alluding to God not allowing him to
remain in the grave in a venal state, or as Associate Professor of Oriental and Biblical Literature,
Joseph Alexander says, left in the pit or abandoned there in the sense of given to the possession
of another.89 Alexander’s statement is wanting. Not that this is his proposition, but the assertion
he makes is what many hold. The Talmud, compiled in the third century AD, containing the oral
traditions and commentary from the first century BC to the first century AD speaks of several
men who would not decompose in the grave, and David is mentioned in their discourse which
alludes to a Talmudic understanding of the text. The Talmud says:
Our Rabbis taught: There were seven over whom the worms had no dominion, namely,
Abraham, Isaac and Jacob, Moses, Aaron and Miriam, and Benjamin son of Jacob.
Abraham, Isaac and Jacob [we know] because it is written of them, ‘in all, of all, all’:
Moses, Aaron and Miriam because it is written in connection with them, By the mouth of
the Lord. Benjamin son of Jacob, because it is written in connection with him, and to
Benjamin he said, the beloved of the Lord, he shall dwell thereon in safety. Some say that
David also [is included], since it is written of him, my flesh also shall dwell [in the grave]
in safety. The other, however, explains this to mean that he is praying for mercy (Baba
Bathra, 17a).90
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John Goldingay, Archbishop of Canterbury at Lambeth and David Allan Hubbard
Professor of Old Testament at Fuller Theological Seminary write, “There are several
reinterpretations of Ps. 16. These begin in a reading that sees the psalm as promising that people
who belong to Yhwh will not be abandoned to Sheol but will enjoy resurrection.”91 If
Goldingay’s proposition is correct then his cultural understanding of this passage is that the
Israelites will not be left in the graves to rot but will be raised to receive immortality. However,
the Israelites of the first century saw this as a Messianic Psalm. They viewed this as a Psalm
relevant to Christ who was laid to rest but rose from the dead on the third day of his crucifixion
before any decomposition could occur. Goldingay says, “The NT takes up this reading in using
vv. 8-11 to help interpret the death and resurrection of Jesus (see Acts 2:25-31; 13:35), who God
did not leave in the grave or Sheol long enough for his body to see corruption.”92 Then there is
the lion or pierced psalm that needs a thorough treatment because of its controversial
grammatical wording.
In Psalm 22:16, the psalmist speaks of the activity of a lion. The contention is whether
the psalmist is speaking of being pierced by a lion or some ambiguous statement “like a lion?”
Christians have used Psalms 22:16, which reads in the English version “For dogs have
surrounded me; A band of evildoers has encompassed me; They pierced my hands and my feet”
(emphasis added). This verse serves as a proof text for John 19:37, “And again another Scripture
says, “they shall look on him whom they pierced” (emphasis added), which is a fulfillment of
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Zechariah 12:10, according to VanderKam and Flint, authorities and translators of the DSS.93
Most Jewish apologists postulate that the translation “whom they pierced” is a Christian
invention.
VanderKam and Flint’s work will contribute to this argument as this project argues for
the correct translation in Hebrew of “which is pierced.” The Southwestern Journal of
Theology engages this controversial topic and renders a verdict based upon the DSS and LXX,
offering data in support of this researcher’s argument.94 George Lamsa interacts with the
translation, and his research will greatly add to the misunderstanding that Jewish counterapologists have today regarding the proper translation of Psalm 22:16.95 The data ascertained in
these translations juxtaposed with the NT brings this researcher closer to seeing a prophetic
fulfillment in the NT uttered in the Old. Craig A. Evans, Professor of New Testament at Acadia
Divinity College in Wolfville, Nova Scotia, a widely-recognized expert on the Bible and
Archaeology and Jesus and the Dead Sea Scrolls will also contribute to this argument.96
Thom S. Rainer was the president and CEO of LifeWay Christian Resources and the
author of Autopsy of a Deceased Church: 12 Ways to Keep Yours Alive. Rainer respectfully
illustrates why so many churches are declining and what they need to do to revitalize their
churches. Rainer explores strategies centered upon inspiring leadership, fostering support,
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sharing vision, and incorporating the parishioners in that vision. His work is used to introduce
not only the catalyst for church erosion but also solutions to address it.
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Chapter Three
Applied Research Methods and Assumptions
The applied research portion of this report consists of a survey facilitated within the
confines of this researcher’s assembly. A broad-based anonymous survey was used to determine
the following:
1. If congregants had discoursed with a Jewish counter-apologist;
2. To assess the comfort level of each congregant;
3. To determine participants knowledge of Old Testament Messianic passages;
4. To determine participants knowledge of the New Testament evangel;
5. To determine participants knowledge of the process of salvation (in Christ);
6. To determine participants Scriptural aptitude; and
7. To determine the parishioner’s ability to effectively respond to a Jewish counterapologists.
The anonymous survey provided participant-informed consent authorization, collected
basic data on each participant’s comfort level in apologetics, and asked controlled-response
questions to assess general knowledge of Scriptures relating to Christ. Each question was
designed to test the parishioner’s ability to successfully answer a Jewish counter-apologist and
defend the belief in Christ and the baptismal rites in Christ for salvation.

Overview and Informed Consent
As a “filter” response to ensure participant agreement with the informed consent
information in the survey, the consent form provided the cumulative information on the survey,
as well as an informed consent acknowledgment. Participants received a consent form before
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proceeding with the survey to explain the need for the study and their participation.
You are invited to be in a research study of how Jewish counter-apologists use certain
texts from the Old Testament to negate the deity and Messiahship of Christ and the
veracity of the New Testament. This research will be used to develop training seminars
and a sermon to respond to these claims regarding these Old Testament texts. A complete
curriculum will be developed to defend the faith against these counter-apologists. You
were selected as a possible participant because you are 18 years of age or older and have
inquired about ways to respond to Jewish counter-apologists. Please read this form and
ask any questions you may have before agreeing to be in the study. Hiwatha Bell, a
doctoral candidate in the Rawling’s School of Divinity at Liberty University, is
conducting this study.
Background Information:
The purpose of this study is to better understand how Jewish counter-apologists use
certain texts from the Old Testament to negate the deity and Messiahship of Christ and
the veracity of the New Testament. The objective of this study is to acquire data that will
allow me to create a curriculum and sermons to address teachings that Jewish counter apologists use to negate the veracity of the New Testament and the divinity of Christ.
Procedures:
If you agree to be in this study, I would ask you to do the following things:
1. Complete a survey. The survey should take 40 minutes.
Risks:
The risks involved in this study are minimal, which means they are equal to the risks you
would encounter in everyday life.
Benefits:
Participants should not expect to receive a direct benefit by participating in this research.
However, this survey may produce data that will assist me in developing a curriculum,
literature and sermons that will assist congregants who are engaged in evangelism on
how to respond to Jewish counter - apologists when confronted by them. In order to
fulfill our role as servants and evangelists of Christ it is necessary to understand other’s
spiritual perspectives, and engage them intelligently, scripturally and compassionately.
The data I gather will assist us in achieving this initiative.
Compensation:
Participants will not be compensated for this survey.
Confidentiality:
The records of this study will be kept private. In any sort of report I might publish, I will
not include any information that will make it possible to identify a subject. Research
records will be stored securely, and only the researcher will have access to the records.
Participants of this survey will complete the survey anonymously and place them in a
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collection box. The data from this survey will be stored in my office and will be shredded
after three years.
Voluntary Nature of the Study:
Participation in this study is voluntary. Your decision whether or not to participate will
not affect your current or future relations with Liberty University. If you decide to
participate, you are free to not answer any question or withdraw at any time, prior to
submitting your survey, without affecting those relationships.
How to Withdraw from the Study:
If you choose to withdraw from the study, please inform the researcher that you wish to
discontinue your participation prior to submitting your study materials. Your responses
will not be recorded or included in the study.
Contacts and Questions:
The researcher conducting this study is Hiwatha Bell. You may ask any questions you
have now. If you have questions later, you are encouraged to contact him at 704-9571484. You may also contact the researcher’s faculty chair, Martin Sheldon, at
mesheldo@liberty.edu.
If you have any questions or concerns regarding this study and would like to talk to
someone other than the researcher, you are encouraged to contact the Institutional
Review Board, 1971 University Blvd., Green Hall Ste. 2845, Lynchburg, VA 24515 or
email at irb@liberty.edu.
Please notify the researcher if you would like a copy of this information for your
records.
Statement of Consent:
I have read and understood the above information. I have asked questions and have
received answers. I consent to participate in the study.
The Statement of Consent did not require a signature from any participants. The consent form
insured participants were advised of the nature and purpose of the survey, as well as providing
agreement to voluntary (non-coerced) participation, and agreement to other elements (e.g.,
compensation, risk) of the survey.
Survey 1-9: Interaction with Jewish Counter-Apologists
The first seven questions on the survey listed below are designed to determine how many
parishioners have discoursed with Jewish counter-apologists. Data retrieved from these questions
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allowed the researcher to see how active Jewish counter-apologists have been in interfacing with
parishioners either through solicited or unsolicited engagements via social media, field
evangelism, or referrals.
1. Have you spoken with Jewish people who defend traditional forms of Judaism
recently?
o Yes
o No
2. Have you ever entertained doubts about Jesus’ Messiahship because of the challenges
offered by Jewish speakers and writers on the topic?
o Yes
o No
3. How often are you contacted by persons—either in person or by e-mail or regular
mail—who want to convince you that Jesus is not the Messiah?
o
o
o
o
o
o

Weekly
Monthly
Twice a year
Three times a year
Rarely
Never

4. Rate the following statement by choosing one of the options below: “We should be
open to the possibility that Jesus is not the Messiah, and listen carefully to those who
make a case against Jesus’ resurrection and the gospel, from a traditional Jewish Old
Testament perspective.”
o
o
o
o

Absolutely True
May Be True
Probably Not True
Absolutely False

5. How many passages in the Old Testament do Jewish counter-apologists present that
demonstrate to you that Christ may not have come?
o
o
o
o

One
Two
Several
None
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6. How many passages in the New Testament do Jewish counter-apologists present that
demonstrates to you that Christ was a false prophet?
o
o
o
o

One
Two
Several
None

7. How many passages in the New Testament do Jewish counter-apologists present that
demonstrates to you that Christ is a myth or fable?
o
o
o
o

One
Two
Several
None

8. A scale of 1 – 5: 5 representing the highest, 1 the lowest. How confident are you in
your faith?
o
o
o
o
o

1
2
3
4
5

9. A scale of 1 – 5: 5 representing the highest, 1 the lowest. How confident are you in
defending your faith?
o
o
o
o
o

1
2
3
4
5

These nine survey questions allowed the researcher to determine what areas of
apologetics this congregation needed to focus upon, whether a training curriculum needed to be
focused upon genetic fallacies or disambiguating Christocentric or non-Christocentric passages
through textual criticisms. The first nine survey questions serve as an indicator of what type of
curriculum, manual, or sermons need to be constructed based upon parishioner’s interaction with
Jewish counter-apologists.
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Survey 10-16: Soteriological Prophecy and Process
Questions 10-16 are designed to identify the parishioner’s knowledge of God’s salvific
process through Christ. These are a set of substantive questions among several topics that Jewish
counter-apologists tend to attack quite often. The objective in this section is to determine how
knowledgeable parishioners are in the processes God created through Christ to cleanse and
redeem humanity. The responses in this section allow the researcher to determine how well the
participants can explain Christ’s purpose, his symbolic disposition contrasted with Adam, the
necessity of the resurrection and the power of propitiation.
10. Why does Paul refer to Christ as the last man Adam?
o Adam sinned and bore all into death. Christ’s obedience gives all eternal life.
o Adam was perfect at his creation and Christ was perfect at his creation.
o All of the above
11. The resurrection of Christ was a historical event, where his body left the grave
leaving an empty tomb.
o Yes
o No
12. The resurrection of Christ is important because it establishes his divinity and his
ability to save us.
o True
o False
13. What proof did Christ give to his disciples that he had been killed and resurrected?
o
o
o
o

He manifested his wounds
He appeared to several hundred disciples
They saw him ascend into heaven
All of the above

14. Do you believe that Christ died to atone for a believer’s sins?
o Yes
o No
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15. Christ died for all believers in order to reverse the penalty of sin, which is death.
o Yes
o No
16. What is the purpose of Baptism?
o To wash away sins and enter the New Covenant
o To remove ceremonial impurities
o To die with Christ and to be raised with Christ
Survey 17-35: Messianic Prophesies
Questions 17-35 is a substantive section which gauges the parishioners understanding of
Christ within the confines of biblical prophecy. Christ says “You search the Scriptures because
you think that in them you have eternal life; and it is they that bear witness about me.”97 This is
one of the most significant parts of this survey because it provides data that allows the researcher
to assess the strengths and weaknesses of the parishioner’s knowledge of Christ within prophecy.
The first two questions represent a fulfillment of what Christ was prophesied to fulfill, and this
observation is ratified by Peter. Peter says “But what God foretold by the mouth of all the
prophets, that his Christ would suffer, he thus fulfilled.”98
17. Do you believe that John 19:36 (A bone of him shall not be broken) is the fulfillment
of Psalm 34:20 (not one of his bones are broken?)
o Yes
o No
o Unsure
18. Do you believe that John 19:37 (they shall look on the one pierced) is the fulfillment
of Zech. 12:10 (they shall look upon me whom they have pierced)?
o Yes
o No
o Unsure
97
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19. Circle the answer that best describes your interpretation of Isaiah 53:10 (it pleased
God to bruise him). It is a prophecy about:
o
o
o
o
o

Christ
Israel
The nations
Righteous Israelites
No idea

20. Do you believe that the prophesy in Hos. 11:1 (I called Israel my son out of Egypt) is
fulfilled in Matt. 2:15 (Jesus called out of Egypt after Herod’s death)?
o Yes
o No
o Unsure
21. Isaiah 9:6-7 (a son is born who is called wonderful, counselor, the mighty god) is
speaking of King Hezekiah.
o Yes
o No
o Unsure
22. Does Isaiah 53:10 describe the “suffering servant” as a:
o Guilt offering
o Passover offering
o Unsure
23. Micah 5:2 (a ruler shall come forth out of Bethlehem) is a prophecy about Christ’s
birthplace.
o Yes
o No
o Unsure
24. Scriptures such as Is. 53:12 (Poured out his soul unto death and made intercession);
Ps. 16:10 (God will not allow his holy one to decay) and Matt. 27:63 (after three days
Christ will rise from the dead), demonstrates that Christ was prophesied to die first
then be resurrected?
o Yes
o No
o Unsure
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25. Isaiah 11:1-2 (a branch shall proceed from Jesse and a twig from his bough) is
speaking of king Hezekiah only and no one else.
o Yes
o No
o Unsure
26. Psalm 110:1 (Lord said unto my lord) says that:
o
o
o
o

David called himself “lord”
David called his prophetic son “lord”
The psalmist says that God called David “lord”
Unsure

27. Isaiah 52:13-15 (he shall sprinkle many nations) is only speaking of the nation of
Israel.
o Yes
o No
o Unsure
28. Isaiah 53:1-12 is speaking of only the righteous in Israel, not of the Messiah, Jesus
Christ.
o Yes
o No
o Unsure
29. 2 Sam. 7:13 (he will build a house for my name) is a prophecy about Solomon but
also about Christ.
o Yes
o No
o Unsure
30. Is Isaiah 49:1-7 (shall give you to be a light to the Gentiles) referencing:
o
o
o
o

Jesus Christ
Nation of Israel
Both
Unsure
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31. Isaiah 42:1-7 (I have put my spirit upon him, he shall judge the Gentiles) is only
speaking prophetically about the nation of Israel.
o Yes
o No
o Unsure
32. Genesis 49:10-12 (the scepter shall not depart from Judah until Shiloh come) is a
prophecy that only pertains to Christ.
o Yes
o No
o Unsure
33. Psalm 2:7 (you are my son, this day I have begotten you) speaks of both the
coronation of the Davidic kings and Christ in the future.
o Yes
o No
o Unsure
34. The book of Daniel 2:34-35 (a stone cut without hand destroyed Nebuchadnezzar’s
image) is a prophecy about Christ’s destruction of the world powers.
o Yes
o No
o Unsure
35. Christ was prophesied to be both David’s and God’s son according to Luke 1:31-33
(he shall be called son of the Highest and be given the throne of his father David).
o Yes
o No
o Unsure
Questions 17-35 was a major motivator for this project. These are the passages that Jewish
counter-apologists present to participants of this study with the intent to demonstrate that the
present theological or Christological understanding that one has of these passages are in error.
This portion does not represent all of the passages that are Christocentric, just the ones that are
commonly argued between Messianic Jewish apologist and Jewish counter-apologists.
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Survey 36-40: Works unto Salvation
This section is an auxiliary section designed to identify if one believes that works will
grant them eternal life as is taught in Judaism. The researcher asks these questions to see if
participants possess a different doctrinal understanding from the doctrinal statement that exists
within the assembly today, namely that “salvation is obtained through the obedience of God in
the faith of Christ alone.” Paul affirms this doctrinal position and says, “Yet we know that a
person is not justified by works of the law but through faith in Jesus Christ, so we also have
believed in Christ Jesus, in order to be justified by faith in Christ and not by works of the law,
because by works of the law no one will be justified.”99
36. We are saved by faith under God’s grace and not by works because a believer cannot
perform enough works to merit salvation.
o Yes
o No
o Unsure
37. Christ’s death abolished:
o
o
o
o
o

God’s law
God’s judgment laws
God’s sacrificial laws
All of the above
None of the above

38. Choose the option that best describes you.
o I would like to hear more teaching on how Christ is revealed in the OT
o I feel that the church is adequately equipping me to understand the OT in a way
that focuses on Christ.
o The church focuses too much on the OT in its preaching and teaching ministry.
39. The only person who has never sinned is Christ, thus, God imputed his righteousness to
the believer through faith.
o Yes
o No
99

Gal. 2:16.
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40. The Jews do not believe that Christ has come because he was not supposed to die.
o Yes
o No
o Unsure
These questions have been able to produce data needed in order to create a curriculum,
sermons, lectures, and a study guide on how to respond effectively to Jewish apologists, train
evangelists, deacons, and ministers, and address theological concerns that parishioners have not
been able to express to leadership. The next chapter arranges this data by significance and
apologetically formulates rebuttals to positions that are raised by Jewish counter-apologists.
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Chapter Four
Applied Research Results/Evaluation
Sixty people whose ages ranged from 20 to 70 completed the anonymous survey
discussed previously. The survey provides a great deal of information pertaining to the
congregants’ knowledge of the Bible, their skill sets as they relate to defending the Messianic
faith against Jewish counter-apologists, and their comfort level in engaging or responding to a
Jewish counter-apologist. As an overview of the anonymous survey results, Table 1 provides a
summary of the participants’ interactions with Jewish counter-apologists. Table 2 provides
responses to the participants overall knowledge of prophetic soteriology, namely how God has
prophesied his prophetic agenda to redeem and save humanity from their sins. Table 3 provides
responses to the participants’ knowledge of Messianic prophecies, namely identifying in the Old
Testament where God has spoken prophetically of the Messiah and his prophesied role in
salvation. Table 4 provides responses on the participants knowledge of works through nomology
or grace through the doctrine of soteriology.
The objective for this study is to determine the comfort and confidence level of
participating parishioners with defending the Messianic faith against Jewish counter-apologists.
The study was also designed to capture insight into the participants’ scriptural acumen. The data
retrieved from this study presents an opportunity to develop a guidebook that will address
doctrinal issues that have historically resulted in congregational attrition.
Anonymous Survey Results
Responses to questions of the anonymous survey are tabulated in Table 1. Questions 1-9
provide responses from congregants who have been in contact with Jewish counter-apologists.
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Table 1. Interaction with Jewish Counter-Apologists, Anonymous Survey.
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Notable Points from Survey 1-9
Question 1 reveals that 87 percent of the participants of this survey states that they have
had recent contact with Jewish counter-apologists. The survey does not define “recent” but when
the questioned was asked during the survey the facilitator gave within a range of six months.
Thus, 87 percent of the participants had been contacted or initiated contact with a Jewish
counter-apologist within the past six months. Question 2 indicates that 15 percent of the
participants have questioned their faith in Messiah due to their interaction with Jewish counterapologists.
Question 3 indicates that 75 percent of the participants are never contacted by a Jewish
counter-apologists which seems reasonable, as Judaism does not have an active evangelical
agenda. However, they are very active in social media and present mediums for those within
Messianic Judaism to ask them questions. It is during this period where Messianic Jews and
others are invited to study with them in order for them to demonstrate the fallacies in Messianic
Judaism.
Question 4 demonstrates that 50 percent of the participants entertain the idea that Christ
may not be the prophesied Messiah. They appear to be open to discussing evidence that might
demonstrate that the NT Messiah is not the prophesied Messiah of the OT, perhaps to test their
knowledge of the Messiah or to juxtapose both positions to see which argument prevails.
Questions 5, 6 and 7 reveals to this researcher that there are several passages in the OT and NT
that Jewish counter-apologists direct inquirers to, to show that the Messiah does not meet the
prophetic criteria for the Messiah in either the OT or NT. Question 8 asks how confident the
participants are in their faith. Only 75 percent stated that they were fully confident, 17 percent is
somewhat confident and 8 percent is mildly confident. The third category which scored a three,
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and the second category which scored a four presents an opportunity for attrition. Thus, there is
an opportunity to mitigate this threat through training.
The author of Hebrews reminds all believers once they enter into the body of Christ to be
fully confident of their faith and not to waver (Heb.10:22-23). The data retrieved from Question
8 is quite concerning and presents an opportunity to do further research on why participants are
not confident in their faith. Information recovered from this table will be used to present learning
modules that will increase the confidence level of all participants in view. Question 9 shows that
17 percent of the participants are fully confident in defending their faith. Again, this presents an
opportunity to strengthen the participants core knowledge and skill sets.
Notable Points from Survey 10-16
Responses to the questions of the anonymous survey are tabulated in Table 2. Questions
10-16 provide responses from congregants on their knowledge of God’s plan of salvation from a
New Testament perspective. All sixty congregants participated in the study. The objective was to
determine how well congregants understood God’s salvific agenda through the prophesied
Messiah compared to the information that they had received from Jewish counter-apologists.
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Table 2. Soteriological Prophecy, Anonymous Survey

Responses 10-16 yielded the fact that most of the congregants found Christ to be the
savior of humanity through God’s ordained process of salvation. Question 16 yielded an
interesting response from two of the participants. The question was, “What is the purpose of
Baptism?” The survey reflected that 15 percent of the participants stated that “To wash away sins
and enter the New Covenant,” 3 percent stated “To remove ceremonial impurities,” and 82
percent stated “To die with Christ and to be raised with Christ.” The concern is the 3 percent
who stated that the purpose of baptism was to remove ceremonial impurities. Although the
number is small, it does indicate that there are some who do not understand the purpose of
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baptism in Christ. In addition, the response represents a Judaic disposition. The data allows
further research in this area, which will also be addressed in a study guide.
Notable Points from Survey 17-35
Responses to the questions of the anonymous survey are tabulated in Table 3. Questions
17-35 provide responses from participants of their knowledge of Messianic passages in the OT.
All sixty congregants participated in the study. The objective was to determine how familiar
participants where with Messianic passages that were restated in the NT. The goal was to
determine if each participant agreed with the NT’s interpretation of various Messianic passages.
Jewish counter-apologists argue the Messianic claims expressed in the NT which emanate from
the OT passages in Psalms, Isaiah, Micah and Hosea, Genesis, 2 Samuel, and Daniel. This
section was designed to gain insight into each participants knowledge of Messianic prophesies.
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Table 3. Messianic Prophecies, Anonymous Survey.
Table 3 contains questions that allow this report to determine the level of each
congregant’s understanding of God’s plan of salvation through the prophesied Messiah.
Responses 17-35 yielded mixed results in the participants’ knowledge of soteriology as it is
revealed in the OT, ratified by NT witnesses. The results show that an average of 7 percent of the
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participants surveyed were unsure if the OT actually prophesied the coming of the Messiah in a
salvific way.

MESSIANIC PROPHESY CHART
Unsure if Christ
Was Prophesied
in OT, 7%

Sure Christ
Was Prophesied
in the OT, 93%

Figure 1. Messianic Prophesy Chart.
The data retrieved in this section reflects a need in articulating via lessons, sermons, and
a guidebook on how God prophesied the salvific works that would be performed through Christ
that was later testified by the NT disciples. The numbers demonstrate potential attrition if
immediate attention is not given to this data.
Notable Points from Survey 36-40
Responses to the questions of the anonymous survey are tabulated in Table 4. Questions
36-40 provide responses from congregants on their knowledge of God’s plan of salvation from a
biblical perspective involving the idea of performing certain works in order to receive God’s
grace and salvation. All sixty congregants participated in the study. The objective was to
determine how well congregants understood God’s salvific agenda through His grace or is it
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merited through works, namely merely keeping the law and praying to God for forgiveness if a
sin is committed.

Table 4. Works unto Salvation, Anonymous Survey.
Table 4 contains questions that allows this report to determine the level of each
participant’s knowledge and understanding of how God’s grace is merited. The answer to
question 36 was surprising. Number 36 says, “We are saved by faith under God’s grace and not
by works because a believer cannot perform enough works to merit salvation.” The survey shows
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that 20 percent of those surveyed believes that God requires works in order to be saved, in that
one has to maintain the Mosaic laws before salvation can be granted.

GRACE VS. WORKS
Saved by Our
Works, 20%

Saved by
God's Grace,
80%

Figure 2. Grace vs. Works Chart.
Paul says “For by grace you have been saved through faith. And this is not your own
doing; it is the gift of God.”100 This section demonstrates to this project that a better discourse
needs to be established in the areas of God’s grace, insomuch that it is God’s grace that allows
one to receive salvation. Jewish orthodoxy argues for works while the Bible argues for God’s
grace. Thus, an agenda needs to be created to juxtapose the two and illustrate how God’s grace
saves, not the righteousness or works of a believer. Isaiah reminds his readers that the
righteousness that the believer produces is counted as a filthy rag before God: “We have all
become like one who is unclean, and all our righteous deeds are like a polluted garment. We all
fade like a leaf, and our iniquities, like the wind, take us away.”101 Furthermore, Paul says “and

100

Eph. 2:8.

101

Is. 64:6.
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be found in him, not having a righteousness of my own that comes from the law, but that which
comes through faith in Christ, the righteousness from God that depends on faith.”102
God saves people because He loves them and has bestowed upon humanity His grace,
even while the believer is counted as a sinner and an enemy with God.103 Peter says that “The
Lord is not slow to fulfill his promise as some count slowness, but is patient toward you, not
wishing that any should perish, but that all should reach repentance.”104 The Scriptures illustrate
God’s plan of salvation, in that salvation is through God’s mercy, love, and compassion
exhibited through His grace that has been shared with the believer through Messiah.
Paul says to Titus, “For the grace of God has appeared, bringing salvation for all
people.”105 Salvation through works is clearly a Jewish orthodox position that appears to exist in
some Messianic Jewish assemblies as mentioned in chapter one. This ideology can slowly
become the catalyst for attrition. To mitigate this possibility, Messianic assemblies can address
this doctrine through sermons and lectures, which should mitigate any desire to attrite.
The next chapter introduces a guidebook to address Jewish counter-apologists’ arguments
and opposition to Messianic passages in Isaiah and Psalms. The purpose of the guidebook is to
accomplish the following:
1. Train leaders in Messianic Jewish apologetics;
2. Answer questions pertaining to Messianic passages in Psalms and Isaiah;
3. Prepare parishioners and leaders on how to respond to Jewish counter-apologists when
Messianic Psalms and Isaiah are argued; and
102

Phil. 3:9.
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Rom. 5:10.
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2 Pet. 3:9.
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Titus 2:11.
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4. Equip believers with the data they need to reassure their faith in Messiah.
Research has shown that it is not sufficient enough to address via sermons why people do
not attend their churches or synagogues or to castigate members who rarely attend as well as
those who have left. Research seemingly reflects a desire from parishioners to be trained in what
they believe so they can effectively defend their premise when addressed. Chapter five is the
guidebook or instructional manual that will be used to facilitate in-depth lessons in the areas this
survey has identified as weaknesses in this assembly.
This part of the report will effectively engage Jewish counter-apologists’ arguments and
illustrate to the parishioners the fallacies in the Jewish counter-apologists’ supposition by
introducing primary and academic data that will support this report. Chapter five, “Guidebook”
is not designed to address all the suppositions that have emerged or will emerge from Jewish
counter-apologists, just the most contentious passages that has caused attrition and presents itself
as the catalyst for potential attrition. The solution to what this research has identified as the
impetus for the decline in Messianic Jewish assemblies is training, and thus, the purpose for the
manual.
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Chapter Five
Guidebook
The results of the survey have provided enough data to allow for the development of a
guide, or rather a Messianic apologetics book, that will help congregants successfully respond to
Jewish counter-apologists in the areas of defending Christocentric prophesies from the Old
Testament that have been realized in the New Testament. This part of the report is designed to
introduce the most contentious biblical passages in the Old Testament based upon survey results
and to equip congregants with the knowledge necessary to respond to them apologetically. This
portion of the report addresses Jewish counter-apologists’ interpretations of Messianic passages
that are the anthesis to how most Messianic Jews interpret Christocentric passages.
This section shall address seven passages that are argued as Messianic passages by
Messianic Jews but are interpreted as non-Messianic passages by Jewish counter-apologists. This
report will present an exorbitant amount of data in the final section of the guidebook as it relates
to Christ’s advent and his suffering. This will be presented in the Isaian section of this
guidebook. A combination of the DSS, LXX, PES, and Talmud will be used to support this
report as these sources represent the best primary sources from the first century BC and first to
second century AD. The data analyzed in these primary sources will argue for this report and
against Jewish counter-apologists’ suppositions.
The first apologetic is Genesis 49:10. This passage presumably offers multiple
interpretations, some that are Messianic and others that are Davidic, including the supposition
that the renowned rabbinical house of Hillel (first century AD) is in view. This report introduces
Genesis 49:10 first. The purpose of introducing this passage first is to lay the foundation for
Messianic apologetics contrasted with Jewish counter-apologists’ suppositions. The objective is
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to exegete the Messiah in Genesis and develop him throughout subsequent books of the Old
Testament. Subsequent passages consist of passages in Psalms and Isaiah. This section will use
several methodologies to argue for the Messianic faith and to argue against Jewish counterapologists’ positions. This section (Guidebook) uses lexical, historical, cultural, and textual
methodologies to support this report and to effectively train participants.
Genesis 49: The Messiah, David or the Sanhedrin
The Messiah appears prophetically in the book of Genesis chapter 49. This prophecy is a
prophecy made by Jacob and is often misinterpreted as a prophecy pertaining to King David or
other sovereigns. Some have postulated the phrase “‘until Shiloh comes’ refers to the
genealogical descent of Hillel from David, an interpretation that puts Hillel in the line of kings
and an ancestor of the future Messiah.”106 Those who advocate this interpretation places the
scepter in the hands of the Sanhedrin, which was governed by the pharisaical house of Hillel.
Such a proposition would thus legitimize rabbinical Judaism, namely pharisaical Judaism, and
places the blessing of Judah within the house of Hillel and the Sanhedrin. Yet, this is not how
Jews in ancient Judaism interpreted the passage. Eugen Pentius, Professor of Old Testament and
Semitic languages at Hellenic College, writes that the passage alludes to “king David, of Judah’s
tribe, as the founder of the unified kingdom, yet it remains an open text for messianic
applications.”107
Manolis Papoutsakis provides more insight into how the Syriac translators interpret the
passages.
If, now, there was no king before David (in the tribe of Judah), it is manifest that it was
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through David himself as well as through the sons of David that kingship was being
handed down and kept . . . for the Son and Lord of David, who is the Lord of Kingship.
Indeed, although the passage (which begins) from ‘Judah, it is you your brothers will
praise’ [Gen 49:8a] and includes ‘the scepter and the expositor will not depart’ [Gen
49:10a] should be understood with reference to Judah and to the kingship of David and
the sons of David, who (descended) from Judah, the passage, however, (which begins)
from ‘until there comes He to whom it belongs [Gen 49:10b], etc.’ should be understood
with reference to the Son of God in truth . . . and not by any means with reference to
David and the sons of David, who (descended) from Judah.108
Pentiuc and Papoutsakis merely echo what Jews in the first century BC understood the
passage to infer. The consensus among the Qumran community and first century rabbinical
commentators is that this is a prophecy about the Messiah, the descendent of David who will
gather the children of Israel and rule over the earth and its inhabitants. God has been viewed as
Shiloh, David, and many others, yet the objective in this simple analysis is to determine how the
Jews of the first century BC and first century AD interpreted this passage. It reads,
Judah, your brothers shall praise you; Your hand shall be on the neck of your enemies;
Your father's sons shall bow down to you Judah is a lion's whelp; From the prey, my son,
you have gone up. He couches, he lies down as a lion, and as a lion, who dares rouse him
up? The scepter shall not depart from Judah, Nor the ruler's staff from between his feet,
Until Shiloh comes, and to him shall be the obedience of the peoples. He ties his foal to
the vine, and his donkey's colt to the choice vine; He washes his garments in wine, And
his robes in the blood of grapes. His eyes are dull from wine, and his teeth white from
milk.109
The Dead Sea Scrolls 4Q252 Genesis 49: Qumran (200 BC).
The Dead Sea Scrolls offer a first century BC witness to how the Jews interpreted
Genesis 49:10 by the secretary of the Qumran community. They write the following in column
V. 1-5 of 4Q252 (formerly known as 4QPatr):
The sceptre [shall not] depart from the tribe of Judah ... [xlix, 10]. Whenever Israel rules,
there shall (not] fail to be a descendant of David upon the throne (Jer. xxxiii, 17). For the
ruler's staff (xlix, 10) is the Covenant of kingship, [and the clans] of Israel are the
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divisions, until the Messiah of Righteousness comes, the Branch of David. For to him and
his seed is granted the Covenant of kingship over his people for everlasting generations
which he is to keep ... the Law with the men of the Community, for ... it is the assembly
of the men of…110
James H. Charlesworth, Lady Davis Professor at the Hebrew University in Jerusalem
writes the following:
Compared with Gen. 49:10 in the MT the text in 4Q252 V. 1-3 has been slightly changed:
the ‘Scepter’ becomes the ‘Ruler’. Also, in 4Q252 V.4 reference could have been made
to Gen. 49:10 (‘and unto him shall be the gathering of the people’). For the rest, we are
dealing here with a rewritten Bible on the several elements of the text from Genesis,
whose interpretation is that Judah will possess a military (as we may understand the
‘clans [or thousands] of Israel’) kingdom in Israel until the one who will take over his
rule will come. He, a Davidide, is called the ‘Anointed of Righteousness’; he will keep
the Torah, but not alone, because he will keep the Torah together with the men of the
congregation (this may point to the self-understanding of the community of Qumran).111
In the previous commentary ascertained from the Qumranic interpretation, it is clear that
the passage was viewed in the first century as a Messianic text, not a text that was fulfilled by the
house of Hillel and the Sanhedrin as some Jewish counter-apologists have argued unsuccessfully.
This position is also sustained by the Targum in the second century AD.
The Targum Genesis 49: Onkelos (AD 80)
Onkelos (AD 35-120) is one of the most revered Jewish clerics in the second century and
is known for his book called the Targum of Onkelos or the Babylonian Targum. As a proselyte,
he became a disciple of Rabbi Eliezer ben Hirkanos and Rabbi Yehoshua ben Chananya, the
great Tanaim who were disciples of Rabbi Jochanan ben Zakkai. In the fifth century BC, the
Jews returned from Babylon speaking and reading Aramaic. Ezra the scribe saw that it was
necessary to translate the Torah into Aramaic so that everyone would be able to understand it,
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but the translation was lost. In the second century AD, Onkelos found it necessary to translate the
Torah into Aramaic according to the explanations handed down from generation to generation,
through the scribes of Israel back to Moses. This translation is called the Targum Onkelos.
Onkelos interprets Genesis 49:10 as the Messiah. He does not refer to him as David as some
have asserted.
Jehuda, thou art praise and not shame; thy brethren shall praise thee; thy hand shall
prevail against thine adversaries, thin enemies shall be dispersed; they will be turned
backward before thee, and the sons of thy father will come before thee with salutations.
The dominion shall be (thine) in the beginning, and in the end the kingdom shall be
increased from the house of Jehuda, because from the judgement of death, my son, hast
thou withdrawn. He shall repose, and abide in strength as a lion, and as a lioness, there
shall be no king that may cut him off. He who exerciseth dominion shall not pass away
from the house of Jehuda, not the saphra from his children’s children forever, until the
Meshiha come, whose is the kingdom, and unto whom shall be the obedience of the
nations (or, whom the peoples shall obey). Israel shall pass round about in his cities; the
people shall build his temple, they will be righteous round about him, and be doers of the
law through his doctrine.112
The Stone’s edition Tanach, generally used to argue against Christ as the Messiah in its
commentary on Messianic passages based upon its interpretation of the text (Ps. 110; Isaiah 52
and 53) demonstrates that Genesis 49 is a reference to the Messiah who will descend from the
house of David. The editors’ comments are as follows:
Genesis 49:8-12 …Judah would be the source of Jewish leadership and royalty, of the
Davidic dynasty and Messiah…Until Shiloh arrives, i.e., the Messiah, to whom the
kingdom belongs (Rashi).113 The word until does not mean that Judah’s ascendancy will
end with the coming of Messiah. To the contrary, the sense of the verse is that once
Messiah begins to reign, Judah’s blessing of kingship will become fully realized (Sh’lah),
for all the nations will acknowledge him and pay homage to him.114
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The Babylonian Talmud confers upon Onkelos and the Stone’s commentary. The Talmud
says “Rabbi Johanan said, ‘The world was created for the sake of the Messiah, what is this
Messiah’s name?’ The school of Rabbi Shila said, ‘his name is Shiloh, for it is written, until
Shiloh comes’.”115 The Messiah as a descendant from David is highly anticipated by the Jews of
the first century based upon one of the first prophecies in Genesis, which sets the tone for all
Messianic prophesies to follow such as the Messianic Psalms which the next section of this
report will exam.
Messianic Psalms
The results of the survey identify a weakness in congregants’ ability to identify,
articulate, and defend with absolute certainty the Messianic passages in the book of Psalms. This
section analyzes five passages in Psalms that participants stated they have not been able to
defend as Messianic psalms, and thus have had doubts about the veracity of Christ based upon
these passages. The following passages, Psalms 16:10; 22:16; 2:7; 110:1 and 45:6-7, will
undergo an examination and exegesis which will demonstrate to the congregant that these
passages are Messianic passages that have been corroborated by first century Jewish clerics.
The book of Psalms is one of the most intriguing books of the Bible. The book rehearses
the story of the children of Israel, laments about the wicked, and seeks justice for the poor and
condemnation upon the lawless. Yet, perhaps the most exciting parts within Psalms are the
Messianic Psalms. These are psalms that prophesies the advent of the Messiah and illustrates
events that he would fulfill in respect to these prophecies. Although these prophecies may seem
clear and poignant as they point to the Christ of the New Testament, many orthodox Jews reject
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these prophetic interpretations. They are rejected as Messianic psalms because the interpretation
is that they are prophecies and psalms about the nation of Israel as it relates to their sufferings,
victories, redemption, and resurrection, thus, many do not view these psalms as Messianic. It is
necessary to examine these prophesies to determine its context to see how they may or may not
be applicable to Christ.
Psalm 16:10: David Left in Hell
The first Messianic Psalm is Psalm 16:10. David says, “I have set the LORD continually
before me; Because He is at my right hand, I will not be shaken. Therefore, my heart is glad and
my glory rejoices; My flesh also will dwell securely. For You will not abandon my soul to Sheol;
Nor will You allow Your Holy One to undergo decay.”116 In this passage, David speaks of the
resurrection when he says that God will not leave him in the grave (sheol). This passage speaks
of the resurrection, in that David knows that God will redeem him from the pit. The challenge
with this passage is when David says, “Nor will You allow Your Holy One to undergo decay.”
The issue here is either David is speaking of himself or he is speaking of another person. Anyone
who lies in the grave for an extended period shall see corruption, “which occurs in
decomposition.”117 This is the Messianic view. However, the opposing view raised by Jewish
counter-apologists seems to contradict the Messianic supposition.
Jewish counter-apologists reject the supposition on the grounds that the English
translation is a corruption from the LXX which is not speaking about the death of a holy one and
his resurrection. Jewish counter-apologists argue that this is prophecy relevant to the holy ones
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who will ascend from the pit of despair,118 or it is a prophecy about David alone.119 Two Hebrew
words are contrasted in this passage to support the Jewish counter-apologists’ argument, shacath
שַׁחת
ַ and chasideka ֲ֝חִסיְדָ֗ך. Shacath means “pit” and chasideka means “pious.” Thus, Jewish
apologists argue that David is not prophesying about the Messiah’s resurrection, but the
resurrection of the holy ones from the pit, not from corruption or decay. Hence this prophecy
“denotes the orthodox Jews in the times of the Maccabees.”120
Jewish counter-apologists provide a good argument, but it is not sustainable lexically or
extra-biblically. Shacath can mean pit, but it can also mean destruction, corruption, or decay.121
Yuzuru Miura comments on the passage and says, “even in the MT deliverance from ‘physical
corruption’ is a possible meaning.”122 Douglas D. Scott, Professor of Bible and Theology for the
Global University Graduate School of Theology supports Miura’s supposition and says
“conceptually, the pit and corruption intersect, thereby reducing any substantive difference to
delaying the logical conclusion by one chronological step.”123 Finally, the masculine form
“corruption,” not the feminine form, “pit” is in view in Psalm 16:10.124 This demonstrates that
the LXX provides the proper translation from the Hebrew and the writers of the NT are reciting
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the text within its immediate prophetic context. Thus, what Jewish counter-apologists offer is not
a conclusive exegesis of the text, but a pre-drawn conclusion predicated upon a polyseme. A
polyseme that favors decay supported by the NT writers who were quoting the LXX.125
The Hebrew word for corruption can be שַׁחת
ַ shachath. As stated previously, it has the
meaning of being destroyed in a pit, ditch, or grave; one who dissolves, disintegrates, or wastes
away. Those who have died before and after this psalm have wasted away in their graves (pits).
Therefore, they saw corruption unless David is alluding to God not allowing him to remain in the
grave in a corruptible state or, as Associate Professor of Oriental and Biblical Literature,
Professor Joseph Alexander says, left in the pit or abandoned there in the sense of given to the
possession of another.126
As previously mentioned, the concept of Psalm 16:10 being non-Messianic is a newer
revelation among Jews and does not accord with the interpretations of Jewish apologists or
writers of the first century. For example, the Talmud speaks of several men who would not
decompose in the grave, and David is mentioned in their discourse which alludes to a Talmudic
understanding of the text. The Talmud says the following:
Our Rabbis taught: There were seven over whom the worms had no dominion, namely,
Abraham, Isaac and Jacob, Moses, Aaron and Miriam, and Benjamin son of Jacob.
Abraham, Isaac and Jacob [we know] because it is written of them, ‘in all, of all, all’:
Moses, Aaron and Miriam because it is written in connection with them, By the mouth of
the Lord. Benjamin son of Jacob, because it is written in connection with him, and to
Benjamin he said, the beloved of the Lord, he shall dwell thereon in safety. Some say that
David also [is included], since it is written of him, my flesh also shall dwell [in the grave]
in safety. The other, however, explains this to mean that he is praying for mercy.127
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David’s body not remaining in the grave (resurrection) is plausible but becomes weak through
Talmudic tradition and New Testament exegesis. The second proposition is that David is
speaking of himself and another called the holy one who was also laid to rest. However, this
person’s body would not see decay. This person’s body would be raised before it began to
decompose. Yet, is this the original meaning the author of Psalms intends to convey? One has
four options. The psalm is written about David, Israel, Christ, or Israel and Christ. John
Goldingay, Professor of Old Testament at Fuller Theological Seminary, writes, “There are
several reinterpretations of Ps. 16. These begin in a reading that sees the psalm as promising that
people who belong to Yhwh will not be abandoned to Sheol but will enjoy resurrection.”128
Goldingay draws this supposition from the word chasideka meaning “pious ones.” Thus,
grammatically Goldingay is looking at the pious ones in Israel according to Psalm 16:10’s lexical
construct.
If Goldingay’s proposition is correct, then his cultural understanding of this passage is
that the Israelites will not be left in the graves to rot but will be raised to receive immortality.
However, the Israelites of the first century saw this as a Messianic Psalm. They viewed this as a
Psalm relevant to Christ who was laid to rest but rose from the dead on the third day of his
crucifixion before any decomposition could take place. Goldingay says, “The NT takes up this
reading in using vv. 8-11 to help interpret the death and resurrection of Jesus (see Acts 2:25-31;
13:35), who God did not leave in the grave or Sheol long enough for his body to see
corruption.”129
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One can argue either a spiritual or literal application to this Psalm. The spiritual and
cultural application is the resurrection of the holy one, which is not the proper interpretation.
“Holy one” is kodesh, not chasid. The immediate context is the resurrection of righteous Israel in
the future, as Goldingay supposes, but the prophetic application pertains to the resurrection of
Christ from the dead before his body decays (shacath), hence a 1,000-year prophecy to be
fulfilled by the son of David. This supposition is warranted because the righteous ones in Israel
have not only died but saw corruption in the pit. With regard to holy one (kodesh) or pious one
(chasid), they are synonymous in the sense that pious simply means one who is religiously
devoted. Thus, this is how the Jews of the first century saw the Messiah in a prophetic context,
and how the Jews of the NT revered him. Abner Chou, Professor of Biblical Studies at The
Master’s College and Seminary, writes “Hence, there is precedent that ‘holy one’ refers to
Messiah. . .”130
This supposition is confirmed by Peter and Paul. Peter says “Brothers, I may say to you
with confidence about the patriarch David that he both died and was buried, and his tomb is with
us to this day. Being therefore a prophet, and knowing that God had sworn with an oath to him
that he would set one of his descendants on his throne, he foresaw and spoke about the
resurrection of the Christ, that he was not abandoned to Hades, nor did his flesh see corruption.
This Jesus God raised up, and of that we all are witnesses.”131 Peter understands Psalms 16:10 to
refer to Christ, which represents Jewish thought in the first century. No one thought that David
had been raised from the dead after his death a thousand years prior to Peter’s testimony or that
the pious in Israel had been raised and thus did not see decay. The common thought among first

130

Abner Chou, The Hermeneutics of the Biblical Writers: Learning to Interpret Scripture from the
Prophets and Apostles (Grand Rapids, MI: Kregel Academic, 2018), 145.
131

Acts 2:29-32.

77
century Jews was that David died, was laid to rest, and his body decomposed in the grave with
everyone else. However, Christ, his son, was raised from the dead before his body began to
decompose. Paul also understands the prophecy in this manner:
And as for the fact that he raised him from the dead, no more to return to corruption, he
has spoken in this way, “‘I will give you the holy and sure blessings of David.’
Therefore, he says also in another psalm, “‘You will not let your Holy One see
corruption.’ For David, after he had served the purpose of God in his own generation, fell
asleep and was laid with his fathers and saw corruption, but he whom God raised up did
not see corruption.132
Paul and Peter see the fulfillment of this psalm in Christ where many prophets prophesied
about Christ but the revelation was not given to them. Peter stated that the prophets who
prophesied these things sought the meanings of those things they prophesied:
Concerning this salvation, the prophets who prophesied about the grace that was to be
yours searched and inquired carefully, inquiring what person or time the Spirit of Christ
in them was indicating when he predicted the sufferings of Christ and the subsequent
glories. It was revealed to them that they were serving not themselves but you, in the
things that have now been announced to you through those who preached the good news
to you by the Holy Spirit sent from heaven, things into which angels long to look.133
The prophets did not find the revelation because the vision was sealed until the time it
should be revealed. Christ says, “For truly, I say to you, many prophets and righteous people
longed to see what you see, and did not see it, and to hear what you hear, and did not hear it.”134
When this proposition is presented to Jewish counter-apologists, it is rejected for Israel or David.
However, such a position is untenable. The New Testament informs its readers that Christ did
not decay or waste away, which brought lucidity to David’s psalm. This explains why Peter and
Paul assured their audience that the psalm was not pertaining to David or the nation of Israel
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because his grave and their graves were with them. Therefore, the psalm was applicable to his
son Christ, who had risen from the grave without corruption.135
Providing an exegetical treatment on Psalm 16:10 is necessary due to the fact that this
was one of the passages that may Messianic Jews used to solidify their faith in Messiah.
However, when discussing this passage with Jewish counter-apologists, they were unable to
defend their belief in the Messiah based upon this passage. Thus, this exercise equips the
congregant with information needed to acknowledge Jewish counter-apologists’ position and
respond to their specific position lexically and historically. The next passage, Psalm 22:16, is just
as important to Messianic Jews as the previous passage. However, it presents lexical challenges
that negate the certainty of Christ’s prophesied crucifixion when discussed with Jewish
apologists who argue this passage as a Messianic psalm.
Psalm 22:16: Like a Lion
This section analyzes the controversial topic surrounding the Messiah’s prophetic
crucifixion. One of the reasons that Messianic Judaism and Christianity exists is due to the
understanding that Christ’s death was mentioned prophetically in the book of Psalms, realized in
the NT, and validated by NT writers who serve as an eyewitness to the fulfillment of these
Davidic prophecies.
Messianic Jews and Christians have used Psalm 22:16, which reads in the English
version, “For dogs encompass me; a company of evildoers encircles me; they have pierced my
hands and feet” (emphasis added). This verse serves as a proof text for John 19:37, “And again
another Scripture says, “They will look on him whom they have pierced.” (emphasis added),
which is a fulfillment of Zechariah 12:10. Zechariah reads “And I will pour out on the house of
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David and the inhabitants of Jerusalem a spirit of grace and pleas for mercy, so that, when they
look on me, on him whom they have pierced, they shall mourn for him, as one mourns for an
only child, and weep bitterly over him, as one weeps over a firstborn.”
These passages are confirmed by Revelation 1:7, “Behold, he is coming with the clouds,
and every eye will see him, even those who pierced him, and all tribes of the earth will wail on
account of him. Even so. Amen” (emphasis added). The accusation from most non-messianic
Jews and Christians is that Psalm 22:16 was amended by Christians to justify the NT passages
that speak of Christ’s piercings on the cross136 (John 19:37 and Rev. 1:7). In other words, the
reading of one being pierced is a Christian invention added to the Greek OT by Origen and other
patristics.137 Their proof text is the Hebrew Masoretic Bible text, which reads differently from
the English text.
The MT translates this passage as “For dogs have encompassed me; a company of evildoers have enclosed me; Like a lion, they are at my hands and my feet” (emphasis added).
However, the Septuagint—supported by the later Syriac—translates as ὢρυξανχεῖρας µοθ καὶ
πόδος (“They have pierced my hands and feet”). Some scholars suggest that the Septuagint
reading represents a modification of the Hebrew “like a lion,” ָכֲּאִרי, in order to make better sense
of the verse. Another suggestion raised by Jewish counter-apologists is that early Christian
editors changed the Greek text in order to find evidence for Jesus’ crucifixion in the Hebrew
Bible.138 The passage is not preserved in any Psalms scroll found at Qumran but is in the Psalms
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scroll from Nahal Hever (5/6HevPs), a later scroll than the DSS scrolls. It reads ‘They have
pierced (or, dug) ( )כארוmy hands and feet.’”139
To the Jewish counter-apologists’ credit, the MT does read differently from the standard
Christian texts. The word that it is used in this passage in the MT is ka’ari “ כאריlike” a “lion”.
The LXX renders this passage oryxan ώρυξαν “They dug into” cheiras mou, χείράς µου “my
hands” και “and” podas mou, πόδας µου “my feet.” The text implies that the person in view was
dug into (pierced). The LXX predates the MT by some 1000 years, written in 250 BC and the
MT written AD 800. Further confirmation comes from the DSS which records in this same
passage the word ka’aru כארו. Craig A. Evans, Professor of New Testament at Acadia Divinity
College in Wolfville, Nova Scotia, a widely recognized expert on the Bible and archaeology as
well as Jesus and the Dead Sea Scrolls, writes the following:
Some scholars have suggested that ‘they pierced my hands and feet’ is a misreading of
the Hebrew text and that as given in the traditional Hebrew Bible (the MT) it should read,
‘Like a lion are my hands and feet.’ Of course, this reading hardly makes sense in the
context of Psalm 22, much less the Gospels. In any case, Psalms Scroll found at Nahal
Hever in the Dead Sea region clearly reads, ‘They have pierced my hands and feet.’ This
is important evidence supporting the rendering found in the Gospels.140
The Hebrew word for dig is kara ָכָּרה. In the past tense verbal form, “they dug” it is karu ָכ ֤רוּ.141
The difference is the aleph  אin the word karu  כארוwhich is a difficult construct. The explanation
is that it is the same word as  ָכ ֤רוּjust written archaically using the aleph as its vowel, the original
spelling being ָכ ֤רוּ. James Vanderkam, Professor of Hebrew Scriptures, Department of Theology,
University of Notre Dame and Peter Flint, Co-Director of the Dead Sea Scrolls Institute at
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Trinity Western University, British Columbia says that ka’aru  כארוor karu “ כרוpierced” in
“Hebrew form is grammatically difficult; but it is clearly a verb, not a noun, and means they have
bored or they have dug or they have pierced.”142
The secretary who wrote this text ends the verb with the wav shureq instead of the yod. If
the last letter was a yod, then the rendering would be a noun (lion). Yet the scribe ends it with a
wav which now means (dug). One main rebuttal is that the scribe misspelled the word. However,
this assertion is weak because the secretary uses the yod in the very next word for hand,
demonstrating that he differentiated between the wav and yod. The word was clearly written to
convey a 3rd person plural verb: “they dug” or “they pierced.” Witnesses to the piercings of
hands and feet are found in a number of early manuscripts that affirm the DSS and LXX which
are the earliest. The Syrian Peshitta states, “Syriac translation of the Old Testament was
undoubtedly made directly from the Hebrew . . . The history of its origin is obscure; but it was
probably made in Mesopotamia during the first century.”143 The text reads “they have
pierced.”144
The Targum of Psalm 22:16, from the first century reads, “They bite my hands and feet
like a lion.”145 Note, the MT states simply “like a lion my hands and my feet,” which is a hard
and unusual reading given the context. Therefore, the Targumist interprets it to mean “like a lion
they bite the hands and feet,” denoting pierced hands and pierced feet. Certainly, the lion was not
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licking them. In addition, the MT uses the form  ָכֲּאִריka’ari for lion146 in verse 17 of the MT,
which is inconsistent from lion  אְַריֵהused earlier in verse 14. This could demonstrate that the
context for lion in the MT is forced, demonstrating that the word was karu pierced, not “like a
lion.”
In summation, the evidence is overwhelming. Research yields conclusive data affirming
the supposition that there was a prophetic utterance that the Messiah would be pierced. This has
been confirmed by the DSS which “has pierced” written about 200 BC. The LXX affirms this
reading. It “has pierced” written in its texts about 150 BC. Finally, the Peshitta “has pierced”
written about 50 BC. The DSS carries the tradition and represents the source for the LXX
translation, which Bible translators used to present the reading in modern Bibles. This psalm
provides the readers with an event that would occur with the son of David who serves as a type
of Messiah. Jewish apologists reject this passage as a Messianic passage because of the MT and
the supposition that the prophetic parts of the LXX (not the Torah part) was written by the
patristics, and they provided the current translation of pierced in Psalms. This is the position of
Jewish counter-apologist Tovia Singer who supports his premise by saying the LXX was
originally a translation of the Torah and nothing else. 147
Singer’s supposition has some merit but fails overall. The Hebrew Torah was translated
in the LXX in the third century BC. However, Singer’s position fails when he supposes that the
rest of the Greek OT was translated in the second century BC. Evidence demonstrates that the
rest of the Greek OT, which would also be called the LXX, was translated in the second century
BC. The introduction to the apocryphal work, the book of Ecclesiasticus, written about 132 BC,
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mentions how the law and the prophets were translated in Greek: “What is more, the Law itself,
the Prophets and the other books differ considerably in translation from what appears in the
original text”148 This demonstrates that the LXX contained the OT prophets including Psalms
which recorded “pierced” supporting the DSS and PES translations.
In closing, the intertextual language and pre-Christian textual attestations (DSS, LXX,
and Peshitta) supports this passage as a Messianic psalm reiterated in Zechariah, fulfilled at
Calvary, and reiterated in Revelation.
Further confirmation of this as the preferred reading is found in a few Masoretic
manuscripts from the Middle Ages, a few editions based on the Masoretic Text,14 and
two Masoretic manuscripts or editions that have a similar verbal form ()כרו. This reading
has been adopted by many modern English Bibles, including the New American Bible,
the New American Standard Bible, the New International Version, the English Standard
Version, the Revised Standard Version, the New Revised Standard Version, and the
Holman Christian Standard Bible.149
The third passage that offers Messianic implications is Psalms 2:7 and 110:1. These two
Psalms strengthen Messianic Jews and Christians’ faith in the Messiah because it is another
prophesy about the Messiah restated, thus confirmed in the NT. However, this passage is rejected
as a Messianic passage, thereby, rejecting the NT authors restating of it based upon the premise
that it is a patristical interpolation. This section will analyze both suppositions through
extrabiblical sources that preceded the Jewish writers of the second century to determine how
these passages where interpreted by Jews, not by Christians or the Church.
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Psalms 2:7 and 110:1: This Day Begotten and My Master
Psalms 2:7 reads, “I will surely tell of the decree of the LORD: He said to Me, ‘You are
My Son, Today I have begotten You’.” This passage is quoted in the New Testament in respect
to Christ and these texts that will be reviewed in this section; however, in the interim it is
important to understand this passage in its historical context, namely how Israelites understood
this text historically and culturally. These two psalms (2:7 and 110:1) were sung at the
coronation of the Davidic kings and annual commemorations of these kings or king. Psalm 2:7-8
was written by the psalmist to celebrate the relationship between God and the Davidic king,
which was based upon the oath God made with David in 2 Sam. 7:14. This oath was that David’s
son would sit upon his throne. Psalm 2:7 and 110:1 reflects this covenant.150 James Dunn, British
New Testament scholar and Lightfoot Professor of Divinity at the University of Durham writes
the following:
As in the case of the two preceding strophes, the direct form of speech is used to describe
the main characters, in this instance the king: ‘I will tell of the decree of the LORD: He
said to me: ‘You are my son ...’ (v. 7). These words of the king, which quote the words of
the LORD, must be understood against the background of the anointing and installation
of the king on the day of his enthronement and against the context of the David covenant
and the commitment made to the dynasty of David (cf. 2 Samuel 7, esp. vv. 13-14).
These words of Psalm 2 confirm the authority of the king. Unlike some other ancient
Near Eastern civilizations where the king was deified and sometimes even regarded as a
physical son of the god, the Israelites considered their king to be a human being. He is
adopted as the son of the LORD on the day (v. 7) of his enthronement. The words ‘I have
begotten you’ are a metaphor to underline the authority of the king and the intimate
relationship that exists between the LORD and the king. As the son of the LORD, the
king is entitled to certain privileges. At the king’s request the LORD will give him
nations and ‘the ends of the earth’ as his inheritance (v. 8). The king will also have the
power to break his enemies into pieces. V. 8 should be read in the light of the first strophe
and is a hyperbolic way of emphasizing the universal supremacy and power of the LORD
as embodied by the king as his representative.151
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Psalms 2 and 110 not only looked at the Davidic kings of the time but it looked forward
to the king Messiah, the son of David, and the Psalms became applicable to him. After Yehoshua
demonstrated that he was the prophesied Messiah, first century Israelites who were apologists,
teachers, evangelists, and overseers began to look at a number of OT passages Messianically.152
What they saw were texts that could be used as prophesies or prophetic compliments to Christ.
The first era Nazarenes (Christians) performed messianic exegesis on OT passages which
appeared to be shared orally by those who did not see Christ as the Hebrew Messiah.
Psalms 2:7 is a psalm that is used in Christendom as a prophecy pertaining to Christ. It is
a prophecy that states that on a certain day during a certain event, Christ was begotten of God.
This premise appears in Acts 13:33, quoted by Paul to affirm Christ’s birth from God in
fulfillment of prophecy. It is reiterated in Romans 1:4 where Paul says, “and was declared to be
the Son of God in power according to the Spirit of holiness by his resurrection from the dead,
Jesus Christ our Lord.”
The author of Hebrews raises the prophecy in his discourse against proto-Gnostics. He
writes, “For God never said to any angel what he said to Jesus: ‘You are my Son. Today I have
become your Father.’ God also said, ‘I will be his Father, and he will be my Son’.” These texts,
accompanied with Heb. 5:5, Rev. 1:5, 1 Cor. 15:20, and Col. 1:18, express the birth of Christ as
God’s son from the dead with power; raised by God to become his divine son according to 1
Thess. 1:10, 2 Cor. 4:14, Rom. 8:11, 1 Pet. 3:18, and John 3:36. The Talmud as a hostile witness
affirms the position pertaining to the Messiah although they do not and did not apply it to
Yehoshua the Messiah. However, the concept and interpretation are there.
This day have I begotten thee (Psalm 2:7) R. Huna said: Suffering is divided into three
portions: one, the Patriarchs and all the generations of men took; one, the generation that
152
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lived in the time of [Hadrian’s] persecution took; and one, the generation of the lord
Messiah will take. When the time comes, the Holy One, blessed be He, will say: “I must
create the Messiah – a new creation.” As Scripture says, this day have I begotten thee –
that is, on the very day of redemption, God will create the Messiah” (Midrash on
Psalms)153
Rabbi Huna was a third century Jewish Rabbi and an Amora, meaning “one who speaks
or a spokesman,” namely one who discusses the halakha laws (oral tradition). His understanding
of Psalm 2 transcends the coronation of the Davidic kings and extends into the prophetic
Messiah. This is how the writers of the NT saw the text. Arthur Lukyn Williams (AD 18531943) English New Testament scholar and Principal of Moore Theological College in Sydney,
New South Wales documented in his book Christian Evidences for Jewish People how medieval
Jews interpreted Psalms 2.
In the eleventh century, Rashi says, “Our teachers interpreted the subject of this Psalm
with reference to King Messiah, but according to its plain meaning it will be right to expound it
of David himself, according to what is said in 2 Sam. V.17 sqq: When the Philistines heard that
Israel had anointed David to be king over them, the Philistines gathered their hosts, but fell at his
hands.”154 The Talmud records a discourse on this subject; it reads, “Our Rabbis taught, The
Holy One, blessed be He, will say to the Messiah, the son of David (May he reveal himself
speedily in our days!), ‘Ask of me anything, and I will give it to thee', as it is said, I will tell of
the decree etc. this day have I begotten thee, ask of me and I will give the nations for thy
inheritance.155
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In the eleventh century, Jewish Scholar and Biblical exegete, Maimonides writes as his
introduction to the Sanhedrin, chapter 10,
The prophets and the saints have longed for the days of the Messiah, and great has been
their desire towards him, for there will be with him the gathering together of the righteous
and the administration of good, and wisdom, and royal righteousness, with the abundance
of his uprightness and the spread of his wisdom, and his approach to God, as it is said:
The Lord said unto me, Thou art my son, to-day have I begotten thee.156
The historical context of this psalm was designed to be applied to the Davidic kings. However,
first century Jews and Jews thereafter saw the ultimate fulfillment in Christ, and medieval Jews
saw the passage as the ultimate fulfillment in the Messiah to come.
The purpose of this section is to demonstrate that Psalm 2:7 was not exclusively designed
as the Israelites understood it over time to be a psalm about David alone, but David and his sons
which would ultimately end with the Messiah. In the New Testament, the Messiah has come;
therefore, this prophecy is applicable to him. In medieval and modern Jewry, it is applicable to
the Messiah to come. Either way, Jews viewed this outside of its era as a Messianic psalm, a
psalm that Jewish apologists argues is applicable to the Davidic kings of the first temple period.
However, this is not how many Jewish scholars and rabbis understood the text, and neither did
the Jews who followed Christ in the first and second centuries respectively.
Psalm 110:1
Another controversial passage that appears in the book of Psalms is Psalm 110:1. This is
another Messianic psalm that serves as one of several prophetic pillars for Messianic Judaism
and Christianity, yet it is argued by Jewish apologists as a passage that Messianic Jews and
Christians have used out of context. The passage reads, “A Psalm of David. The LORD says to
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my Lord: ‘Sit at My right hand Until I make your enemies a footstool for Your feet’.” Sitting at
one’s right hand is a euphemism for authority and power granted to someone of a lesser
disposition. Hence the person in this narrative is given authority by God, which is illustrated by
him sitting at His right hand.
An example is Solomon who sat on the throne of God, which means that he was serving
as viceroy.
They feasted and drank in the LORD’s presence with great joy that day. And again, they
crowned David’s son Solomon as their new king. They anointed him before the LORD as
their leader, and they anointed Zadok as priest. So, Solomon took the throne of the LORD
in place of his father, David, and he succeeded in everything, and all Israel obeyed him.
All the officials, the warriors, and the sons of King David pledged their loyalty to King
Solomon. And the LORD exalted Solomon in the sight of all Israel, and he gave Solomon
greater royal splendor than any king in Israel before him.157
Solomon sitting on God’s throne means that he was ruling over Israel on behalf of God with
God’s authority and permission as David had done before him. Evans writes that “Psalm 110:1
celebrates the victory God has promised the Davidic king over all his enemies, as he reigns as
God’s vice-regent in Jerusalem.”158 Therefore in its historical context this passage is a passage
about all of the Davidic kings.
No one rules on God’s throne; neither does God share His rule with others.159 He allows
those whom He has selected to rule under His authority and to govern in His name. This is what
it means to sit on God’s throne and to sit at His right hand. Christ said, “He who overcomes, I
will grant to him to sit down with Me on My throne, as I also overcame and sat down with My
Father on His throne.”160 Christ will not allow anyone to rule on his throne. However, he will
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allow some to rule under his authority as viceroy. In Matthew, he says to the apostles, “And
Jesus said to them, ‘Truly I say to you, that you who have followed Me, in the regeneration when
the Son of Man will sit on His glorious throne, you also shall sit upon twelve thrones, judging the
twelve tribes of Israel’.”161
The apostles sit on their own thrones. Yet, Christ said in the book of Revelation that they
shall sit on his throne as he sits on God’s throne. The passage means that the apostles shall sit on
thrones under his (Christ’s) authority as he sits on God’s throne with God’s authority. The word
in question is on. “On” is the Greek preposition en ἐν, which can mean “in, on, or among.”162
Christ sits in the authority of God or in the seat of God with godly prerogatives as will the
apostles. These are the same prerogatives God granted to the angel that dwelled among Israel.163
Therefore, there is a historical context to this passage, and there is a Christological
context that is often refuted by Jewish counter-apologists. The historical context is that David’s
children will sit upon God’s throne at his right hand, ruling “in” His authority as viceroy.164 Then
there is the Messianic context. God says in verse 14, “This is my resting place for ever and ever;
here I will sit enthroned, for I have desired it.”165 There will come a king who will sit on God’s
throne representing Him, and in doing so God will rule through and by him forever. God says in
Jeremiah 33:14 – 17,
Behold, the days are coming, declares the LORD, when I will fulfill the promise I made
to the house of Israel and the house of Judah. In those days and at that time I will cause a
righteous Branch to spring up for David, and he shall execute justice and righteousness in
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the land. In those days Judah will be saved, and Jerusalem will dwell securely. And this is
the name by which it will be called: “The LORD is our righteousness.” For thus says the
LORD: David shall never lack a man to sit on the throne of the house of Israel.
Messianic Jews and Christians believe that Psalm 110 is a text that prophesies the
relationship that Christ has with God, because God says to a person, “who is the Lord,” to sit by
His right hand, a figurative position of authority and power. Counter-apologists teach that this is
a psalm about David’s relationship with God written by a psalter about his master David being
exalted by God. Some believed that Abraham’s servant Eliezer wrote this psalm about his master
Abraham and God exalting him. David would later add it to his catalog of psalms. The Talmud
says the following:
R. Hana b. Liwai said: Shem, [Noah's] eldest son, said to Eliezer [Abraham's servant].
‘When the kings of the east and the west attacked you, what did you do?’ — He replied.
‘The Holy One, blessed be He, took Abraham and placed him at His right hand, and they
[God and Abraham] threw dust which turned to swords, and chaff which turned to
arrows, as it is written, A Psalm of David. The Lord said unto my master, sit thou at my
right hand, until I make thine enemies thy footstool and it is also written, who raised up
the righteous man [Sc. Abraham] from the east, called him to his foot; gave the nations
before him, and made him rule over kings? he made his sword as the dust, and his bow as
driven stubble.166
The purpose for this citation is to demonstrate that Psalm 110 was not always and exclusively
considered to be a psalm about David by one of his servants. Others within Judaism believed that
it was a psalm written about Abraham by his servant Eliezer. Further commentary is developed
in the Yalkut, a haggadic167 compilation on the Hebrew Bible:
Rabbi Yusan said for Rabbi Aha Bar Hananiah: in the future the Holy one blessed be He
will sit the King Messiah at his right and Abraham at his left, and Abraham’s face
crumpled and he said: the son of my son sits at the right and I sit at the left? but the Holy
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one blessed is He reconciled him by saying: the son of your son sits at your right and I sit
at your right hand.168
The question is, “what precludes this psalm from being a Messianic psalm?” Why could
this not be a psalm written about Christ if there are differences of opinion about the author, and
the person (lord) in view in Judaism? Judaism is not a monolithic theology. There are varying
views within Judaism and some view this text (Ps. 110) as a Messianic psalm. Michael
Rydelnik, Professor of Jewish Studies in the World Missions and Evangelism department at
Moody Bible Institute, writes, “Some medieval Jewish interpreters have also recognized that
what is said in this psalm far transcends whatever did or can apply to either Abraham or David,
and therefore they conclude that David “composed this psalm about the Messiah” (Obadiah ben
Jacob Sforno).169 Obadiah ben Jacob Sforno (AD 1475-1550) believes that Psalms 110 is
referring to the Messiah. He says that this “Psalm is dedicated to the future king Messiah. He is
on God’s right hand and the ministering angels are on the left. The armies of Gog and Magog
will attack, but HaShem will subdue them until they come crawling to the feet of the
Messiah.”170
Simeon Ben Yohai, “R. Simeon” in the Talmud, is a second century rabbi and is
attributed with a pseudepigraphal eschatological narrative about a war between the Messiah and
Armilus in the “Prayer of R. Simon B. Yohai.” Armilus is an eighth century cryptic character
used in Judaism to refer to the oppressor of the Jews. He will be destroyed by the coming
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Messiah. Raphael Patai (AD 1910–1996), Professor of Anthropology, Jewish ethnographer,
historian, and orientalist records the prayer of Simeon in his book titled The Messiah Texts:
And Armilus will hear that a king arose for Israel, and he will gather the armies of all the
nation of the world, and they will come to King Messiah and to Israel. And the Holy One,
blessed be He, will fight for Israel and will say to the Messiah: ‘Sit at my right.’ And the
Messiah will say to Israel: ‘Gather together and stand and see the salvation of the Lord.’
And instantly the Holy One, blessed be He, will go forth and fight against them…May
that time and that period be near! (T’fillat R. Shim’on ben Yohai, BhM 4:124-26).171
“Sit at my right” is a prophetic phrase used in the Davidic Psalm 110. Here it is used in
medieval Judaism to refer to the Messiah, against what has historically been propagated as a
psalm about the exaltation of David by God. In this narrative, it is the exaltation of the Messiah
as king, ruler, and victor as the New Testament exegetes the psalm.172 In the first century, prior
to Christ’s death he insinuated that Psalm 110 was applicable to him. After his death and
resurrection, Psalm 110 was applied to him by the author of Hebrews. Between the eighth and
sixteenth centuries AD, some of the Jewish clergy began to apply the text to the Messiah that
was to come and not to David or Abraham as it had been previously applied.
Evans writes that the New Testament authors applied Psalms 2:7 and 110:1 to Christ,
because as the son of David and the Davidic king, he serves as “the ‘Son’ and ‘heir of all things’
(the influence of Psalm 2:7-8) who, after his ascension, took his seat at God’s right-hand side
(the influence of Psalm 110:1).”173 Jewish counter-apologists’ arguments, rejecting the prophetic
nature of the psalm as a Messianic psalm is culturally and historically untenable. Many Jews
beginning from the first century AD to the medieval era saw this as a Messianic psalm. Some
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saw its fulfillment in the first century AD attested by the writings of the NT. Others saw it as a
prophecy yet to be fulfilled, but Messianic nonetheless.
Psalm 45:6-7: Your Throne O God. God, Your God
The final Messianic psalm rejected by Jewish counter-apologists is Psalm 45:6-7. Psalm
45:6-7 is quoted in the NT and provides a foundation for Messianic Jews and Christians to stand
upon. The writer of Psalms writes, “Your throne, O God, is forever and ever. The scepter of your
kingdom is a scepter of uprightness; you have loved righteousness and hated wickedness.
Therefore God, your God, has anointed you with the oil of gladness beyond your
companions.”174 This is a royal and Messianic psalm used of David, maybe Solomon, within its
immediate context. It is used as a Messianic psalm by the apostles in Hebrews 1:8-9. Contrary to
Jewish counter-apologists’ beliefs, Israelites before the formation of Christianity not only
understood this to be applicable to David or Solomon, but they saw its application with the king
Messiah. David Stec, Lecturer and researcher in classical Hebrew records in his translation of the
Targum of Psalms, v. 2 “thy beauty O anointed king is greater than those of the children of
men”175 Another Targum reads king Messiah.
British Methodist theologian and biblical scholar Adam Clarke (AD 1762-1832) writes,
“On the third verse of this Psalm, Thou art fairer than the children of men, the Targum [psalms]
says: ‘Thy beauty,  מלכא משיחאmalca Meshicha, O King Messiah, is greater than the children of
men.’”176 Clarke quotes Abraham ibn Ezra also called Aben Ezra (AD 1089-1167) Jewish
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biblical commentator and philosopher of the Middle Ages “‘This Psalm speaks of David, or
rather of his son, the Messiah, for this is his name,’ Ezekiel 34:24: And David my servant shall
be a Prince over them forever.”177
The Targum interprets Psalm 45:7 as a psalm about the Messiah, and medieval Jewish
clerics applied it to David or to his son using David as a metonymy for the Messiah. Yet there is
a lot more to be taken into consideration about this highly controversial psalm. There is no
question that Israelites saw this psalm as both a royal and messianic psalm to be fulfilled by the
conquering Messiah, son of David. The issue is syntactical because Messianic Jews and
Christians use this verse to demonstrate that the Messiah is God. The syntactical structure of the
passages alludes to the king being referred to as a God. If this is the case then either David or
Solomon is being referred to as a God serving as a type of messiah. However, this does not
appear to be the premise the author intends to convey when the passages undergo a critical
grammatical exegesis.
The author of Psalms speaks of the Davidic line (in this psalm). Irving Jacobs, former
principal of Jews College in London writes, “In rabbinic sources, this interpretation is preserved
primarily in the Targum to Psalm 45, which suggests that it gained wide currency at an early
period. The Aramaic translator presents the entire psalm as a prophecy uttered by the Korahites
taking the address to the prince in verses 3-10 as a panegyric178 to the Messianic King.”179 The
Israelites see Christ as the fulfillment of this royal Psalm after acknowledging him as both the
son of David and the Messiah after he performed miracles that were revealed prophetically, and
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Jewish tradition confirmed by the DSS.180 Hence the author of Hebrews writes, “But of the Son
he says, ‘Your throne, O God, is forever and ever, the scepter of uprightness is the scepter of
your kingdom. You have loved righteousness and hated wickedness; therefore God, your God,
has anointed you with the oil of gladness beyond your companions’.”181 The NT writers quotes
this psalm about Christ because they saw the fulfillment of this psalm in Christ, and so did the
Israelites in the second century BC according to the Targum of Psalms 45 and the DSS.
According to Andrew Chester, Fellow, Selwyn College, University of Cambridge and
University Reader in Early Jewish and Christian thought writes 4Q521“has become one of the
most famous of the Qumran texts (not least, probably, because of points of contact with the New
Testament).”182
[...for the heav]ens and the earth will listen to his anointed one, [and all] that is in them
will not turn away from the precepts of the holy ones. Strengthen yourselves, you who
are seeking the Lord, in his service! Will you not in this encounter the Lord, all those
who hope in their heart? For the Lord will consider the pious and call the righteous by
name, and his spirit will hover upon the poor, and he will renew the faithful with his
strength. For he will honor the pious upon the throne of an eternal kingdom, freeing
prisoners, giving sight to the blind, straightening out the twis[ted.] And for[e]ver shall I
cling to [those who] hope, and in his mercy [...] and the fru[it of ...] not be delayed. And
the Lord will perform marvelous acts such as have not existed, just as he sa[id, for] he
will heal the badly wounded and will make the dead live; he will proclaim good news to
the poor and [...] he will lead the [...] and enrich the hungry. [...] and all [....].183
The DSS, written prior to the NT, records what the Messiah will do when he comes. What is
written in the DSS is exactly what the NT authors recorded of the Messiah. These are the
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miracles Christ performed in the NT which prompted believers to change his genealogical
destination from son of Joseph to son of David. For these were the things that the son of David
was prophesied to do.184
The interest surrounding this scroll is the unique wording the secretary uses which
denotes possibly two Messiahs, a royal Messiah and a priestly Messiah, yet this is precisely what
the biblical Messiah would be. In his first advent, he would be a priestly Messiah atoning,
healing, and intervening on behalf of the sins of humanity. As a royal priest, he would rule over
humanity. This Qumran scroll demonstrates that the Israelites were waiting on a Messiah to
fulfill both roles or two Messiahs to fulfill the role as Priest King. Chester states,
It is not clear whether there is one messiah or more than one, or what precise kind of
messiah (or messiahs) is referred to. Among the issues raised, the ‘anointed’ figure
mentioned in the first line has variously been understood as a priestly, or a royal, or a
prophetic messiah. The argument for seeing a priestly messiah here draws attention to the
broadly attested tradition, in texts from both the Hebrew Bible and Qumran…”185
The Messiah is viewed in the Qumranic sense as the son of David that will heal, atone, judge
and rule. It gives insight into the Israelites interpretation of Psalms and the books of Isaiah and
Zechariah that are affirmed in the NT Gospels and epistles.
Although Israelites before the Christian era saw Psalm 45 as a Messianic psalm,
witnessed by the DSS and the Targum and confirmed by first century Christians as the book of
Hebrews affirms, it should be read and understood in the context that it was written. Psalms
should not be read with the sense that the author is referring to the king, hence David or Solomon
as God, neither should one interpret the writer of Hebrews to convey the same thought about
Christ. There are translation challenges in the text that must be considered. The writer of Psalms
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is writing a psalm about the king’s coronation, and says that God, his God (the king’s God), has
anointed him to rule over Israel and has chosen him instead of his associates. Historically this
text has been interpreted as the psalmist referring to those within the Davidic line as God or as a
Messianic psalm with the Messiah referred to as God anointed by his God instead of anointing
his companions. Yet this is not the message the author intends to convey; however, it is how
many Christians understand it because of how it has been translated.
Commentators say the following regarding Psalms 45:6-7 and Hebrews 1:8-9:
The most significant contribution rests on syntactic ambiguity in its reference to God. It is
possible to construe the whole citation, in the light of its original sense, as a description
of the king’s majesty. Hence, the first verse (Ὁ θρόνος σου ὁ Θεὸς εἰς τὸν αἰῶνα τοῦ
αἰῶνος)186 would offer a bold assertion that God functions as the king’s throne. The
second verse (διὰ τοῦτο ἔχρισέν σε ὁ Θεός ὁ Θεός σου)187 would involve a mere
apposition,188 ‘God, your God, has anointed you’.”189
Here, Moyise et. al writes that the phrase in 45:6 “Thy throne ‘O’ God, is forever…” should be
understood as “Thy throne ‘is’ God,” in other words the king sits on God’s throne forever. This
is figurative for ruling with God’s authority. This accords with 1 Chron. 29:22-25 where
Solomon is said to sit on God’s throne, whose throne is eternal. Hence God is Solomon’s throne
or Solomon’s throne is God. Psalms 45:6 has been viewed as amphibolic, and theologians have
taken full advantage of the syntactical ambiguity of the text.
The Greek text literally reads “the throne of you the god into the age of the age.” To
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make the reading intelligible, the passage requires a verb. The translator applies the verb “is” to
the text as a “state of existence or helping verb,” which may be inserted anywhere in the clause.
The verb “is” is not literally in the original manuscript and thus is applied by the translator.
Hence if one chooses to translate the text, which many believe is the proper translation “Thy
throne is God,” it is because one accepts the reading translated in the nominative case, which is
the grammatical case used for the subject of a given clause. However, most translators use the
vocative case used in addressing a person, “Thy throne God, is…”. Bart Ehrman, professor and
Chair of Religious Studies at the University of North Carolina, Chapel Hill, writes,
Interpretive problems abound in the passage, in part because the nominative ὁ Θεὸς,
normally construed as a vocative (“O God”), could also be taken as a predicate. In that
case, the introductory clause would be rendered, “Your throne is God forever and ever,
…” Understood in this way, the text no longer calls Christ ‘God.” For a variety of
contextual reasons, however, the majority of scholars prefer to understand the nominative
as a vocative.190
In a footnote pertaining to this passage, Wayne Grudem, professor of biblical and
systematic theology at Trinity Evangelical Divinity School in Deerfield, Illinois, writes,
The suggested translation of Heb. 1:8 in the RSV margin, “God is your throne forever
and ever,” while possible grammatically, is completely inconsistent with the thinking of
both Old and New Testaments: the mighty God who created everything and rules
supreme over the universe would never be merely a “throne” for someone else. The
thought itself is dishonoring to God, and it should certainly not be considered as a
possibly appropriate translation.191
Yet, Grudem’s position is weak because this is exactly how God structured the passages to read
in Psalms, confirmed by 1 Chron. 29:22-25 when Solomon sits on the throne of God,
demonstrating that the source of Solomon’s authority is God, therefore, ruling as God’s vice
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regent. Based upon internal evidence, Grudem’s supposition is deficient.
Recognizing the exegetical issue, however, makes the textual problem at the end of the
verse all the more interesting. For the second person pronoun σου192 (“your” kingdom)
has been changed to the third person αὐτοῦ193 in some of the best Alexandrian witnesses
from the third-century on (p46  אB). With this reading, the kingdom is said not to be
Christ’s but God’s. The change affects the interpretation of the first element of the
dystich194 as well; now it must be God’s throne that is ‘forever and ever.’ In other words,
the textual change at the end of the verse naturally leads one to understand the earlier
nominative ὁ Θεὸς, as a predicate rather that a vocative, so that now the verse reads ‘God
is your throne forever and ever; the righteous scepter is the scepter of his kingdom’.”
Most scholars reject the Alexandrian reading because it does not fit as well into the
context. Why, though, was the change made in the first place? It dates to the period of our
concern and appears to resolve a problematic feature of the verse. Christ is no longer
identified as the one God (ὁ Θεὸς) himself, but is in some sense (in the economy!) made
subordinate to him: “God [himself] is your throne.”195
Charles Francis Digby (AD 1908-2007) leading scholar of the New Testament, and Lady
Margaret’s Professor of Divinity at the University of Cambridge says that Psalm 45:6 and
Hebrews 1:8 “may conceivably be a true Nominative, construed so as to mean Thy throne is
God.”196 Greek scholar Nigel Turner states that this phrase is conceivable in the Greek as a
predicate nominative,197 and many other Trinitarian and non-Trinitarians will confess that this is
not only a conceivable rendering but perhaps the most probable rendering. Hence, in 45:6 it is
God’s throne in view, and in 45:7, the title “God” is not a reference to David, the Davidic line, or
the king Messiah. God is used as a reference to God the Father, who in this text is the God of
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David or the God of the son (king Messiah) whom He anoints over their companions. “Your
throne is God” is not constructed anywhere else in the Bible. However, because the construction
is not found it should not be dismissed. God is referred to as David’s rock, the source of David’s
strength and power.198 David place of security is God.199
Naturally, the king’s source of authority and power is God, represented by His throne.
This is the most natural and contextualized reading of Psalms and Hebrews and is the message
that monotheistic Jews were intending to convey to the readers of Psalms as it relates to the
Davidic line and Hebrews as it relates to Christ. David writes, “Of all my sons (for the LORD
has given me many sons), He has chosen my son Solomon to sit on the throne of the kingdom of
the LORD over Israel.”200 The Queen of Sheba says to Solomon, “Blessed be the LORD your
God who delighted in you, setting you on His throne as king for the LORD your God; because
your God loved Israel establishing them forever, therefore He made you king over them, to do
justice and righteousness.”201 These passages accord with Psalm 45:6-7 and coveys the same
thoughts in Hebrews 1:8-9.
The OT context is that the king is being praised as God’s anointed who sits on His throne.
In the NT, the writer views this psalm as a continued fulfillment of this passage in the Messiah as
he is the son of David and the son whom this prophecy is most applicable to in the broader and
prophetic sense. However, in the immediate sense, it is applicable to David or Solomon as well
as the Davidic line who becomes the “sons of God” through the Davidic covenant. Christ is seen
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in this psalm as one of the Davidic kings who completes the spirit of this prophecy as he does
with Psalms 2:7 and 110:1. The passages are used in Hebrews to illustrate Christ’s authority over
angels and other celestial powers as he sits with God’s authority represented by His throne. Dunn
writes the following:
The poet gives an idealized picture of the king, concentrating on his personal beauty
(v.2), his enduring kingship, his military power, and his judicial role, especially as
defender of justice. This eulogy may even give the impression that the king is deified. In
v.6 the king is actually addressed as Elohim (‘god’) and ascribed divine attributes (‘glory
and majesty,’ v.3). This entire section should, however, be interpreted within the broad
theological context of the Davidic kingship. There is no proof in this text, or in any other
OT text, of the deification of the Israelite or Judean monarch as is the case in some
ancient Near Eastern monarch as is the case in some ancient Near Eastern civilization, for
example, Egypt, where the king was deified. The Judean king was seen as the
representative of God, and there was intimate relationship between God and the king. He
was even seen as the adopted son of God (cf. Ps 2:7), but there was no question of
deification.202
Dunn does not explain why the king would be referred to as God, just that the psalmist applies
this title to him because of an intimate relationship with God. However, as previously treated,
there is ambiguity in the translation which Dunn does not treat. He chooses to dismiss the
vocative case and appeals to the normalcy of Hebraic lexicology and its figurative application.
Dunn’s proposal is that the psalm is a song sung by Israelites, and it confers upon David and his
sons the title of mighty one (Ps. 45:3, gibbor )גִּ֑בּוֹר.
These passages in Psalms are “applicable to any descendant of David, it extols the
privileged position of his people and sets forth God’s expectation of his appointed vassal on
earth.”203 What is important to understand is that these psalms were addressed to the Davidic
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line, but points to the son of David (Messiah). The king in this passage serves as the type204 and
the Messiah the antitype in ultimate fulfillment of these passages. It is not a prophesy per se;
however, the passage(s) can be read prophetically because Christ will meet the characteristics
within the royal psalm. This is how the authors of the NT viewed these royal psalms after Christ
began to perform miracles, and after his death and resurrection as the son of David.
In summation, Matthew says, “And Jesus came up and spoke to them, saying, “All
authority has been given to Me in heaven and on earth.”205 Christ’s ascension to heaven after his
death positioned him to rule or govern with authority as God’s co-regent after his ascension. This
view is confirmed by the author of Hebrews: “And He is the radiance of His glory and the exact
representation of His nature, and upholds all things by the word of His power, when He had
made purification of sins, He sat down at the right hand of the Majesty on high.”206 Christ made
a purification of sins after his death when he was on earth. Then he ascended to sit with God’s
authority on his throne as a Davidic king.207 This allows for a much-revised interpretation of
Psalms 45:6-7 and Hebrews 1:8-9 based upon syntax. The reading should render the translation,
“But unto the Son he says your throne is God’s forever and ever.” This is a reference to the
Davidic line sitting on God’s eternal throne (not His literal throne, but figurative of God’s
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authority which comes from His throne) as Solomon sat upon God’s throne, symbolizing that he
was God’s coregent and vassal ruler over His people ruling under His authority.
The psalmist’s song is designed to demonstrate the king’s authority over his enemies as a
coroneted king ruling with God’s authority, symbolized by his throne, as the author in Chronicles
illustrates with Solomon in 1 Chronicles 29:22-25. Hence, internal evidence based upon
grammar demonstrates that neither David nor the sons of David are referred to as God, but
referred to as one whose rule is from the seat of (throne) God in heaven. When referring to the
Davidic line, it is when they are coroneted. When referring to the Messiah, it is when he
ascended to heaven. Christ says, “The one who conquers, I will grant him to sit with me on my
throne, as I also conquered and sat down with my Father on his throne.”208
Christ does not literally sit upon God’s throne. No one can. This phrase means “ruling
with God’s authority.” “Many scholars have seen the kingdom of God as the one central,
unifying motif in the Bible, and the imagery of the throne is fundamental to that motif . . . Thus,
reference to a king’s throne or to his sitting on the throne signifies power and authority to
rule.”209 Hence the phrase “your throne is God or God’s” is a phrase used to demonstrate that
whoever rules in Israel rules with God’s authority and power, anointed by God Himself. The
next section addresses arguably the most prominent passage in the Messianic prophetic corpus:
Isaiah 53:10.
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Isaiah’s Messiah
The final section of this report’s guidebook is the Isaian Messianic prophecies,
specifically Isaiah 53:12. This chapter serves as the foundation, cornerstone, and pillar of
Messianic Judaism and Christianity. However, just as many psalms are interpreted from a
Christocentric lens and rejected vigorously by Jewish counter-apologists, Isaiah 53 is argued
with much more vigor with suppositions from Jewish counter-apologists that Isaiah 53:1-8 are
the Gentile nations speaking about how Israel was mistreated for their sins and how vv. 9-12 is
God speaking to the nation of Israel about becoming a guilt offering and, in the process, being
blessed.210
In this section, this report will effectively demonstrate how Isaiah 53 is interpreted by
Jewish counter-apologists as a non-Messianic passage. This report will provide a substantial
amount of data to rebut Jewish counter-apologists’ suppositions through lexical and cultural
methodologies, an examination of how Jews in ancient and medieval history viewed these Isaian
passages. The data submitted and discussed in this section will support this report’s claim that
Isaiah 53 is a prophecy about the Messiah confirmed by NT witnesses and extrabiblical sources,
some which are hostile in nature. To support this report, passages preceding Isaiah 53 such as
11:1 and 42:1 will be submitted and undergo exegesis because they serve as introductory
passages to Isaiah 53.
The cornerstone and foundation for Messianic Judaism and Christianity is its ability to
prove the existence and prophetic fulfillment of Christ in the New Testament Bible. This is done
by performing a thorough biblical analysis of Old Testament passages that mirror Christ’s deeds
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and accomplishments as they are recorded in the New Testament. Some of the strongest proof
texts for the Messiah in the Old Testament and the fulfillment of God’s prophecy pertaining to
him in the New Testament is Isaiah chapters 11, 42, 49, 52 and 53. There have been many
discourses surrounding these passages especially the servant of Isaiah 52:13. Some assert that it
is the nation of Israel that God is speaking of.211 Others say that it is a righteous remnant within
the nation of Israel, and some individuals have asserted vehemently that the servant is David,
former king in Israel. However, the earliest attestation of who the servant is materializes in the
first or second century BC in the Aramaic Targum.
One of the earliest proof texts that demonstrates how the Israelites interpreted some of
the passages in the Bible can be ascertained from the Targum.212 Targum is the Aramaic
translation of the Bible, and it means Translation or Interpretation. It forms a part of the Jewish
traditional literature. The earliest Targum dates from the sixth century BC during the era of Ezra
and Nehemiah, who led and instructed the children of Israel in the Torah after the Babylonian
exile. After the Babylonian captivity, many Israelites spoke Aramaic after returning to Israel
from Babylon and needed a biblical text that corresponded with the Hebrew Bible. The Targum
was developed to meet this need.
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The Targum was introduced as an interpretation of the Hebrew Bible, not a translation,
and it demonstrates how some Jewish scholars interpreted biblical text. Jonathan’s Targum will
be contrasted with the supposition that the servant is the nation Israel and the speaker in Isaiah
53:1-8 are the Gentile nations compared to the proposition that it is a servant within Israel called
the Messiah. The Targum is submitted as a primary source for mainstream Jewish belief during
the second and first century BC. This report is not arguing that all Jews believed what has been
paraphrased from the Targum to represent Jewish thought, but that a number of influential Jews
during this era saw Messianic implications in Isaiah that the writers of the NT saw.
Targum Isaiah 11:1: Jonathan (30 BC)
Jonathan Ben Uzziel translated the prophetical books into Aramaic leaving the book
called the Targum to the Prophets in the first century BC (30 BC). The Targum was created to
remove all impediments to the understanding of the Scriptures. Jonathan Ben Uzziel was one of
the most revered students of Rabbi Hillel, a Jewish sage in the first century BC. His Targum
represents one of the earliest attestations of the Messiah in the book of Isaiah 11:1-3, 42:1-4,
52:12-15, and 53:1-12. His interpretation of these passages gives some insight on how the Jews
viewed the prophecy of the suffering servant in the first century BC and the first century AD,
compared to how they were interpreted later by Jewish scribes in the second century.
Jonathan’s interpretation of the Hebrew Bible as Paul writes “is held by the Jews in the
highest esteem. His paraphrases are considered by the Synagogue as inspired.”213 This report
begins its analysis of Isaiah 53 with Isaiah 11:1 because it serves as the foundation for Isaiah’s
prophecy. Isaiah 11:1 introduces the Messiah and Isaiah will continue to build upon his prophecy
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throughout his book. Jonathan writes, “And a King shall come forth from the sons of Jesse, and
from his children’s children the Messiah shall be anointed. And there shall dwell upon Him the
Spirit of prophecy from before the Lord: The Spirit of wisdom and understanding, the Spirit of
counsel and might, the Spirit of knowledge, and of the fear of the Lord.”214 Jonathan interprets
this passage to suggest that a child shall emerge from Jesse, and that child will produce the
Messiah. This child is none other than David, who is the progenitor of Christ the Messiah.
Franz Delitzsch (AD 1813-1890), German Lutheran theologian and Hebraist, provides
commentary on Isaiah 11:1 as the Jews understood it in the first century. He writes,
Out of the stumps of Jesse, i.e., out of the chosen royal family which has sunk down to
the insignificance of the house from which it sprang, there comes forth a twig (choter),
which promises to supply the place of the trunk and crown; and down below, in the roots
covered with earth, and only rising a little above it, there shows itself a netzer, i.e., a fresh
green shoot (from natzer, to shine or blossom). In the historical account of the
fulfillment, even the ring of the words of the prophecy is noticed: the netzer, at first so
humble and insignificant, was a poor despised Nazarene.215
Delitzch describes a branch that comes from the base of the stump and from its base another twig
emerges called the netzer. The Dead Sea Scrolls offer confirmation to the Targum’s
interpretation of Isaiah 11.
Isaiah 11:1: Dead Sea Scrolls 4QI6I (200 BC)
Géza Vermès, British academic, Bible scholar, and Judaist, publishes a fragment from
the DSS of Isaiah 11. It was written by an Essene secretary who provides commentary on the
passage referred to as pesher which is “from the consistent use of pishro, ‘interpretation.’ The
standard form of a comment is to quote a biblical verse or phrase, then follow it with a comment
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introduced by ‘its interpretation…’ The rabbis collected midrashim; the Qumran sectaries
collected pesherim,”216 “interpretations.” Hence, the Qumran sectaries quote Isaiah 11:1 labeled
4QI6I fragments 8-10 and provide their interpretation of the text.
[And there shall come forth a rod from the stem of Jesse and a Branch shall grow out of
its roots. And the spirit of the Lord shall rest upon him, the spirit of wisdom and
understanding, the spirit of counsel and might, the spirit of knowledge and of the fear of
the Lord. And his delight shall be in the fear of the Lord. He shall not judge by what his
eyes see, or pass sentence by what his ears hear; he shall judge the poor righteously and
shall pass sentence justly on the humble of the earth] (xi, 1 — 3). [Interpreted, this
concerns the Branch] of David who shall arise at the end [of days] ... God will uphold
him with [the spirit of might, and will give him] a throne of glory and a crown of
[holiness] and many-colored garments ... [He will put a scepter] in his hand and he shall
rule over all the [nations]. And Magog ... and his sword shall judge [all] the peoples.217
Donald H. Juel Professor of New Testament Theology, Princeton Theological Seminary, writes:
Though the small fragment is badly damaged, enough remains to catch the drift of the
exegesis. The nezer, ‘stem,’ of Isa. 11:1 is identified as the zemach David, the ‘Branch of
David who shall arise at the end of days.’ The interpreter presumes that Isaiah is not
speaking about an ordinary king but is speaking about the great deliverer to arise at the
end time. The title Branch of David presumes a prior history of interpretation, in the
process of which links have been established between passages like Zech. 3:8; 6:12; and
Jer. 23:5; 33:15. The texts all refer, according to the interpreter, to the King to come. That
interpretation of Isa. 11:1 is shared with other wings of the Jewish tradition. In all
likelihood the messianic reading of the famous oracles was firmly established before the
Essene movement was born.218
Isaiah 10:34 - 11:1: Dead Sea Scrolls 4Q285 (200 BC)
Another DSS submitted for this report is from Qumran Cave 4 (4Q285) which is an
important scroll in defense of Isaiah 11:1 as it serves as the foundation for subsequent Messianic
prophesies that are rebuffed by Jewish counter-apologists. Joseph Augustine Fitzmyer (AD
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1920–2016), Professor Emeritus at The Catholic University of America in Washington, D.C.
specializing in biblical studies and the New Testament, who made contributions to the study of
the Dead Sea Scrolls and early Jewish literature says, “This text is called the Pierced Messiah
text of Qumran Cave 4 (4Q285). It is related to the War Scroll.”219 It reads as follows:
[As is written in the book of] Isaiah the prophet, ‘[And the thickets of the forest] shall be
cut down [with an iron axe, and Lebanon with (its) splendor] shall fall. A shoot shall
sprout from Jesse’s stump, [and a bud shall blossom from his roots’ (Isa 10:34 – 11:1).
This is the] Branch of David. Then [all forces of Belial] shall be judged, [and the king of
the Kittim shall stand for judgment] and the Prince of the community – the Bra[nch of
David] – will have him put to death.220
Craig Evans, New Testament Professor at Houston Baptist University in Texas writes,
The image of the militant, victorious royal messiah is consistent with the biblical picture
of King David of old, and it is consistent with the imagery of the Davidic messiah in the
Psalms of Solomon 17-18. This figure is to ‘destroy the unrighteous rulers, to purge
Jerusalem from Gentiles’ (17:22). He will ‘smash the arrogance of sinners’ and will
‘shatter all their substance with an iron rod’ and ‘destroy the unlawful nations with the
word of his mouth’ (v.24). Here again we hear echoes of Isaiah 11. Qumran’s expectation
of a concerning royal messiah is not distinctive and appears to be entirely consistent with
Jewish messianic and eschatological traditions from the time of Qumran, through the
New Testament period, and on into the time of the rabbis.221
Leading from this prophecy is the prophecy of the servant who will receive God’s spirit as an
affirmation of what was promised to him in Isaiah 11:1-3. This servant now arises in Isaiah 42:1.
Isaiah 42:1 has been presented in Jewish counter apologetics as the nation of Israel.222 However,
as Motyer reminds his readers, Isaiah does not identify who the servant is by name, but by
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deed.223 Thus, one must read the deeds and characteristics that this servant will perform in order
to deduce who or what this servant is. Thus, this report introduces Isaiah 42:1 to demonstrate that
Jews outside of the NT, namely the Targumist(s) of the first century BC, viewed this passage as
a single servant within Israel, the Messiah, contrary to how Jewish counter-apologists view the
passage today.
Targum Isaiah 42:1: Jonathan (30 BC)
The passage reads “Behold, My Servant, whom I uphold; My chosen one in whom My
soul delights. I have put My Spirit upon Him; He will bring forth justice to the nations.”224 The
Targum says, “Behold, my servant, the Messiah, whom I bring, my chosen in whom one
delights: as for my Word, I will put my Holy Spirit upon Him; He shall reveal my judgment unto
the nations.”225 Jonathan does not refer to the servant as the nation of Israel, but a servant within
Israel called the Messiah who was promised from Isaiah 11:1-3. Isaiah writes the following:
Behold, My Servant, whom I uphold; My chosen one in whom My soul delights. I have
put My Spirit upon Him; He will bring forth justice to the nations. He will not cry out or
raise His voice, nor make His voice heard in the street. A bruised reed He will not break
and a dimly burning wick He will not extinguish; He will faithfully bring forth justice. He
will not be disheartened or crushed Until He has established justice in the earth; And the
coastlands will wait expectantly for His law.226
This passage is normally interpreted as the nation of Israel by Jewish counter-apologists.
However, the Targum interprets it as a reference to the Messiah who will reign as king and
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execute justice and judgment in the earth. He will displace the Gentiles and bring them under the
rule of Israel. This same servant appears in Isaiah 52 and 53.
Targum Isaiah 52 and 53: Jonathan (30 BC)
This report’s supposition is that Isaiah 42 is introduced by Isaiah to lay a foundation for
Isaiah 52 and 53. Isaiah 53 is the underpinning for the New Testament Messiah (Christ) because
it informs its readers that a man will bear the sins of the people and die on their behalf. He will
see the fruit of his labor (seed) and will intercede on behalf of the transgressors.227 Yet, an honest
question that a Jewish counter-apologist would ask is, “how can the Messiah intercede or see
seed if he were dead?” The answer is the resurrection. However, Jewish counter-apologists
interpret this passage as a prophecy about the nation of Israel redeeming and atoning for the
Gentiles’ sins or a righteous remnant atoning for the nation’s sins. Both propositions are
untenable because context will not allow it. Yet, this appears to be a proposition held by some
Jews in the third century AD which has caused some Jews in the medieval era to reach back into
the past to continue to propagate such a position.
Origen (AD 185-254), Greek scholar and Christian theologian, documents a discourse
with a sect of Jews who understood Isaiah 52 and 53 to be the nation of Israel. He writes,
Now I remember that, on one occasion, at a disputation held with certain Jews, who were
reckoned wise men, I quoted these prophecies; to which my Jewish opponent replied, that
these predictions bore reference to the whole people, regarded as one individual, and as
being in a state of dispersion and suffering, in order that many proselytes might be
gained, on account of the dispersion of the Jews among numerous heathen nations. And
in this way, he explained the words, ‘Your form shall be of no reputation among men;’
and then, ‘They to whom no message was sent respecting him shall see;’ and the
expression, ‘A man under suffering.’ Many arguments were employed on that occasion
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during the discussion to prove that these predictions regarding one particular person were
not rightly applied by them to the whole nation”228
This non-Messianic interpretation was used among some within the Jewish populous
three centuries before the Rabbis completed the Talmud in the third century; however, with a
continued discourse on Isaiah 52 and 53 as one can see within Talmudic literature, this
proposition was not sustained. The proposal that Isaiah 52 and 53 was a prophecy about the
whole nation was evident in the third century but fragmented, and in some cases dissipated. This
proposal would reemerge in the eleventh century with some degree of credibility because of the
person who would advocate it: Rashi (AD 1040-1105).
Rashi interpreted the text as the righteous remnant of Jacob. Later, in the twelfth century,
another scholar in Judaism, Ibn Ezra, would propose that Isaiah 53 was speaking of the people of
Israel after admitting that the passage was difficult to interpret.229 The difficulty surrounds a
forced interpretation of the nation of Israel or the righteous in Israel. If it is substituted with a
man, Messiah, Christ or Yehoshua, then the passage is clear. This was the attempt of Moshe
Alshich (AD 1508-1593), who was a prominent rabbi, preacher, and biblical commentator in the
latter part of the 16th century. Moshe Alshich writes the following:
The verses in this Parashah are difficult to fix or arrange in a plain and literal manner, so
that the various parts, from the beginning to the end, may be combined and connected
closely together, “the head with the legs and the inwards thereof.” The commentators I
see going up and down among them, and yet neither agreeing in the subject to which the
whole is to be referred, nor disentangling the words upon any simple plan. I therefore, in
my humility, am come after them; not with any sense of the wisdom that I am about to
utter, but merely with the object of applying to its elucidation a straightforward method,
in accordance with the literal sense of the text, such as ought to be chosen by one who
would rightly unite the several words and periods, and determine what view is legitimate
228
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and what not. I may remark, then, that our Rabbis with one voice accept and affirm the
opinion that the prophet is speaking of the King Messiah, and we shall ourselves also
adhere to the same view: for the Messiah is of course David, who, as is well known, was
“anointed,” and there is a verse in which the prophet, speaking in the name of the Lord,
says expressly, “My servant David shall be king over them” (Ezek. Xxxvii.24). The
expression my servant, therefore, can be justly referred to David.230
David emerges as a candidate for Isaiah’s servant. Yet, this premise is untenable and cannot be
sustained by any book of the Bible for several basic textual reasons. The number one reason is
that David was not promised to rule the earth; his descendant was, which was demonstrated in an
exegesis of Isaiah 11:1–3 and confirmed by the Targum.
Targum Zechariah 3;4;6: Jonathan (30 BC)
Targum Jonathan continues to reveal the Messiah in the book of Isaiah by using Jeremiah
as a conduit. To strengthen this report, it is necessary to present the book of Jeremiah as a part of
developing this report. Jeremiah writes, “Behold, the days are coming, declares the LORD,
When I will raise up for David a righteous Branch; and He will reign as king and act wisely and
do justice and righteousness in the land. In His days Judah will be saved, and Israel will dwell
securely; and this is His name by which He will be called, ‘The LORD our righteousness’.”231
Isaiah was written in the eighth century BC, and Jeremiah was written in the seventh century BC.
Jeremiah is reiterating what Isaiah has prophesied in Isaiah 11:1, and that is the appearance of
the Branch. Jeremiah continues his prophecy:
“Behold, days are coming, declares the LORD, when I will fulfill the good word which I
have spoken concerning the house of Israel and the house of Judah. In those days and at
that time I will cause a righteous Branch of David to spring forth; and He shall execute
justice and righteousness on the earth. In those days, Judah will be saved and Jerusalem
will dwell in safety; and this is the name by which she will be called: the LORD is our
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righteousness.' For thus says the LORD, 'David shall never lack a man to sit on the throne
of the house of Israel.”232
David is promised to have a descendant that will rule upon his throne and rule forever. The
prophecies are not applicable to David but to his son.
Zechariah is written in the sixth century BC, and he is following Isaiah and Jeremiah’s
prophecy about a Branch that has been promised to David.233 Zechariah 3:8 reads “I will bring
forth my servant, the Branch.” The Targum says “Behold! I bring my servant the Messiah, who
shall be revealed.”234 Then in 4:7, the passage says “Who, art thou, O great mountain” before
Zerubbabel thou shalt become a plain: and he shall bring forth the headstone thereof with
shoutings, crying, grace, grace unto it.”235 The Targum says, “And he shall reveal his Messiah,
whose name was spoken from eternity. ‘Who art thou, O great mountain? before Zerubbabel
thou shalt become a plain.’ This is the king Messiah. And why is he called the great mountain?
Because he is greater that the patriarchs.”236
Jonathan seems to draw support from Daniel’s prophecy for his interpretation of this
passage. Daniel writes,
You continued looking until a stone was cut out without hands, and it struck the statue on
its feet of iron and clay and crushed them. Then the iron, the clay, the bronze, the silver
and the gold were crushed all at the same time and became like chaff from the summer
threshing floors; and the wind carried them away so that not a trace of them was found.
But the stone that struck the statue became a great mountain and filled the whole earth.237
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Jonathan continues with his interpretation of Zechariah 6:12, “And speak unto him,
saying, thus speaketh the Lord of Hosts, saying, Behold the man whose name is the Branch, and
he shall grow up out of his place and he shall build the temple of the LORD. The interpretation
from the Targum reads, “And thou shalt speak to him, saying, thus saith the Lord of Hosts,
saying, Behold the man, Messiah is his name, who shall hereafter be revealed and anointed.”238
James Glentworth Butler (AD 1821-1916), Theologian and author, writes, “The earliest Jewish
expositors known to us interpret this passage of the Messiah. The Chaldean paraphrase (older
than the Christian era) reads it: ‘Behold, I bring My servant the Messiah, who will be
revealed’.”239
There is no biblical context to support the theory that these prophecies are referring to
David, and secondly, over a thousand years of Jewish scholarship rebuts the claim that David is
the promised Messiah and king. Finally, David would have to obtain this position in the
resurrection, as he was dead when Isaiah gave this prophecy. David says, “For You will not
abandon my soul to Sheol; Nor will You allow Your Holy One to undergo decay.”240 David was
left in the grave; therefore, his body did decay as this report presented earlier. Peter confirms this
position in Acts 2:29. He says, “Brethren, I may confidently say to you regarding the patriarch
David that he both died and was buried, and his tomb is with us to this day.” Peter makes this
statement some nine hundred years after the death of David. Surely his body decayed. However,
if he was resurrected shortly after his death, then where is the attestation to this event? There is
none. It did not happen because the prophecy was applicable to Christ not being left in the grave,
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not David.241 Therefore, to assert that this is David is a suppositional fallacy.
Nevertheless, Alshich’s proposal has attracted some attention within certain Jewish sects.
His proposal is 1,500 years older than what was originally introduced in the Jewish community.
In other words, Alshich’s proposition was not prominent, if it even existed in the first and second
centuries. Jonathan spoke of this passage and offered his interpretation as the Jews of his era
understood it:
Behold my servant the Messiah shall prosper; He shall be exalted and extolled, and He
shall be very strong. As the house of Israel anxiously hoped for Him many days, (which
was poor among the nations; their appearance and their brightness being worse than that
of the sons of men:) Thus shall He scatter many nation; before Him kings shall keep
silence: they shall put their hands upon their mouths, for that which had not been told
them shall they see: and that which they had not heard shall they consider. [53:11] And it
was the pleasure of the Lord to refine and to purify the remnant of His people, in order to
cleanse their souls from sins, that they might see the kingdom of their Messiah, that their
sons and daughters might multiply, and prolong their days, and those that keep the law of
the Lord shall prosper through His pleasure. He shall deliver their souls from the
servitude of the nations, they shall see the vengeance upon their enemies; they shall be
satisfied with the spoil of their kings. By His wisdom, He shall justify the righteous, in
order to make many to keep the law, and He shall pray for their sins. Therefore, I will
divide to Him the spoil of many people, and the treasures of strong fortifications; He shall
divide the spoil; because He has delivered His life unto death, and He shall make the
rebellious to keep the law; He shall pray for the sins of many, and as for the
transgressors, each shall be pardoned for His sake.242
Jonathan understands Isaiah 52 and 53 to be a prophecy about the Messiah, a man. There is no
indication in his Targum that he viewed Isaiah’s prophecy as the nation of Israel or King David.
The nation of Israel is being prepared to receive the Messiah as they anxiously await him as a
nation whose appearance has been distorted by iniquity more than any other nation (v.14).
Enumerating Jonathan’s paraphrase of Isaiah helps this report to appreciate how he understood
Isaiah’s prophecy. In 52:15, the Messiah will scatter many nations, and he shall put them to
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shame. In chapter 53:1-3, the righteous shall be magnified because of his inspiration. He shall be
in contempt, yet he shall destroy the wicked. Verse 4 illustrates that the nation of Israel is not
esteemed as a man who has been appointed to illness, a man whose glorified image of God has
dissipated due to iniquity.
The Messiah shall pray for the sins of Israel and for his sake shall the sins of Israel be
forgiven. The context of this passage is the sins of Israel will be forgiven because of him who
has offered intercession on behalf of those who are crushed, afflicted, and smitten of God (v. 5).
Jonathan states that the Messiah was delivered because of the sins of Israel, but through his
teachings their sins shall be forgiven (v. 6). In verse seven, the nation of Israel has divested
themselves of God’s righteousness, but God has chosen to forgive their sins because of the
Messiah. The nations are mentioned in verse eight as a lamb led to be slaughtered who did not
open their mouths. In verse nine, Israel shall be released from the bondage of their affliction and
pains, and the Messiah shall perform wonderful works in his days. The nations shall be removed
from the land who was brought in the land because of the sins of Israel. Jonathan states that
Israel is experiencing a cleansing so that they and their children might be prepared to receive the
Messiah (v. 11). The Messiah shall pray for their sins, and those who walk in righteousness from
the cleansing that the Messiah shall provide shall be pardoned of their transgressions.
The identity of the Messiah is obvious as these acts are attested in the synoptic Gospels
and the book of Acts. The Israelite from Sudan was looking for an interpretation of Isaiah 53.
Philip the evangelist explained to him that the text was a prophecy pertaining to Christ.243 This
demonstrates for the reader that there was a common thought among first century Jews that
Isaiah’s narration of the suffering servant was the Messiah and not David nor the nation of Israel.
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The Targum states that the nation of Israel was sick and healed by the Messiah to prepare them
for the Messianic kingdom.
Jonathan’s Targum demonstrates that there are two Messiahs or one Messiah at two
different periods. There is one Messiah that cleanses the worshiper’s iniquity and destroys the
wicked to prepare the righteous for the Messiah’s kingdom. This supposition is attested in the
New Testament. Christ came to cleanse iniquity in his first advent and to teach righteousness
through the establishment of the Gospels, which would help future generations learn how to
become blameless before God. In his second advent, he destroys the wicked and invites those
who have been cleansed through him into the Messianic kingdom. Further attestations that the
Jewish community viewed the Isaiah poem as a prophetic declaration of a suffering Messiah (as
a single person) is found in the Talmud dated between the second and sixth century AD.
Ruth 2:14: Midrash Rabbah (AD?)
Within the first ten centuries AD, the authors of the rabbinic literature wrote a
composition called the Midrash Rabbah on Ruth 2:14, which is one of several midrashim.
Midrash Rabbah Ruth offers several explanations for the passage; however, it is the fifth
explanation that is of interest. The Midrash says, “(of Ruth ii. 14): - He is speaking of the king
Messiah: ‘Come hither, draw near to the throne; and eat of the bread,’ that is the bread of the
kingdom; and dip thy morsel in the vinegar, this refers to the chastisements, as it is said, ‘But he
was wounded for our transgressions, bruised for our iniquities’244.”245 Christopher R. North
Professor Emeritus of Hebrew at University College of Wales says that,
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many medieval commentators, whatever their own views might be, began their
expositions of lii. 13 by quoting the Midrash to the effect that it refers to the Messiah,
who will be ‘higher than Abraham, more exalted than Moses, and loftier than the
ministering angels.’ They had great reverence for the opinions of the fathers, but they
sometimes felt constrained to explain them away. The commonest was of doing this was
to say that the equation of the Servant with the Messiah was only intended as allegory.246
North quotes the Pesiqta Rabbati,247 medieval commentary, which states, “The Holy One
brought forth the soul of the Messiah, and said to him, ‘Art thou willing to be created and to
redeem my sons after 6000 years?’ He replied, ‘I am.’ God replied, ‘If so, thou must take upon
thyself chastisements in order to wipe away their iniquity, as it is written, ‘Surely our sicknesses
he hath carried.’ The Messiah answered, ‘I will take them upon me gladly’.”248
Peter Althouse, Associate Professor of Theology at Southeastern University, Lakeland,
Florida and Robby Waddell, Associate Professor of New Testament at Southeastern University,
Lakeland, Florida write, “The fullest and most interesting passages of those dealing with
messiah’s sufferings come from the late Midrashic compilation homilies on special Pentateuchal
and Prophetic lessons known as the Pesikta Rabbati, which dates from the early eighth century
CE.”249 The Pesiqta Rabbati 146b says, “Our sages said, King Messiah is subjected to sufferings
in every generation according to the sins of that generation. The Holy One, blessed be He, said,
in that hour (of the Redemption) I shall create him a new and he will no longer suffer.”250
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Whether it is allegory, metaphor, etc., the fact is that in Jewish literature there is an
interpretation that lends itself to Christ suffering on behalf of the people which the Jewish
commentators have drawn from the prophets. Today, many orthodox Jewish Rabbis will state
that using these midrashim to justify the sufferings of Christ based upon Isaiah 53 is misleading
because it does not represent the context of the midrash.251 Yet, the information is
overwhelming, and the context is explained within the confines of the narrative without
ambiguity.
In addition, there are many more Talmudic statements about Christ and his sufferings that
need to be evaluated. Once they have been thoroughly treated, the argument that Jews did not
interpret Isaiah 52/53 and other passages as Messianic as well as a suffering Messianic is
indefensible. Jewish literature from the first century BC through the eleventh century AD
demonstrates that many Jews saw a suffering Messiah before a glorified Messiah. This is the
same theme that runs concurrently throughout the Tanach and a motif that is ratified by the New
Testament and extra-biblical literature which confirms that the general supposition in antiquity
was that the Messiah would suffer as a part of God’s redemptive process for all humanity.
The Babylonian Talmud Sanhedrin (AD?)
This report continues to provide substantive data to demonstrate that the consensus in
ancient and medieval antiquity regarding the Messiah was that he was prophesied to suffer, die,
resurrect, and judge the wicked. This section continues to support this report’s premise with the
use of the Babylonian Talmud.
Rab said: The world was created only on David's account. Samuel said: On Moses
account; R. Johanan said: For the sake of the Messiah. What is his [the Messiah's] name?
— The School of R. Shila said: His name is Shiloh, for it is written, until Shiloh come.
251

Tovia Singer, “Who Is God’s Suffering Servant? The Rabbinic Interpretation of Isaiah 53,” Outreach
Judaism, accessed April 12, 2019, https://outreachjudaism.org/gods-suffering-servant-isaiah-53/.

121
The School of R. Yannai said: His name is Yinnon, for it is written, His name shall
endure forever: e'er the sun was, his name is Yinnon. The School of R. Haninah
maintained: His name is Haninah, as it is written, Where I will not give you Haninah.
Others say: His name is Menahem the son of Hezekiah, for it is written, Because
Menahem ['the comforter'], that would relieve my soul, is far. The Rabbis said: His name
is ‘the leper scholar,’ as it is written, surely he hath borne our griefs, and carried our
sorrows: yet we did esteem him a leper, smitten of God, and afflicted.’252
It is evident in this discourse from the Talmud that the Rabanan253 applies Isaiah 53:4 to the
Leper Scholar, the man who would carry the sicknesses of the people.
David is metonymic254 for the son of David (Sanhedrin 98a) as R. Johanan clarifies. In
other words, Jews were not looking for David’s return. They were looking for the son of David
according to prophecy.255 This Talmudic dialogue appears to be in the second century AD and
denotes the common thought in the first and second century that the Messiah would be one who
would bear the sins of the people. Hence, he is called the Leper Scholar. Isaiah 53:4 is quoted in
this discourse, which indicates that some Jews interpreted this passage to mean that the Messiah
is an individual within the nation of Israel who will bear the sins of his people. This view appears
to have been the prevalent view early in the first century only to subside hundreds of years later
after the emergence of Christianity and their campaign to deify Christ against the doctrines
within Judaism, Jewish law, and tradition.
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The Pesikta Rabbati, (AD?)
Jewish scholar, Samuel Tobias Lachs (AD 1926-2000) Professor at Gratz College and
Bryn Mawr College writes the following,
There are many passages in rabbinic literature which describe the sufferings preceding
the advent of the Messiah, called hevle hamashiah. One cluster of such passages is in PR,
chapts. 34-37, and one is relevant here. It should be noted, however, that it deals with the
Messiah son of Joseph (Ephraim), who will precede the coming of the Messiah son of
David. It is relatively atypical, since hevle hamashiah describes the sufferings preceding
the advent of the Messiah, nor the sufferings of the Messiah himself. The actual
sufferings of the Messiah are mentioned only in late compilations. It should also be noted
that nowhere is it recorded that his death is an atonement or a ransom for others.256
It is taught, moreover, that in the month of Nisan the Patriarchs will arise and say
to the Messiah: “Ephraim, our true Messiah, even though we are thy forebears, thou art
greater than we because thou didst suffer for the iniquities of our children, and terrible
ordeals befell thee, such ordeals as did not befall earlier generations or later ones; for the
sake of Israel thou didst become a laughingstock and a derision among the nations of the
earth; and didst sit in darkness, in thick darkness, and thine eyes saw no light and thy skin
cleaved to thy bones, and thy body was as dry as a piece of wood; and thine eyes grew
dim from fasting, and thy strength was dried up like a potsherd—all these afflictions on
account of the iniquities of our children benefit by that goodness which the Holy One,
blessed be He, will bestow in abundance upon Israel. Yet it may be because of the
anguish which thou didst greatly suffer on their account—for thine enemies put thee in
prison—that thou are displeased with them.”
He will reply: “O Patriarchs, all that I have done, I have done only for your sake
and for the sake of your children, that they will benefit from that goodness which the
Holy One, blessed be He, will bestow in abundance upon them, upon Israel.” The
Patriarchs will say to him: “Ephraim, our true Messiah, be content with what thou halt
done, for thou halt made content the mind of thy Maker and our minds”257
The Messiah son of Joseph is also attested in the Talmud:
“R. Alexandri said: R. Joshua b. Levi pointed out a contradiction. it is written, in its time
[will the Messiah come], whilst it is also written, I [the Lord] will hasten it! — if they
are worthy, I will hasten it: if not, [he will come] at the due time. R. Alexandri said: R.
Joshua opposed two verses: it is written, And behold, one like the son of man came with
the clouds of heaven whilst [elsewhere] it is written, [behold, thy king cometh unto thee
…] lowly, and riding upon an ass! — if they are meritorious, [he will come] with the
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clouds of heaven; if not, lowly and riding upon an ass. King Shapur [I] said to Samuel,
‘Ye maintain that the Messiah will come upon an ass:”258
Lachs makes a special point to state that Messiah son of Joseph is not the muchanticipated Messiah son of David. There is no argument with his statement as the intent behind
citing the Piska and the Talmud, for this analysis is to demonstrate that the concept of a person
suffering for the iniquities of the people was a common proposition and discourse in Judaism for
hundreds of years. The Messiah achieved one of the two in the Talmudic discourse. Zechariah
states that the king of Israel, the Messiah, will come riding a donkey.259 Christ came riding a
donkey.260 In his second coming he shall appear in the clouds according to the prophet Daniel.261
This is confirmed in the New Testament account of Christ’s return.262
The Messiah son of Joseph is also attested in Sukkah 52a: “What is the cause of the
mourning (Zechariah 12:10)? It is well according to him who explains that the cause is the
slaying of Messiah, the son of Joseph, as it is written, ‘And they shall look upon me whom they
have pierced; and they shall mourn for him as one mourneth for his only son’.” The interesting
point in this Talmudic text is that a Messiah is killed in the Talmudic tradition in fulfillment of
Zechariah 12:10 who is Messiah son of Joseph. Yet, this is not the case outside of Jewish
tradition. Prophetically, the one killed in fulfillment of this prophecy was Messiah son of David
(Yehoshua), as the New Testament testifies, a document several hundred years older than the
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Talmud.263 The purpose for this citation is to demonstrate that Jewish literature saw these
prophecies applicable to the sufferings and death of a man contrary to modern Jewish thought,
namely contrary to Jewish counter-apologists claims that a man cannot die for the sins of
another.
Isaiah 52; 53 and Zechariah 6:12: Maimonides (AD 1204)
The Rabbinical scholar Moses Maimonides (AD 1138-1204) who is highly regarded
among Ashkenazi and Sephardic Jews writes the following:
What is the manner of Messiah's advent, and where will be the place of his first
appearance? He will make his first appearance in the land of Israel, as it is written, ‘The
Lord, whom ye seek, will come suddenly to his temple’ (Mal. iii.I); but as to the manner
of his appearance, until it has taken place, thou canst not know this so as for it to be said
of him that he is ‘the son of such a one, and is of such and such a family:’ there shall rise
up one of whom none have known before, and signs and wonders which they shall see
performed by him will be the proofs of his true origin; for the Almighty, where he
declares to us his mind upon this matter, says, `Behold a man whose name is the Branch,
and he shall branch forth out of his place' (Zechariah 6:12). And Isaiah speaks similarly
of the time when he shall appear, without father or mother or family being known, He
came up as a sucker before him, and as a root out of dry earth, etc....in the words of
Isaiah, when describing the manner in which kings will harken to him, At him kings will
shut their mouth; for that which had not been told them have they seen, and that which
they had not heard they have perceived [Is. 52:15; 53:2].
Maimonides does not view the Messiah as a nation, neither does he mention David as the
Messiah in his narrative. Maimonides views the Messiah prophetically as a man called the
Branch, based upon Jeremiah 23:5 where God “will raise unto David a righteous Branch and a
King shall reign and prosper and shall execute judgment and justice in the earth.”264
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Isaiah 52; 53: Moses ben Nachman (Ramban) (AD 1240?)
Commenting about the suffering servant in Isaiah 53, Rabbi Moses ben Nachman
(Ramban) (AD 1194-1270), who succeeded Moses Maimonides, stated in the thirteenth century
the following:
The right view respecting this Parashah265 is to suppose that by the phrase ‘my servant’
the whole of Israel is meant, as in xliv. 2, xlix. 3, and often. As a different opinion,
however, is adopted by the Midrash, which refers it to the Messiah, it is necessary for us
to explain it in conformity with the view there maintained. The prophet says. The
Messiah, the son of David, of whom the text speaks, will never be conquered or perish by
the hands of his enemies. And, in fact, the text teaches this clearly.266
Isaiah 52; 53: Moshe Kohen (AD 1350?)
The fourteenth century Rabbi Moshe Kohen Ibn Crispin says the following in respect to
Isaiah 52 and 53:
This passage, the commentators explain, speaks of the captivity of Israel, although the
singular number is used in it throughout. Others have supposed it to mean the just in this
present world, who are crushed and oppressed now…but these too, for the same reason,
by altering the number, distort the verses from their natural meaning. And then it seemed
to me that . . . having forsaken the knowledge of our Teachers, and inclined “after the
stubbornness of their own hearts,” and of their own opinion, I am pleased to interpret it,
in accordance with the teaching of our Rabbis, of the King Messiah, and will be careful,
so far as I am able, to adhere to the literal sense: thus, possibly, I shall be free from the
forced and farfetched interpretation of which others have been guilty.267
Prior to the eleventh century the consensus among most Jews was that the Messiah was
prophesied in the Bible as an individual, not as a nation but one who would emerge from the
nation of Israel, namely as a man within the nation representing that nation called Israel. It is
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only in the last thousand years that the Jewish community has begun to view the Messiah as a
nation or a righteous group within the nation. Some have even asserted that the Messiah is
David, which is a very recent proposition that is weak and wanting based upon the passages that
speak to the appearance of the Messiah. The question that has been asked when this conversation
is held is, “why such a change in doctrine in the past one thousand years?”268
The question is good and relevant to this report. But the reason for such a rejection of the
Messiah given all of the data unearthed from the first to the fifteenth centuries which accord with
the NT is in response to Christian polemics against the Jews. It is a response against Messianic
Jews and Christians’ veneration for the New Testament Messiah based upon various Messianic
passages in Psalms, Isaiah, Zechariah, etc. It is the idea that the Christian church has introduced
biblical propaganda to replace Judaism and its people through the atoning death of the
Messiah.269 Therefore there arises an agenda by various sects of apologists within Judaism to
dispel any Messianic idea or appearance propagated by Messianic Jewish apologists or Christian
apologists to keep Judaism, its teachings, traditions, and people wholly intact, unimpeded by a
Christian or Messianic Jewish ideology that would cause Judaism to fade from reality.
However, the revised perspectives on the Messiah have not been consistent throughout
the past thousand years. Many Rabbis have chosen to follow the original, or most common,
interpretation of these Messianic passages that preceded them. That interpretation was that the
prophets spoke of a single man within Israel who would suffer for the sins of the people and be
exalted as a king and destroyer of the Gentiles. This proposition is in harmony with the
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canonized NT and has been the proposition offered for hundreds of years prior to the advent of
Messianic Judaism. Continuing to comment on Isaiah 52; 53, or the parashah, Rabbi Yizhaq
Lopez says,
Our Rabbis offer two explanations of this Parashah, - some referring it to Messiah our
righteousness, as, for instance, Yonathan ben Uzziel, who is followed by many of our
other doctors in the various Midrashim, and Namanides; while others, as R. Joseph
Qamhi, and his son, R. David Qamhi, and Rashi, apply it to Israel, who, they say, is here
called by the Almighty his ‘servant,’ as often elsewhere in the same prophet.270
Yizhaq is partially correct. However, he overlooks a critical part in Jewish prophetic poetry,
which Jonathan and many other scholars saw when they performed an exegesis on Isaiah 52 and
53 as well as other parts of Isaiah and the prophets that speak of Christ’s sufferings. Their
exegesis yielded the conclusion that God was speaking of a Messiah in Israel, who was Israel (a
part of the nation) that would deliver Israel from their sins. The book of Daniel gives insight into
this premise:
I kept looking in the night visions, and behold, with the clouds of heaven One like a Son
of Man was coming, And He came up to the Ancient of Days and was presented before
Him. And to Him was given dominion, Glory and a kingdom, that all the peoples, nations
and men of every language Might serve Him. His dominion is an everlasting dominion
which will not pass away; and His kingdom is one which will not be destroyed.271
Daniel does not identify immediately who the son of man is that is approaching God. The
interpretation is made for Daniel:
I approached one of those who were standing by and began asking him the exact meaning
of all this. So, he told me and made known to me the interpretation of these things. These
great beasts, which are four in number, are four kings who will arise from the earth. But
the saints of the Highest One will receive the kingdom and possess the kingdom forever,
for all ages to come . . . Then the sovereignty, the dominion and the greatness of all the
kingdoms under the whole heaven will be given to the people of the saints of the Highest
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One; His kingdom will be an everlasting kingdom, and all the dominions will serve and
obey Him.272
The great beasts are governments led by Nebuchadnezzar,273 Cyrus,274 Alexander, 275 and
Caesar. 276. The Son of Man that came to the Ancient of Days were the Israelites who is called
God’s son, not sons,277 represented by one man, the Messiah, who was given by covenant the
scepter to rule over the earth from the house of David. Thus, the nation of Israel as Isaiah
prophesies approaches God but through an Israelite emissary (the Messiah).
To analogize this vision in support of this report, it is very much like a President who
says that America will compete in the Olympic games, and the President sends one person. He
does not send the entire country. He sends one man to represent that country, and in doing so has
fulfilled his obligation to produce one that will represent the nation. The act and victory of that
one man brings glory, honor, and fulfillment to the entire nation and satisfies the oath that the
president has made. The book of Isaiah refers to Israel as God’s son and servant, and so He is.278
However, God manifests individual servants from among the corporate servant (Israel) to
fulfill the prophecies regarding the nation of Israel. In Isaiah 49:1-7, Isaiah is speaking through
the spirit and is speaking about what the corporate servant Israel will do to redeem the house of
Israel back to God. In the process of this redemption, Israel will also become a light to the
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Gentiles. The prophecy is applicable to the Messiah as God’s servant, then the evangelists within
the nation of Israel. This is how Paul understood this prophecy in the first century.279
Achin is another example. God says to Joshua, “Israel has sinned, and they have also
transgressed My covenant which I commanded them. And they have even taken some of the
things under the ban and have both stolen and deceived. Moreover, they have also put them
among their own things.”280 It was not the nation of Israel that trespassed against God. It was one
man within Israel who trespassed against God, and God punished the nation for one man’s sin.281
God would not allow the nation to advance until the one within that nation had been punished.282
Once the sin of Israel had been addressed by removing iniquity (the sinner), then the nation was
able to prosper. God viewed one man as Israel, and Israel paid a price for one man’s sin.
Further illustrations involve an atonement made by Phinehas when the children of Israel
began to worship other gods as they had intercourse with the “Moabite women, who invited them
to the sacrifices of their gods. The people ate the sacrificial meal and bowed down before these
gods. So, Israel yoked themselves to the Baal of Peor. And the Lord’s anger burned against
them.283 When Zimri son of Salu, the leader of a Simeonite family, brought into the camp a
Midianite woman named Kozbi daughter of Zur, a tribal chief of a Midianite family, Phinehas
killed both of them. What God says afterwards is substantive to this report:
The Lord said to Moses, “Phinehas son of Eleazar, the son of Aaron, the priest, has
turned my anger away from the Israelites. Since he was as zealous for my honor among
them as I am, I did not put an end to them in my zeal. Therefore, tell him I am making my
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covenant of peace with him. He and his descendants will have a covenant of a lasting
priesthood, because he was zealous for the honor of his God and made atonement for the
Israelites.”284
The Hebrew word used here for atonement is kaphar. It is the same Hebrew word Yah uses to
make an atonement for the transgressions of Israel upon the altar in the Tabernacle.285
God views Christ as Israel, and by one man’s righteousness, He has imputed it to the
nation. Paul writes, “For if, by the trespass of the one man, death reigned through that one man,
how much more will those who receive God’s abundant provision of grace and of the gift of
righteousness reign in life through the one man, Jesus Christ! Consequently, just as one trespass
resulted in condemnation for all people, so also one righteous act resulted in justification and life
for all people.”286 This is the premise for the New Testament as a fulfillment of the prophecies of
the Old Testament. The High Priest Caiaphas saw this and said “…You know nothing at all! You
do not realize that it is better for you that one man die for the people than that the whole nation
perish.”287
“Caiaphas was the one who had advised the Jews that it would be better if one man died
for the people.”288 Caiaphas is not only attested in the Gospels, but he is also ratified historically
as a prominent preeminent historical figure appearing in Jewish literature outside of the Bible, as
Josephus can attest,289 and affirmed by archaeology. Clyde E. Fant, Senior Professor of
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Religious Studies at Stetson University writes the following:
In spite of the Gospels’ differences in the details of the trial of Jesus, there is consensus
on the two major points regarding Caiaphas: first, that he was the high priest at the time
of the trial and execution of Jesus, and second, that he had an active role in the events as
they unfolded. As such, the discovery of his burial place and ossuary constitutes290 one of
the most remarkable finds in the history of biblical archaeology.291
Caiaphas’s statement attests to what many Jews in the first century BC and first century
AD understood about the Messiah’s mission: “that he would die for the people.” Therefore, the
concept is not a Christian concept as many Jewish counter-apologists have argued, but a Jewish
concept that was prophesied and illustrated in types and symbols in the OT and realized through
the Messiah of the NT as John records in his Gospel. Jewish counter-apologists’ arguments
negating human atonement are weakened and nullified through various biblical passages that
symbolizes human atonement and specifies it as a remedy for a nation’s sin. This supposition is
only strengthened by extra-biblical sources that can be considered hostile witnesses to the
Messiah’s mission and the role he played in redemption.
The argument about Israel being a righteous few, the whole nation, or one person is
ongoing because this premise has been overlooked for a myriad of non-biblical reasons. In the
sixth century, a Jewish poet named Eliezer Hakalir (AD 570–640) applied Isaiah 52 and 53 to the
Messiah, not the nation of Israel. He says,
The Messiah our righteousness has turned from us. We are alarmed, we have no one to
290
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justify us. Our sins and the yoke of our transgressions he bore. He was bruised for our iniquities.
He carried on his shoulders our sins. With his stripes we are healed (Isaiah 53). Almighty God,
hasten the day that he might come to us anew; that we may hear from Mt. Lebanon (figurative
reference to the Temple), a second time through the Messiah.292
Finally, Raymund Martini publishes a Talmudic passage from the Midrash Sifre in his
book Pugio Fidei, 674 which further demonstrates small insights into Jewish thought on a man
atoning for the sins of the wicked. The Midrash Sifre, dates from the middle of the third century
AD; however, much of its core material dates to the schools of Rabbi Akiva and Rabbi Ishmael.
This text applies Isaiah 53:5-6 to the messiah in Yose’s interpretation of the passages.
R.Yose the Galilaean said, ‘Come forth and learn the righteousness of the King messiah
and the reward of the just from the first man who received but one commandment, a
prohibition, and transgressed it: consider how many deaths were inflicted upon himself,
upon his own generations, and upon those that followed them, till the end of all
generations. Which attribute is greater, the attribute of goodness, or the attribute of
vengeance? He answered, the attribute of goodness is the greater, and the attribute of
vengeance is less; how much more, then will the King messiah, who endures affliction
and pains for the transgressors (as it is written, He was wounded: etc.) justify all
generations! And this is what is meant when it is said. ‘And the Lord made the iniquity of
us all meet upon him!’.”293
In conclusion, there had to be something profound aside from the miracles that were
performed to convince the Pharisees 2,000 years ago, who were experts in the law and the
prophets, to accept this new form of Judaism and the Messiah (Yehoshua) who led this new
evangel. Something very substantive ratified by two or more witnesses had to have taken place in
order for the Sadducees and scribes (priests) to convert to the New Covenant faith in the name of
Christ.294 These orthodox zealots were convinced that the Messiah had arrived according to
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prophecy in their era, the first century, because they could see Christ in the Old Testament
prophecies as he fulfilled them in front of eyewitnesses who would give their testimony to
historians who documented these eyewitness accounts, leaving behind the first attestations of the
prophetic Messiah.295
John writes that the Jews came to question John the Baptist about his ministry and the
authority behind his ministry. John says, “And he confessed and did not deny, but confessed, ‘I
am not the Christ. They asked him, ‘What then? Are you Elijah?’ And he said, ‘I am not.’ ‘Are
you the Prophet?’ And he answered, ‘No’.”296 Israelites were looking for the Messiah;297 they
were looking for the Prophet;298 they were looking for Elijah,299 and they were able to find the
Messiah based upon the works he performed that were documented in extrabiblical sources such
as the DSS, Peshitta, and the LXX written prior to the NT.300
This report closes with a hostile non-Christian source, a source that this report has been
using throughout this treatise: the Talmud. The reference in submission serves as a hostile
witness to the Messiah’s crucifixion and why he was crucified, providing further evidence of the
historicity of Christ and the movement that spawned from his ministry. The text attests to the
existence and the activity of the Messiah in the first century, which corroborates data previously
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presented in this report. The text will be cited in full for discussion purposes. The Talmud
Sanhedrin 43a says the following:
It was taught: On the eve of the Passover, Yeshu was hanged. For forty days before the
execution took place, a herald went forth and cried, “He is going forth to be stoned
because he has practiced sorcery and enticed Israel to apostasy. Anyone who can say
anything in his favor, let him come forward and plead on his behalf.” But since nothing
was brought forward in his favor he was hanged on the eve of the Passover! — Ulla
retorted: “Do you suppose that he was one for whom a defense could be made? Was he
not a Mesith [enticer], concerning whom Scripture says, Neither shalt thou spare, neither
shalt thou conceal him? With Yeshu however it was different, for he was connected with
the government [or royalty, i.e., influential]” (emphasis added).
Brown writes that this Talmudic passage is a definite reference to the Messiah of the NT.
Although some argue that this Yeshu is an individual from an earlier period, during the
Hasmonean era, approximately one hundred years earlier, it could be a chronological error.301
There are also clear references to a certain “Yeshu,” but either the Talmud has its
chronology totally amiss, placing him in different centuries more than a hundred years
apart (see b. Sanhedrin 107b; b. Sotah 47a, placing him during the time of King Jannaeus,
who died in 76 B.C.E. ; note also y. Hagigah 2:2; y. Sanhedrin 23c), or else at least one
of the references does not speak of Jesus (it is, however, possible, that the Talmudic
editors did, in fact, make such a chronological error). . . Having said this, there are some
definite references to Jesus in the Talmud (always spelled Yeshu).302
The Talmud continues with its discourse, but now about Yeshu’s disciples:
Our Rabbis taught: Yeshu had five disciples, Matthai, Nakai, Nezer, Bun, and Todah.
When Matthai was brought [before the court] he said to them [the judges], Shall Matthai
be executed? Is it not written, Matthai [when] shall I come and appear before God?
Thereupon they retorted; Yes, Matthai shall be executed, since it is written, When
Matthai [when] shall [he] die and his name perish. When Nakai was brought in he said to
301
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them; Shall Nakai be executed? It is not written, Naki [the innocent] and the righteous
slay thou not? Yes, was the answer, Nakai shall be executed, since it is written, in secret
places does Naki [the innocent] slay. When Nezer was brought in, he said; Shall Nezer be
executed? Is it not written, And Nezer [a twig] shall grow forth out of his roots. Yes, they
said, Nezer shall be executed, since it is written, But thou art cast forth away from thy
grave like Nezer [an abhorred offshoot]. When Buni was brought in, he said: Shall Buni
be executed? Is it not written, Beni [my son], my firstborn? Yes, they said, Buni shall be
executed, since it is written, Behold I will slay Bine-ka [thy son] thy firstborn. And when
Todah was brought in, he said to them; Shall Todah be executed? Is it not written, A
psalm for Todah [thanksgiving]? Yes, they answered, Todah shall be executed, since it is
written, Whoso offereth the sacrifice of Todah [thanksgiving] honored me.303
There are astounding parallels in the Talmudic account of Christ’s (Yeshu) death. The text says
that he was accused of sorcery, the same accusation made by the Pharisees.304 The Talmud says
that he was hanged. Peter and Paul say that Yahshua was hanged, a euphemism for suspended or
crucified.305 He was accused of apostasy, namely of divesting himself of the Mosaic covenant
and the traditions of the elders by teaching a different theology, which Christ was accused of.306
It occurred on Passover. The Talmud places it on the eve of Passover. Yet, it occurred on the day
of Passover.307 Then there is the concern of there being five disciples “only.” Brown says in
respect to there being only five disciples,
This same passage from b. Sanh 43a also states that “Jesus practiced magic and led Israel
astray” (b. Sanh 43a; cf. t. Shabbat 11:15; b. Shabbat 104b), making reference to five of
his disciples, although only some of their names agree with their New Testament
counterparts, pointing to the Talmud’s vague and largely erroneous recollection of the
details surrounding the life and death of Jesus.308
For this observation Robert H. Stein, Professor of New Testament at Bethel Theological
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Seminary, writes the following:
Mention is made of Jesus’ having had disciples, but only five are listed, and their names
do not make a great deal of sense (Matthai = Matthew; Nakai = Nicodemus?; Nezer =
Nazarene?; Buni = Boanerges, the Sons of Thunder?; Todah = Thaddaeus?). The
question must be raised whether this material comes from oral traditions of those who
were themselves eyewitnesses of the trial or who had access to eyewitness reports of
what took place. If so, these traditions would be extremely valuable. Most of the material,
however, arose from later Jewish-Christian debates and appears to be apologetic in
nature. For instance, the statement that for forty days a search was made for witnesses on
Jesus’ behalf looks like an apologetic on the part of rabbinic Judaism against the
Christian claim that Jesus did not receive a fair trial.309
Joel B. Green, Professor of New Testament Interpretation at Fuller Theological
Seminary, Scot McKnight, Professor of New Testament at Northern Seminary, and I. Howard
Marshall, Emeritus Professor of New Testament Exegesis, write: “Although the first name does
resemble ‘Matthew’ and the last possibly that of ‘Thaddeus,’ these names are only meant to
serve as a basis for word-plays. This is seen in the subsequent paragraph of Sanhedrin, where
aspersions are cast against Jesus and his disciples, and their deaths are justified.”310
Finally, the thirteenth century Jewish sage Maimonides (1135-1204), one of the most
revered Jewish clerics in medieval Judaism, attests to the historicity of Christ by stating that
Jesus of Nazareth, who aspired to be the Messiah, was executed by the court.311 The sources
cited here are hostile, yet, they demonstrate the historical account of the Messiah of the first
century, which parallels with the gospel narrative. “For a religious Jew, this settles the question,
since both the Talmud and Maimonides state clearly that Jesus lived and was put to death. In
fact, for a traditional Jew the existence of Jesus has never been questioned. Rather, the question
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has been, who is he, really?”312 To answer Brown’s question, Yehoshua (Christ) was and is the
prophesied Messiah.
This guidebook is written to instruct and guide congregants, evangelists, apologists,
ministers, and deacons on how to respond biblically, lexically, and historically to Jewish counterapologists as well as to reassure them of the soundness of their faith in the Messiah. Continual
study of this manual will assist congregants on how to argue their belief against one who
attempts to challenge the advent of the Messiah and his redemptive authority granted to him by
God. This book is not intended to address all anti-Messianic suppositions, only the ones that are
argued most often that serves as the cornerstone for the Messianic Jewish faith.
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Chapter Six
Conclusion
Studying the Bible is one method of understanding God and oneself, but studying
arguments is another discipline. Donald Posterski, Research Professor of Christianity and culture
at Tyndale Seminary, says that the evangelical strategies used today to reach others with the
gospel are no longer effective.313 One of the reasons the gospel is ill-received by some is due to a
lack of one’s ability to understand the gospel and being able to articulate its nuances to those
who challenge the faith as well as to those who are unstable in the faith. The latter has been the
impetus for this report, for it is those who are unstable in the faith that normally leave the faith.
Paul wrote to Timothy and said, “Now the Spirit expressly says that in later times some will
depart from the faith by devoting themselves to deceitful spirits and teachings of demons” (1
Tim. 4:1). As a result of these demonic doctrines and interpretations, many shall deny the
Messiah who died for them,314 and the results will be seen through church attrition, namely a
decline in church attendance and baptisms.
This report has demonstrated that one of the reasons that some churches experience a
decline in attendance is due to their inability to address alternative doctrinal views argued by
apologists of a different religion or doctrine, hence, the reason a number of Messianic Jewish
assemblies and churches have experienced a decline year over year in attendance. This report has
also revealed by survey that in order for a congregant to be effective in responding to Jewish
counter-apologists, they need to be familiar with the arguments that exist and trained to respond
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to them. Data retrieved from this survey showed that 7 percent of the participants, or 9 out of 60
surveyed, would be unable to defend their belief in Christ if several Messianic passages where
argued by Jewish counter-apologists. The survey also showed that 20 percent of the participants
struggled with the idea of being saved by works or by grace. These numbers indicate certain
realities. The first reality is that approximately 20 percent of the congregation lacks an
understanding of God’s salvific plan. The second reality is that this congregation has not been
vigilant in identifying the lack of scriptural acumen among its parishioners.
To address these realities, a guidebook has been created after identifying the areas of
opportunity presented by the survey. Peter said, “but in your hearts honor Christ the Lord as
holy, always being prepared to make a defense to anyone who asks you for a reason for the hope
that is in you; yet do it with gentleness and respect.”315 God’s word is like a lion, and no lion
needs defending, it can defend itself.316 However, it needs a conduit that is stable and secure in
its belief. It needs a conduit that can disseminate and articulate God’s word in meekness in order
to win those who oppose the faith.
This is the role that the congregation and congregants play in revealing God’s plan to
Jewish counter-apologists who would challenge the veracity of Messianic Judaism and
Christianity. This report was written to address the decline in church membership due to the
inability of church congregants to successfully defend their position against Jewish counterapologists. The reality is that God’s word will have to be defended but it can only be defended
by capable, competent and skilled believers, a small deficit that appears in the scriptural acumen
of this assembly.
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R. C. Sproul, former Professor of Theology at Knox Theological Seminary writes the
following:
In every age the church faces the task of clarifying its truth claims from distortions
against these claims. The discipline of apologetics did not die in the second century;
rather, it lives on, because with each passing generation, wherever Christianity flourishes,
so too do distortion, misrepresentation, overemphasis, and outright malicious deceit. The
church's opponents will continue to accuse her of doing evil (this is assumed in 1 Peter
3:16), and so the Christian apologist assumes a defensive posture in order to repel false
accusations whenever they come.317
As this report has noted, it is very important for congregants and their leaders to be in one
accord, to know the will of God, to know how to explicate His will, and more importantly, how
to defend His word against those who challenge its veracity.
The Bible as a whole is being attacked by atheists, skeptics, agnostics, etc., but it is the
Jewish counter-apologists who attack the NT and those who believe in it. The only way to
respond to these attacks is through constant study. Any defense of one’s theological position
without proper study will be met with defeat and disappointments, which is often the case. Rick
Warren said, “It seems we are often guilty of being more interested in defending God’s Word
than in studying it.”318 Defending God’s word is one of the most important aspects of one’s
service to God, yet it needs to be with knowledge and understanding that can only materialize
from study.
A significant part of this report is spent identifying and correcting issues within this
Messianic Jewish assembly that has led to congregational attrition. This report provides an
extensive discussion in the areas the survey has revealed as problematic for a number of
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congregants who participated in this study. The problematic areas lie in congregants’ inability to
argue their faith against Jewish counter-apologists who challenge the veracity of the Messianic
faith due to their inability to nuance Christocentric passages as they are interpreted in the NT and
both Messianic and Christian faiths. Following this theoretical discussion of optimal practices for
Messianic Jewish assemblies and other ministries in addressing how to respond to Jewish
counter-apologists, this report explores a two-fold investigation into practical, or applied,
apologetics training for parishioners and the leaders within the congregation.
The first element of this investigation reports and analyzes the results of an anonymous
survey of knowledge regarding Messianic passages in Psalms and Isaiah. This survey highlights
several areas of limitation among congregants. Primary limitations indicated include participants
knowledge of Messianic passages in Psalms and Messianic passages in Isaiah, and also,
uncertainty of what God requires for salvation.
Second, this report uses primary, historical, lexical, and academic sources to support the
objective of this project, which is to mitigate the decline of church growth resulting from a
misunderstanding of selected messianic passages in Psalms and Isaiah. The sources used in this
report provided much helpful data and practical insight into supporting this project’s report.
Given the diversity of understanding in Messianic Jewish apologetics, this report uses the
theoretical (e.g., biblical) information and the applied information resulting from the survey to
develop a guidebook that will assist congregants in defending their faith.
While this report’s goal is to be comprehensive in its analysis, no single guide can
address all the unique Scriptures that will be used to challenge the veracity of the Messiah from
an OT perspective and the veracity of the NT. Thus, this report proposes several areas of
expanded research; the primary areas are examined succinctly, but in no specific or suggested
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order of importance, below.
One consideration bearing further examination is how well congregations prepare and
equip their ministers, deacons, evangelists, and leaders in Messianic Jewish apologetics. While
congregations and churchs’ primary focus is on praise, worship, expository preaching, and
character building, as it should be, Messianic Jewish assemblies should also incorporate an
apologetics curriculum within its agenda as well as an apologetics discourse within the sermon.
Evidence and limited research in this study indicate that deacons and evangelists are not fully
prepared for their ministerial roles and that a more comprehensive investigation into the
problems encountered and discussion of the necessary and appropriate degree of training
Messianic Jewish assemblies could well be helpful both to future evangelists and ministers.
Finally, this report did not explore all Jewish counter-apologists’ strategies for recruiting
congregants or an exegesis on several passages in the OT or NT that Jewish counter-apologists
argue as non-messianic. For example, Micah 5:1-5 is viewed in Messianic Judaism and
Christianity as a Messianic prophecy. However, this passage is rejected as a Messianic passage
by Jewish counter-apologists. Daniel 9:24-27 is another Messianic prophecy that is rejected by
Jewish counter-apologists. 319 Isaiah 7:14, 8:1-14, and 9:6-7 are also Messianic passages that are
significant to the understanding of any Messianic Jewish or Christian believer. Further research
in these passages and arguments needs to be facilitated in order to address all substantive texts
used to challenge the veracity of the NT and the prophetic, ministerial works of Christ as the
prophesied Messiah.
The operation of every ministry should include an apologetic curriculum to address the
potentiality of attrition. This report does not guarantee that Messianic apologetics training will
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negate congregational attrition. It will, however, mitigate it due to increased knowledge, thereby
increasing the comfort level of each congregant as well as their confidence to respond to Jewish
counter-apologists when and if approached. The reality is that churches and Messianic
synagogues are losing members, and the reasons between the two organizations are similar. One
reason, however, stands out: the inability to effectively defend the faith by properly and
effectively arguing certain Messianic texts in Psalms and Isaiah.
This report has argued that churches and Messianic synagogues can mitigate the decline
in church attendance and membership if an apologetics curriculum is created and facilitated
within the confines of the church. This is the responsibility of the leaders within the Body of
Christ and an expectation that has been set by God and the apostles.320 God said to the nation of
Israel, “And I will give you shepherds after my own heart, who will feed you with knowledge
and understanding.”321 Knowledge and understanding cannot be facilitated in a vacuum it has to
have an interested audience and dedicated leaders who sees the necessity of such learning and
facilitating it to mitigate threats, not threats to the congregation alone, but threats to one’s
salvation.
Paul said, “Pay careful attention to yourselves and to all the flock, in which the Holy
Spirit has made you overseers, to care for the church of God, which he obtained with his own
blood. I know that after my departure fierce wolves will come in among you, not sparing the
flock; and from among your own selves will arise men speaking twisted things, to draw away the
disciples after them.”322 This report has introduced opposing theologies and doctrines led by
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Jewish counter-apologists who have made attempts to draw Messianic Jewish members after
themselves, namely after their doctrines. Thus, this report has also demonstrated how important
it is for leaders to identify when congregants are wavering, hurting, or being entertained by vile
theologies and doctrines that may have salvific ramifications.323
In closing, this report argued for the manifestation of the Messiah in the first century AD
as evidenced by the NT and Talmud and constructed an apologetics handbook to train
congregants on how to exegete Christ in the OT, NT, and extrabiblical sources. Successful
training in Messianic Jewish apologetics will mitigate the decline in church attendance and
membership based upon this report’s survey results. Congregants will be equipped with the
resources needed in order to effectively argue for the Messiah which will give them comfort as
believers and worshipers of God in Messiah.

323

Eph. 4:14.

145
Bibliography
Achtemeier, Paul J. Inspiration and Authority: Nature and Function of Christian Scripture.
Grand Rapids, MI: Baker Academic, 2010.
Alexander, Joseph Addison. The Psalms Translated and Explained. Reprint, Grand Rapids, MI:
Baker, 1977.
Althouse, Peter, and Robby Waddell, eds. Perspectives in Pentecostal Eschatologies: World
Without End. Eugene, OR: Pickwick Publications, 2010.
Andersen, Francis I. Job: An Introduction and Commentary. The Tyndale Old Testament
Commentaries. Leicester: Inter-Varsity Press, 1976.
Aquinas, Thomas. The Passion of Christ (3a. 46-52). Translated by Richard T. A. Murphy.
Cambridge: Cambridge University Press, 2006.
Bacher, Wilhelm Bacher. “Targum” in Jewish Encyclopedia.
http://www.jewishencyclopedia.com/articles/14248-targum
Basser, Herbert, and Marsha B. Cohen. The Gospel of Matthew and Judaic Traditions: A
Relevance-Based Commentary. Leiden, Netherlands: Brill Publishers, 2015.
Bauerschmidt, Frederick Christian. Holy Teaching: Introducing the Summa Theologiae of St.
Thomas Aquinas. Ada, MI: Brazos Press, 2005.
Boring, M. Eugene. Disciples and the Bible: A History of Disciples Biblical Interpretation in
North America. St. Louis, MO: Chalice Press, 1997.
Braude, William G. Midrash on Psalms. Vol. 1. New Haven, CT: Yale University Press, 1959.
Brown, Michael. Answering Jewish Objections to Jesus. Vol. 3, Messianic Prophecy Objections.
Grand Rapids, MI: Baker Books, 2003.
__________. Answering Jewish Objections to Jesus. Vol. 4, New Testament Objections. Grand
Rapids, MI: Baker Books, 2007.
Butler, James Glentworth. Ezekiel- Malachi. N.p.: Arkose Press, 2015.
Carson, D A., ed. The Enduring Authority of the Christian Scriptures. Grand Rapids, MI:
William B. Eerdmans Publishing Company, 2016.
Case, Shirley Jackson. “The Nature of Primitive Christianity.” The American Journal of
Theology 17, no. 1 (January 1913): 63-79.

146
Charlesworth, James H., Hermann Lichtenberger, and Gerbern S. Oegema, eds. QumranMessianism: Studies on the Messianic Expectations in the Dead Sea Scrolls. Tübingen,
Germany: Mohr Siebeck, 1998.
Chester, Andrew. Wissenschaftliche Untersuchungen Zum Neuen Testament. Vol. 207. Messiah
and Exaltation: Jewish Messianic and Visionary Traditions and New Testament
Christology. Tübingen: Mohr Siebeck, 2007.
Chou, Abner. The Hermeneutics of the Biblical Writers: Learning to Interpret Scripture from the
Prophets and Apostles. Grand Rapids, MI: Kregel Academic, 2018.
Clarke Adam., ed. The Holy Bible, with a Commentary and Critical Notes by A. Clarke.
Charleston, SC: Nabu Press, 2010.
Cohn-Sherbok, Dan. Jewish Messiah. Edinburgh, Scotland: T&T Clark LTD, 1997.
__________. Messianic Judaism: A Critical Anthology. New York, NY: Continuum, 2000.
Collins, John J., and Robert A. Kugler, eds. Religion in the Dead Sea Scrolls. Studies in the Dead
Sea Scrolls and Related Literature. Grand Rapids, MI: William B. Eerdmans, 2000.
Dart, John. “Messianic Congregation Stirs up Debate in Synagogues.” Los Angeles Times.
September 27, 1997. https://www.latimes.com/archives/la-xpm-1997-sep-27-me-36790story.html.
Delitzsch, Franz. Biblical Commentary on the Prophecies of Isaiah. Classic Reprint Series.
London: Forgotten Books, 2015.
Driver, Samuel Rolles, and Adolf Neubauer, trans. The Fifty-Third Chapter of Isaiah: According
to the Jewish Interpreters (1877). Reprint, Whitefish, MT: Kessinger Publishing, LLC,
2010.
Dunn, James D G. Eerdmans Commentary on the Bible. Grand Rapids, MI: W.B. Eerdmans,
2003.
Ehrman, Bart D. The Orthodox Corruption of Scripture: The Effect of Early Christological
Controversies on the Text of the New Testament. New York: Oxford University Press,
1996.
Enns, Paul. Approaching God: Daily Reflections for Growing Christians. Grand Rapids, MI:
Kregel Publications, 2003.
Etheridge, John Wesley. Targums of Onkelos and Jonathan Ben Uzziel on the Pentateuch. N.p.
The Classics.us, 2013.
Evans, Craig A. Holman QuickSource Guide to the Dead Sea Scrolls. Holman Reference.
Nashville, TN: B & H Publishing Group, 2010.

147
__________. The Bible Knowledge Background Commentary. Bible Knowledge Series.
Colorado Springs, CO: Victor Books, 2003.
Erickson, Millard J. Truth or Consequences: The Promise and Perils of Postmodernism.
Downers Grove, IL: InterVarsity Press, 2001.
Fant, Clyde E., and Mitchell Glenn Reddish. Lost Treasures of the Bible: Understanding the
Bible through Archaeological Artifacts in World Museums. Grand Rapids, MI: William
B. Eerdmans Pub. Co., 2008.
Fitzmyer, Joseph A. The Dead Sea Scrolls and Christian Origins. Studies in the Dead Sea
Scrolls and Related Literature. Grand Rapids, MI: W.B. Eerdmans Pub. Co., 2000.
Freedman, Harry, and Maurice Simon, eds. Midrash Rabbah: Ruth, Volume 8. 3rd ed. Translated
by Abraham Cohen and Joseph Rabbinowitz. London, UK: Soncino Press, 1983.
Goldingay, John. Psalms. Baker Commentary on the Old Testament Wisdom and Psalms. Grand
Rapids, MI: Baker Academic, 2006.
Green, Joel B., Scot McKnight, and I. Howard Marshall, The IVP Bible Dictionary Series. Vol.
6, Dictionary of Jesus and the Gospels. Downers Grove, IL: InterVarsity Press, 1992.
Grenz, Stanley, and John Franke. Beyond Foundationalism: Shaping Theology in a Postmodern
Context. Louisville, KY: Westminster John Knox Press, 2001.
Grudem, Wayne A. Systematic Theology: An Introduction to Biblical Doctrine. Leicester,
England: Inter-Varsity Press, 1994.
Grypeou, Emmanouela. Jewish and Christian Perspectives Series. Vol. 24, The Book of Genesis
in Late Antiquity: Encounters between Jewish and Christian Exegesis. Boston, MA: Brill
Publishers, 2013.
Haste, Matthew D. “Why a Pastor’s Spiritual Life Matters.” Southern Seminary Magazine.
Spring 2016. Accessed October 11, 2018. http://equip.sbts.edu/publications/magazine/
magazine-issue/spring-2016-vol-84-no-1/why-a-pastors-spiritual-life-matters/.
Hegg, Tim. “They Pierced My Hands and My Feet: Psalm 22:16 in the Hebrew Psalter.”
Messianic Publications. June 5, 2012. https://messianicpublications.com/tim-hegg/theypierced-my-hands-and-my-feet/.
Hendricks, Howard G. and William Hendricks, As Iron Sharpens Iron: Building Character in a
Mentoring Relationship. Chicago, IL: Moody Press, 1995.
Hoyt, Sarah F. “The Holy One in Psalm 16, 10.” Journal of the American Oriental Society 32,
no. 2 (1912): 120-25.

148
Hutchinson, Robert J. The Dawn of Christianity: How God Used Simple Fishermen, Soldiers,
and Prostitutes to Transform the World. Nashville, TN: Nelson Books, 2017.
Hybels, Bill. Courageous Leadership. Grand Rapids, MI: Zondervan, 2002.
Isbel, Charles David. How Jews and Christians Interpret Their Holy Books: A Study in
Transvaluation. Eugene, OR: Wipf & Stock, 2014.
Loren Jacobs, “Problems with the Union of Messianic Jewish Congregations,” Shema.com,
Accessed April 1, 2019, https://www.shema.com/very-serious-problems-with-the-unionof-messianic-jewish-congregations-216/.
Jacobs, Louis. The Book of Jewish Belief. Millburn, NJ: Behrman House, 1984.
Jacobs, Irving. The Midrashic Process: Tradition and Interpretation in Rabbinic Judaism.
Cambridge: Cambridge University Press, 1995.
Jews For Judaism. “Isaiah 53 in 53 Seconds.” Accessed March 27, 2019.
https://jewsforjudaism.org/isaiah53/.
Juel, Donald. Messianic Exegesis: Christological Interpretation of the Old Testament in Early
Christianity. Paperback. Philadelphia, PA: Fortress Press, 1992.
Kim, Lloyd. Polemic in the Book of Hebrews: Anti-Judaism, Anti-Semitism, Supersessionism?
Eugene, OR: Wipf & Stock, 2006.
Lachs, Samuel Tobias. A Rabbinic Commentary on the New Testament: The Gospels of Matthew,
Mark and Luke. New York: KTAV Publishing, 1987.
Lamsa, George M., trans. The Holy Bible from the Ancient Eastern Text: George M. Lamsa's
Translations from the Aramaic of the Peshitta. San Francisco: Harper & Row, 1985.
Longman, Tremper and David E. Garland. The Expositor's Bible Commentary. Rev. ed. Grand
Rapids, MI. Zondervan, 2006-2012.
McDonald, Lee Martin. The Formation of the Biblical Canon the New Testament its Authority
and Canonicity. Vol. 2. London: Bloomsbury Publishing, 2017.
Mckenna, David L. Job. Vol. 12. The Preacher's Commentary. Nashville, TN: Thomas Nelson,
2004.
Messianic Jewish Alliance of America. “Messianic Jewish Alliance of America.” Accessed April
4, 2019. https://mjaa.org/our-history-2/.
Miura, Yuzuru. David in Luke-Acts: His Portrayal in the Light of Early Judaism. Tübingen,
Germany: Mohr Siebeck, 2007.

149
Moyise, Steve and M. J. J. Menken. eds. The Psalms in the New Testament. The New Testament
and the Scriptures of Israel. London: T & T Clark International, 2004.
Motyer, J. Alec. The Prophecy of Isaiah: An Introduction. Downers Grove, IL: InterVarsity
Press, 1993.
Moule, C. F. D. Idiom Book of New Testament Greek. Cambridge: Cambridge University Press,
2017.
Newport, Frank. “Church Leaders and Declining Religious Service Attendance.” Gallup.
September 7, 2018. https://news.gallup.com/opinion/polling-matters/242015/churchleaders-declining-religious-service-attendance.aspx.
Neusner, Jacob. What Is Midrash? Eugene, OR: Wipf and Stock, 2014.
North, Christopher R. The Suffering Servant in Deutero-Isaiah: An Historical and Critical Study.
2nd ed. Eugene, OR: Wipf and Stock, 2005.
Papoutsakis, Manolis. Vicarious Kingship: A Theme in Syriac Political Theology in Late
Antiquity. Heidelberg, Germany: Mohr Siebeck, 2017.
Patai, Raphael. The Messiah Texts. Detroit, MI: Wayne State University Press, 1979.
Patterson, Paige, ed. “Dead Sea Scrolls,” Southwestern Journal of Theology 53, no. 1 (2010): 23.
Pentiuc, Eugen J. Jesus the Messiah in the Hebrew Bible. New York: Paulist Press, 2006.
Pew Research Center. “Attendance at Religious Services by Religious Group.” Accessed April
17, 2019. https://www.pewforum.org/religious-landscape-study/attendance-at-religiousservices/.
Philo, The Works of Philo Judaeus, The Contemporary of Josephus (Volume 3). Translated by C.
D. Yonge. London: Henry G. Bohn, 1854.
Pipes, Carol. “SBC Reports More Churches, Fewer People.” Baptist Press. June 10, 2015.
http://www.bpnews.net/44914/sbc-reports-more-churches-fewer-people.
Posterski, Donald C. Reinventing Evangelism: New Strategies for Presenting Christ in Today’s
World. Downers Grove, IL: InterVarsity Press, 1989.
Poulsen, Frederik. God, His Servant, and the Nations in Isaiah 42:1-9: Biblical Theological
Reflections after Brevard S. Childs and Hans Hübner. Tübingen, Germany: Mohr
Siebeck, 2014.
Pressense, E. De. The Early Years of Christianity: A Comprehensive History of the First Three
Centuries of the Christian Church; Heresy and Christian Doctrine V3. Whitefish, MT:
Kessinger Publishing, 2007.

150

Rainer, Thom S. Autopsy of a Deceased Church: 12 Ways to Keep Yours Alive. Nashville, TN:
B&H Publishing Group, 2014.
__________. I Am a Church Member: Discovering the Attitude That Makes the Difference.
Nashville, TN: B&H Publishing, 2013.
__________. “The Number 1 Reason for the Decline in Church Attendance ….” Facts and
Trends. December 17, 2018. https://factsandtrends.net/2018/12/17/the-number-1-reasonfor-the-decline-in-church-attendance/.
Richardson, Ernest Cushing, and Bernhard Pick. The Ante-Nicene Fathers: Tertullian, Pt. 4th;
Minucius Felix; Commodian; Origen, Pts. 1st and 2d. N.p.: Ulan Press, 2012.
Rodkinson, Michael. Babylonian Talmud: Original Text, Edited, Corrected, Formulated, and
Translated into English. Classic Reprint Series. London: Forgotten Books, 2015.
Rydelnik Michael and Michael G. Vanlaningham. The Moody Bible Commentary. Chicago:
Moody Publishers, 2014.
Ryken, Leland, Jim Wilhoit, and Tremper Longman. Dictionary of Biblical Imagery. Downers
Grove, IL: InterVarsity Press, 1998.
Roberts, Alexander, and James Donaldson. The Ante-Nicene Fathers: Translations of the
Writings of the Fathers Down to A.D. 325. Vol. 1. Edinburgh, Scotland: T. & T Clark,
1989-1990.
Scherman, Nosson, Yaakov Blinder, Avie Gold, and Meir Zlotowitz, eds. Tanakh =: Tanach.
Student Size Ed. Artscroll Series. Brooklyn, N.Y: Mesorah Publications, 1998.
Scorgie, Glen G., Mark L. Strauss, and Steven M. Voth. The Challenge of Bible Translation:
Communicating God's Word to the World. Grand Rapids, MI: Zondervan, 2003.
Scott, Douglas D. Is Jesus of Nazareth the Predicted Messiah? A Historical-Evidential Approach
to Specific Old Testament Messianic Prophecies and Their New Testament Fulfillments.
Eugene, OR: Wipf and Stock Publishers, 2019.
Schaller, Lyle E. “A Passion for the Mission,” Net Fax, a service of Leadership Network, no. 84
(November 1997).
Sigal, Gerald. “Jesus’ Death = Remission of Sin?” Jews For Judaism. Accessed April 3,
2019. https://jewsforjudaism.org/knowledge/articles/jesus-death-remission-of-sin/.
Singer, Isidore, and Cyrus Adler. The Jewish Encyclopedia: A Descriptive Record of the History,
Religion, Literature, and Customs of the Jewish People from the Earliest Times to the
Present Day. Vol. 9. New York, NY: Funk & Wagnalls Company, 1907.

151
Singer, Tovia. “‘Hebrew-Roots’ Caller Presses Rabbi Tovia Singer to Explain Psalm 110 and
Isaiah 53 Live On Air!” YouTube. April 20, 2017. https://www.youtube.com/watch?v=
K0JaCKZ2_I8.
__________. Let's Get Biblical! Why doesn't Judaism Accept the Christian Messiah? Vol. 1.
New York: RMBN, 2014.
__________. “Rabbi Tovia Singer: How the Church Corrupted Psalm 16 on Resurrection.”
YouTube. September 5, 2016. https://www.youtube.com/watch?v= p0GOMhVSLYg.
__________. “Sparks Fly When 'Believer in Yeshua' Confronts Rabbi Tovia Singer at Lecture in
Jerusalem!” YouTube. September 11, 2018. https://www.youtube.com/watch?v=
kRVD4NT7RnI.
__________. “Who Is God’s Suffering Servant? The Rabbinic Interpretation of Isaiah 53.”
Outreach Judaism. Accessed April 12, 2019. https://outreachjudaism.org/gods-sufferingservant-isaiah-53/.
Snyder, Avi. Jews Don't Need Jesus...and Other Misconceptions: Reflections of a Jewish
Believer. Chicago, IL: Moody Publishers, 2017.
Sproul, R C. Defending Your Faith: An Introduction to Apologetics. Wheaton, IL: Crossway
Books, 2003.
Stanley, Andy. Visioneering: Your Guide for Discovering and Maintaining Personal Vision.
Colorado Springs, CO: Multnomah Books, 1999.
Stec, David M., trans. The Targum of Psalms. Vol. 16. The Aramaic Bible. London: T & T Clark,
2004.
Stephens, Charles Asbury. Natural Salvation: Immortal Life on the Earth from the Growth of
Knowledge and the Development of the Human Brain. Norway Lake, ME: The
Laboratory, 1909.
Taylor, Charles. A Secular Age. Cambridge, MA: Belknap Press, 2007.
Toy, Crawford Howell and Richard Gottheil. “Bible Translations” in Jewish Encyclopedia.
http://www.jewishencyclopedia.com/articles/3269-bible-translations.
Turner, Nigel. A Grammar of New Testament Greek. Vol. 3. Edinburgh: T. & T. Clark, 1965.
UMJC.org. “Our History.” Accessed April 1, 2019. https://www.umjc.org/learn-1.
University of Chicago Department of Semitic Lanugages and Literatures, The American Journal
of Semitic Languages and Literatures. Vol. 4. Repr., Charleston SC: Nabu Press, 2012.

152
Uzziel, Jonathan B. The Chaldee Paraphrase on the Prophet Isaiah. Translated by C.W.H. Pauli.
London: London’s Society House, 1871.
VanderKam, James C., and Peter W. Flint. The Meaning of the Dead Sea Scrolls: Their
Significance for Understanding the Bible, Judaism, Jesus, and Christianity. Paperback
ed. San Francisco, CA: HarperSanFrancisco, 2004.
Veith, Gene. Postmodern Times: A Christian Guide to Contemporary Thought and Culture.
Wheaton, IL: Crossway Books, 1994.
Vermès, Géza, ed. The Complete Dead Sea Scrolls in English. Rev. ed. Penguin Classics.
London: Penguin, 2011.
Waltke, Bruce K., and Charles Yu. An Old Testament Theology: An Exegetical, Canonical, and
Thematic Approach. Grand Rapids, MI: Zondervan, 2007.
Warren, Rick. Rick Warren's Bible Study Methods: Twelve Ways You Can Unlock God's Word.
Grand Rapids, MI: Zondervan, 2006.
__________. The Purpose Driven Church: Growth Without Compromising Your Message and
Mission. Grand Rapids, MI: Zondervan, 2007.
Wilkinson, Robert J. Studies in the History of Christian Traditions. Leiden, Netherlands: Brill
Publishers, 2015.
Williams, A Lukyn. Christian Evidences for Jewish People. Eugene, OR: Wipf & Stock
Publishers, 1998.

153
IRB Approval Letter

